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A.D. 1303 . . . May ... on the 21st of that month, the English king [Edward I.] was with his army at 
Roxburgh. — C. MacFarlane, Cabinet History of England , iv. p. 74. 
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Pref. p. vi. for used read use 
„ p. xv. 1 . 7, for goess read goes 
p. 1,1. 14, for comaundementys read commaunde- 
mentys 

p. 3, 1. 51, for pes read pis 

p. 3, 1. 66, for conpanye read cwmpanye 

p. 4, 1. 84, for vndystonde, read vndyrstonde 

p. 18, 1. 1230 French, col. 2, for dune read dun* 

p. 24 ,/or 1. 7 58, read 71 8 

p. 40, after about 5000 lines further on, add 
pp. 199-203 

p. 46, 1. 1399, for pore, read pore (there) 
p. 73, 1. 2276, read ,for ; 

7, take out the , * 

p. 74, for 1. 3296, read 2296 
p. 75, 1. 2340, for prest, read prest (priest) 
p. 147, 1. 4670, for forwarde, read forward; 
e. [Jor eK], 

p. 153, for 1. 4830, read 4833 
p. 154, for 1. 5880, read 4880 
p. 805, Headline, for Chldi, read Child 
p. 312, 1. 7363 French, col. 2, for Pus read Pur 
p. 348, in note, after 1. 7910 French, for lines 
7911-8596, read lines 7794-802, pp. 426-434 

Not knowing the printer’s practice of carrying on 



the old headline till he meets a new one, I overlooked 
his insertions of the old ones in the following pages. 
The Headlines should be, of 
p. 20. Against Belief in the Three Sisters ; and 
Forgiveness of Unrepented Sin. 
p. 33. Against Games, Wrestling-Matches, and 
getting Women together, on Holy- Days, 
p. 84. Against haunting Taverns, and Gambling, 
on Holy- Days. 

p. 39. No Heir or Physician to be an Executor. 

Children to consult their Fathers, 
p. 40. Wills not to be disturbed. Fathers not to 
give up their Goods to their Children, 
p. 41. The Tale of the Mother who curst her Child, 
p. 49. Against turning Men from ‘ Religion’; and 
against Backbiters. 

p. 61. Of consenting to Adultery; and of Wife- 
Desertion, and Jealousy. 

p. 65. Of the ungentle women now. Abstain from 
your wife in holy seasons and places, 
p. 77. Against using pledged goods, and lending 
tilings lent to you. 

p. 102. Against Bearded Bucks, and Face-pow- 
dering and Horn-wearing Women, 
p. 220. The Tale of Bishop Troylus and his Thirty 
Pounds. 



As to the prevalence of Envy in England in R. Brunne’s time, compare the following from a Fragment 
on the Seven Sins (Harl. MS. 913, f. 48 and 22, about 1300 a.d.) in my forthcoming edition of some 
“ Early English Poems and Lives of Saints,” for the Philological Society, p. 20. 

pe brid sin so is onde . fat mochil nupe is in londe . 

ana euir hi quemip J>e fende of helle . in woch maner ic wol pou tel . 

leue breperin herknip now . and ic wol 30U tell how. 

world-is wel fallip vnliche . and no$t euch man iiich . 

sum per bep pat cun no^t libbe . sum pat hauip frendis sibbe . 

and sum ber bep pat swinkip sore . winne catel to hab more . 

ham silf tair to susteni . and euer more hi bep nedi . 

and sum per bep leue broper . pat more hab pan anoper. 

and more lone of gode man . anoper wol after pan . 

areri cuntake . 
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The following treatises are of the class of which the Club already possess a 
most interesting specimen in their Ayenbite of Invoyt (1855, ed. Stevenson), 
translated by “ dan Michel, of Northgate,” in 1340, from Frbre Lorens’ s 
Somme dea vices et dea vertuea. As dan Michel professes that his ‘ hoc is 
ywrite vor Englisse men,’ and 

pis boc is ymad vor lewede men, Vor vader, and vor moder, and vor oj>er ken, 

Ham vor to be^e vram alle manyere 3 en, pet ine hare inwytte ne bleve no voul wen. 

p. 211. 

so Roberd of Brunne (“ the abby of Brunne or Bourn, near Depyng in 
Iiincolnshire,” Letter in Heame’s Langtoft, p. xxxvi. n. 2) says, 

For lewde men y vndyrtoke 

On englyssh tnnge to make pys boke. (p. 2, 1. 43-4.) 

But while dan Michel writes “ vor Englisse men ” generally, though his 
book “ is ywrite mid Engliss of Kent,” as well with the purpose stated 
above, as 

pet hi wyte 

How hi ssolde ham 3 elve ssriwe, 

And maki ham klene ine pise live, (p. 1.) 

Roberd of Brunne, writing in the general Southern tongue, has specially 
in view the jolly careless class of his countrymen, the merry men, 

For many ben of swyche manere pat may falle ofte to vylanye, 

pat talys and rymys wyl bleply here ; To dedly synne or oper folye ; 

Yn gamys, and festys, and at pe ale, For swyche men haue y made pis ryme. 

Lone men to lestene trotenale ; p. 2-3, 1. 45-51. 

and his purpose is 

pat pey may weyl dyspende here tyme, And for to kimne knowe perynne 

And pere yn sumwhat for to here, pat pey wene no synne be ynne. 

To lcv& all swyche foule manere, p. 3, 1. 52-6. 

b 
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The treatment of their subject by the two writers, or rather by their 
originals, William of Waddington and Pr&re Lorensi differs accordingly. 
While dan Michel is sober and expository, — only introducing a few anecdotes 
(four, I think, pp. 33-4, 152-3,) besides Bible ones, one of JSsop’s fables 
(p. 123), and two tales (p. 191-2), — Roberd of Brunne introduces tales and 
marvels freely ; and when his original, William of Waddington, has not 
enough, he puts in others from Bede, &c. and from reports that he con- 
siders trustworthy — none, be it known, of his own invention. 



Talys shalt pou fynde perynne, None ben pare yn, more ne lesse, 

And chauncys pat hap happed for synne, But pot y founde wryte, or had wytnesse. 

Menielys, some as y fonde wrytyn, p. 5, 1. 131-6. 

And oper pat haue be seyn and wetyn ; 

The Ayenbite is unfortunately printed — like, alas, so many of the Club 
books — without a Table of Contents or Index, and I have therefore given 
the heads of its chapters (with some additions) before the Contents of this 
book, in order that the reader may,' if he wishes, compare the subjects 
treated by Dan Michel and our Robert. Their manner of telling the same 
story may be seen by comparing the “ Tale of the Devils* Reports of their 
deeds to Satan,” in Roherd of Brunne (p. 241-6), with dan Michel’s 
version of it in p. 191-2 of the Ayenbite. The comparison will not be 
unfavourable to R. Brunne. Indeed, so far as narrative power and versi- 
fication are concerned, he seems to me the worthiest forerunner of 
Chaucer, — the cheery dear old man, who so loved women, and the “ glad 
light green ” of spring, and made his verse instinct with the grace and 
brightness that he saw in the objects of his love. 

Of R. Brunne’ s personal history, all that we know is told us by himself 
in his Prologue to his Handlyng Synne, and his translation of Langtoft’s 
Chronicle. The passages are as follows ; 



To alle crystyn men vndir sunne, 
And to gode men of brunne, 

And speciali alle be name 
pe felaushepe of Symprynghame, 
Roberd of brunne gretep 30W 
In al godenesse pat may to prow. 



Of brymwake yn kesteuene, 

Syxe myle be syde Sympryngham euene, 
Y dwelled yn pe pryorye 
Fyftene 3 ere yn cumpanye, 

In pe tyme of gode dane lone 
Of camelton, pat now ys gone ; 
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In hys tyme was y fere ten 3 eres, Dane felyp was mayster Jmt tyme 

And knewe and herds of hys manures ; pat y began J>ys englyssh ryme. 

Sypyn w dane lone of Clyntone, pe yeres of grace fyl fan to be 

Fyue wyntyr wyf hy m gan y wone ; A fousynd and J>re hundred and fre. 

Handlyng Synne, p. 3, 1. 57-76. 

And from the Chronicle ( Inner Temple MS. fol. 1, b ; App. to this 
Pref. p. xxxi; Heame’s edition of Langtoft, App. No. 5 to Preface, p. ci. ; 
and in Robert of Gloucester’s Chronicle, ed. Hearne, App. p. 706,) 

Of Brunne I am, if any me blame, In fe hous of Sixills I was a throwe, 

Robert Mannyng is my name. 136 Dan 3 Robert of Maltone, fat 3 e know, 

Blissed be he of god of beuens, Did it wryte for felawes sake, 

fat me Robert with gude wille neuene. Wbenns fai wild solace make. 144 

In fe thrid Edwardes tyme was I, 

Whenne I wrote alls fts story. 140 • 

“ It appears to us,” says Sir Frederic Madden, “ from a long and atten- 
tive consideration of the above passages, that Robert Mannyng was bom 
at Brunne, hut was never a Canon in any monastery of that place, for he 
equally calls himself of Brunne, soon after the year 13Q3 and in 1338. It 
appears also that he was a Canon of the Gilbertine Order, and for fifteen 
years, — that is, from 1288 to 1303, — professed in the Priory of Sempryng- 
ham, (it is from this circumstance he alludes so repeatedly to the foun- 
dation, Chron. pp. Ill, 200, 243;) and that he afterwards removed to 
Brymwake, in Kestevene, six miles distant from Sempryngham, where he 
wrote the Prologue to his first work. What became of him for some time 
after this, we have no means of ascertaining ; hut between the years 1327 
and 1338, he tells us he completed his translation of Langtoft, and during 
that period was a short time in the House of Sixhille (hence his mention 
of it, Chron. p. 243), another Gilbertine Priory (for Robert of Brunne never 
changed his Order,) in the same county, the Prior of which, Dan Robert of 
Malton, (or Dan Robert, Prior of Malton, — for the lines may be interpreted 
either way, — Warton, i. p. 66, n.) caused the work to be undertaken.”* 
Pref. to Havelok, xv. n. 

♦ “ In the list of Priors of Sempringham, given by Willis, Mitred Abbeys, ii. 121, and Monasticon, 
yoI. vi. p. 948, we find that John de ffamerton (evidently the same as Cajnelton) held that office 
from May 1226 to about March 1282, and was succeeded by Roger de Bolingbrok, who died in 

b 2 
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The only other bits of information that he gives us concerning himself 
are (1) that he had been to Cambridge, where he had seen and admired a 
carven king,* and (2) the objects he had in view in translating Pers (or 
Peter) Langtoft’s Chronicle into English. He did it 

Not for pe lerid, bot for pe lewed, 6 And of what kynde it first began. 

For po }>at in pis land wonne, And gude it is, for many thynges, 

pat pe latyn no frankys con ne, 8 For to here pe dedis of kynges, — 16 

For to haf solace and gamene Wbilk were foies, and whilk were wyse, 

In felawscilip whenne J>ai sitte samen. And whilk of pam coupe mast quantyse; 

And it is wisdom forto wytten And whilk did wrong, and whilk ryght, 

)>e state of pe land, and haf it wryten; 12 And whilk mayntend pes and fyght. 20 

What manere of folk first it wan, 

His authorities are ‘Mayster Wace’ for the early history, and Pers for 
‘ j>e Inglis dedes,’ — 

Al8 pai haf wrytene and sayd, 71 I mad nought for no disours, 75 

Haf I alle in myn Inglis layd, Ne for no seggers, no harpours, 

In symple speche as I couthe, Bot for pe luf of symple menne, 

pat is lightest in mannes mouthe. pat strange Inglis canne not kenne. 78 

And because he knew not ‘ so strange Inglis ’ as many of the writers of 
elaborate rhymes used. 

And men ne besoght me many a tyme, pai sayd, if I in strange it turne, — 

To tnme it bot in light[e] ryme ; 118 To here it, manyon suld skume ; 120 

\ 

1298. His successor was Philip de Burton or Barton ( Mannyng’s ‘ Dane Felyp ’), who was 
admitted 2 cal. Aug. 1298, and died in 1332. The next on the list is John de Glyndone, con- 
firmed 9 cal. Aug. 1332, who died or resigned in 1341. From the similarity of the sound, one 
would suspect him to be Mannyng’s 4 Dane Jone of Clyntone but this would throw some diffi- 
culties in the way of dates, not entirely to be cleared up until perfect lists of the Priors of Sem- 
pringham, Sixhill, and Malton shall be procured.” — Sir F. Madden, note in Warton, vol. i. p. 55. 

* Now of kyng Robyn salle I jit speke more, 

And his brop er Tomlyn, Thomas als it wore, De Thoma et 

And of sir Alisandere pot me rewes sore, Alexandra 

pat bope com in skandere for dedes pei did pore. fraJribus Roberti 

Of arte he had pe maistrie, he mad a coruen kyng Brus, 

In Cantebrige to pe clergie, or his broper were kyng, et capcione 
Sipen was neuer non, of arte so pat sped, eornm. 

Ne bifore bot on, pat in Cantebrigge red. 

Robert mad his fest, for he was pore pat tyme, 

And he sauh alle pe gest, pot wrote and mad pis ryme. 

Inner Temple MS. fol. 193 back; and Hearne’s Langtoft, p. 336-7. 
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For it ere names fulle selcouthe, 




fat here before was don and tolde. 


128 


fat ere not ysed now in mouthe. 
And ferfore for fe comonalte, 
fat blythely wild listen to me, 


124 


For ft's makyng I wille no mede, 
Bot gude prayere, when 3 e it rede, 
ferfore, 3 c 1 lordes lewed, [ 1 MS. fe] 


131 


On light lange I it beganne, 
For luf of fe lewed manne, 

To telle fam fe chaunces bolde, 




For wham I haf fis Inglis schewed, 
Proyes to god he gyf me grace ; 

I trauayled for 30 ur solace. 


134 



On passing to the Second Part of his Chronicle, * pe Inglis dedes,’ he says, 



Pers of langtoft, a Ch&non, 

Of fe hous of Brdlyngtonn, 

Onn fronkis stile fis storie wrote ; 

Of Inglis kynges for him we wote ; 

He wrote per ded&s as J>ei wrouht, 
After him in Inglis .1. it brouht. 

Of his menyng .1. wote pe way, 

Bot his fair* spech .1. can not say ; 

I am not worfi open his boke, 

For no konyng per on to loke, 

Bot forto schew his mykelle witte 
Oner my spech pat is bot skitte, 

How he was qwaynt in spech, and wys, 
pat snilk a boke mad of pris, 

And gadred pe stories alle tille one 



pat neuer ore was mad for none. 

Whan he. first bigan his werk, 

He bisouht a holy clerk 

To gyve him grace wele to spede — 

fat holy man hight mint bede : 

For in his bukes mykelle he fond, 

He mad fyue bokes of Inglond. 

I sail praie him fat ilk wais, 

Als [t]he holy and curtais, 

He gif me grace wele to say, 

And rightly fis in ryme lay, — 

f is story fat is said of pers, 

fat alle be paied pat it hers. Amen. 

MS. fol. 96 ; App. to Pref. p. xxxii. 



The end of the Chronicle (MS. fol. 195) is, 

Now most .1. nede lene here, of Inglis forto write. 

I had no more matere. of kynges lif in scrite. 

If .1. had haued more, blithly . 1 . wild haf writen. 
what tyme . 1 . left fis lore, fe day is for to witen. 

Idus fat is of May. left .1. to write fis ryme. 

B letter and friday. bi .ix. fat 3 ere 3 ede prime. 

In red ink follows, 

Expliciunt gesta Britonum et Anglomm in lingua matema per Robertum Mannyng transumpta. 
Anno x 4 Milleeimo CCO°. tricesimo. viij Idus May. lifera domimcali .D. prima. ix. tempore Regis 
Edwardi tercii a conquests xi°. 



For the full Prologue to the Translation of the Chronicle, and the 
author’s further reasons for making it, I must refer the reader to the 
Appendix to this Preface, p. xxix. &c., where also he will find Heame’s 
comment on Robert of Brunne,— and some bits about Arthur, which I 
chanced to hit on in the Inner Temple MS. and could not resist copying. 
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Of our Roberd’s personal qualities we must judge from his books. A 
man of a beautiful spirit he seenis to me; witness bis ‘love of simple 
men’ (p. iv. 1. 77), his ‘luf of )>e lewed men’ (p. v. 1. 126), his deep sym- 
pathy with the poor (see the many references in the Index), and his 
praise — notwithstanding his monkery — of a good wife : 



Ne no fyng ys to man so dere 
As wommanys lone yn gode manere. 
A gode womman ys mannys blys 
pere here lone ry 3 t and stedfast ys ; 
pere ys no solas yndyr heuene 
Of alle fat a man may nenene, 



pat shuld a man so mocke glew 
As a gode womman fat louef trew. 

Ne derer ys none yn Goddys hurde 
pan a chaste womman wyp lonely wrde. 

p. 62, 1. 1904-13. 



He sees too, in part at least, the true evil of sin, the separation from 
God that it works, 

For yn fat tyme fat fy synne ys, And fro fe preyer of holy cherche, 

pou art departede fro heuene blys. And fro alle gode dedes fat men fer werche. 

And fro alle fe felawrede p. 353, 1. 11,388-93. 

fat shulde fe helpe at fy nede, 



And, though the iron of the evil of sin has not entered his soul so deeply 
as that of the writer of Piers Ploughman — the noblest of our early poets, 
even our Dante, as I judge — yet, after the manner of his order, and 
according to his light, he strives to warn men from the evil, and to bring 
them to their God. An intimate knowledge of the life of his country- 
men is his too : — the earl and knight at their robbery (p. 212, 1. 6792, 
1. 6815-17) ; the lord in his grasping (p. 71, 1. 2201-2) ; the rich man 
in his oaths (p. 23, 1. 669), his adultery (p. 95, 1. 2931), his gluttony 
(p. 207, 225-6), sloth (p. 136), and indulgence to his children in their 
insolent ways (p. 155, 1. 4910-17) ; the landowner in his covetousness 
(p. 187, p. 293) ; the priest with his * mare ’ or concubine (p. 248, 
1. 7981) ; the judge and assizer in their harshness (p. 44, 49,171-2) ; 
the lawyer with his wicked counsels (p. 170, 1. 5413); the merchant 
in his usury (p. 174, 1. 6546) ; the trader at his tricks (p. 187) ; the 
scold in her household (p. 93, 1. 2936, &c.) ; the flunkey of the time 
at his riotous supper (p. 227) ; the poor in their sufferings (p. 76, 169, 
172, 213) ; the bearded bucks (p. 102, 1. 3212) ; the beauties with their 
saffron wimples (p. 110), and whitened faces (p. 102, 1. 3221), — all pass 
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under his review, and none without those individualizing touches that 
show he had studied from the life. He must have seen the rich man’s 
sluggardry, and heard his yawn, on Sunday mornings (p. 135, &c.), as 
well as been witness of the shrew’s airs and “veyes moy sy” (p. 94, 
1. 2941), ere he could have put his sketches on paper. And one can 
fancy his monk’s disgust at hearing men in church chattering, telling 
tales, asking where they can get the best ale (p. 143, 1. 4646-7), — and 
thinking what much better fun it would be at the ale-house, or larking 
with girls (1. 4538-40), — as well as share his indignation at seeing poor 
men kept shivering all day in the cold, crying at rich men’s gates for 
aim s (p. 215, 1. 6899-900), or getting them only with heating and abuse 
(p. 210, 1. 6728). For his other qualifies, some humour we may allow 
him for his bear’s bow,* his Zenon hanging by the hand — not by the 
neck, I understand (p. 69, 1. 2122), and his cut at wives in general, 
‘ they do not wrong — except all day.’t Also, as Heame says, “ Now 
from Robert of Brunne’s calculating this work [his History] for the 
Diversion and Recreation of the respective Readers, and such as met 
together for Mirth and Pleasure, we may easily gather that he himself was 
of a cheerful pleasant humour, and that he was very blithe and merry 
whenever he saw a proper occasion.” Ready too — as his Handlyng Synne 
testifies — to turn to account, though in an unboring way, every oppor- 
tunity of calling his companions to the higher life they were bound to 
lead, and to remember the God of Holiness they would one day have to 
face. Further, our author is an appreciator of good company %, and a 
lover of music (p. 150-1) though a doubter of singers’ morals — ‘ ful selde 
ys synger gode yn thew ’ (p. 97, 1. 3062), — hating false pride §, cautious 

• pe bere to hym loutede, and made feyre chere, 

Feyre chere as a bere myghte make . . . p. 128, 1. 4043-4. 

Compare too the ending of Florens’s address to his sheep-guarding bear, 

“ And pou shalt be my gode bere,” 1. 4057. 

| But how as euere men preche or spelle, Of oupere wyues y wyl naghte say, 

Of prestos wyues men here euere telle. pey do nat wrong, — but al day. 

p. 247, 1. 7936. 

\ Florens . . . had grete sorowe, and was drery, § pat pore pryde, God hyt lopes, 

As many be pat lose gode cumpany. pat make[s] hem proude of ouper mennys 

p. 127, 1. 4028. clopys. p. 110, 1. 3462-4. 
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too *, not believing in your men with ‘ lagheyng wurdys,’ ‘ flourshede 
wurdys, and o^erwhyle louely’ (p. 97, 1. 3066-9), liking plain speech 
(above, p. iv, 1. 73), and not the * tyfede wurdys pat slykede are ’ (p. 365, 
1. 11,765), knowing the difference between a gentleman in deed and a 
lord in name (p. 270, 1. 8717-8), and aware that kings are fools, as well as 
other people (above, p. iv.). Also, a man who will not take shamming 
excuses -J-, but will call a spade a spade, — 

He ys no more crystyn man 

pan who so kallyp a blak oxe ‘ swan.’ (p. 137, 1. 4321-2.) 

Altogether a direct, straightforward, practical man, with many right 
sympathies, working in a sensible way for the improvement of his fellow- 
countrymen, teaching them Morals and History, — their relation and duties 
to God and Man. But a “ muscular Christian” Roberd is not, if one may 
judge from his condemnation of ‘ wrastlynges * (though only on Holy Days 
and in Holy Places, p. 33, 1. 994-5; p. 117, 1. 3690; p. 278, 1. 8989), 
squires’ games (p. 146, 1. 4628), and tournaments, where for a woman’s 
fancy, a man may be so 

bete fere for here loue fat perauenture yn alle his lyue 

fat he ne may sytte hys hors aboue, Shal he neuer aftyr fryue. 

p. 146, 1. 4614-17. 

* f yn euen cristyn fow owyst to lene — (lend to) 

yyj f ou may st spare hyt , p at y mene. 

And see his judgment on the truth and fiction in the Arthur stories, Inner Temple MS. 
fol. 62, b ; App. to the Preface, p. xxx. 

Of Arthurs is said many selcouth Not alle is sothe, ne alle lie, 

In diuers landes north and south, 92 Ne alle wisdome, ne alle folie. 96 

fat mon haldes now for fable per is of him no ping said 

Be pei neuer so trew no stable ; — pat ne it may to gode [be] laid. 

proud wordy* 

t pou mayst nat excuse pe wyp rous, pe worlde may nat saue pe ; — 

And seye, * al pe worlde so dous.’ Shryue py defaute, and late pe world be. 

p. 77, 1. 2385-8. 

See too his comments on Adam’s sin (p. 386, &c.) ; and his rebuke of those who say “ A ! 
syre, so synnep alle pc worlde,” p. 362, 1. 11,688, and of those who pretend that they must sin, 
and so heap their sins on God, — Lyers algate p ey are strong , p. 387, 1. 12,409. Also his rebuke 
of the Britons who pretended that Arthur was alive in his time, 

Bot I say pei trowe wrong : Bot pe bretons loude lie, 

If he life, his life is long ; 30 He was so wonded pat him burd die. 32 
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Many other indications of character, of our author’s likes and dis- 
likes, and specially his frequent lecturing of and against women, the 
reader will find in this book or its ‘ Contents * ; I just notice the three 
subjects which he seems to me to have pressed with most urgency, — the 
duty of almsgiving and charity (p. 221-3) ; the shame and sin of earls and 
rich men slaying and heating the poor (p. 212-13), carrying off their wives 
and daughters (p. 231, 1. 7420-7), robbing and otherwise oppressing them 
(p. 71-2, p. 76, p. 187, p. 213, 1. 6815) ; and the evil of men’s leaving to 
executors the duty of giving gifts to Holy Church for the good of their 
souls (p. 195 — 203, &c.). On the last point one may be excused for 

applying to Roberd, and his original, Wadington, the old saying : 

Hyt is not al for the calf 
That the cow loweth, 

But it is for the gode gras 
That in the mede groweth, 

By my hod! 

. (Poem on the Times of Edward II. (Percy Society, 1849), p. 15, st. 33.) 

But on the other points he speaks out nobly and well ; and as to the 
second of them, when one thinks of the ‘ Condition of England ’ question 
since, of the causes of the Mining and Factory Acts, the Morning Chronicle 
Letters on “ Labour and the Poor,” of the Game-Laws, the Law of Settle- 
ment, and what comes of them, there is little wonder that in modern times 
we can match the old monk’s indignation, and produce a clergyman and 
poet’s Curse by a Poacher’s Widow, “ A Rough Rhyme on a Rough 
Matter” in Yeast , Mrs. Browning’s “ Cry of the Children,” and many 
a denunciation from teachers cleric and lay of the special selfishness, 
neglect, and sin, of our rich and titled men ; nor is one surprised that 
even an anti-democratic Journal should denounce “ the long adherence 
to all political injustice of our gentry.” ( Saturday Review, July 30, 
1859, p. 121, c. 2.) Again, turning to another subject of Roberd of 
Brunne’s condemnation, who that sees our streets at night, or has any 
working-man friend whose family has been the prey of the spoiler,— 
who, I repeat, can say, that the modem rich man’s gifts of grace and 
c 
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refinement, education and wealth, are not now too often perverted, as 
the strength of Lords of old too often was, to the corruption and ruin 
of the purity and trusting weakness which every man of gentle blood 
and knightly manliness is bound by every tie to revere and protect? 
Surely, England’s noblest poetess — now, alas, so lately lost to us — was 
justified in calling for lightning to bum pure the world of men from this sin 
(Casa Ghiidi Windows , Pt. 2, § xxi. p. 127), and in her more calm appeal 
to men, to reverence at least themselves.* But the dawn of a brighter 
day is even now breaking, I trust; the eocene is overlaying the flints ; few 
good works are now carried on without some aid from noble and wealthy 
men ; the presence of many is a blessing wherever they appear ; and so 
we will again look back over the past five hundred and sixty years. 

The only peculiarities noted by B-oberd of Brunnef as specially English, 
in contrast with foreign customs, are (so far as I have noted them) their 
keeping the Saturday afternoon holy § — to the Virgin (p. 28, 1. 845, &c.) — 
their impatience of reproof, || and their sin of envy. 



* If a man could feel — 

Not one day in the artist’s ecstacy, 

But — every day, feast, fast, or working day, 
The spiritual significance burn through 
The hieroglyphic of material shows, 
Henceforward he would paint the globe with 
wings, 

And reverence fish and fowl, the bull, the tree, 
And even his very body as a man, — 

Which now he counts so vile, that all the towns 



Make offal of their daughters for its use 
On summer nights, when God is sad in heaven 
To think what goes on in his recreant world 
He made quite other; while that moon He made 
To shine there, at the first love’s covenant, 
Shines still, — convictive as a marriage ring 
Before adulterous eyes. 

Mrs. Browning’s Aurora Leigh, p. 805. 
Alas 1 great nations have great shames, I say. 

C. G. W. p. 127. 



t Wadington notices their waking the dead (p. 200, col. 2, 1. 1728-9). 

§ On the English habit of serving God, compare this : — the Emperoure (Sigemund) went oute 
of Ynglond, and in his goyng he mad his servauntis for to throwe billis be the wey, in whech was 
writyn swech sentens : — 



Farewel, with glorious victory, 

Blessid Ingelond, fill of melody. 

Thou may be clepid of Angel nature ; 
Thou servist God so with bysy cure. 

|| For y se noun yn hys lyue 
pat of enuye kan hym shryue ; 



We leve with the this praising, 

Whech we schul evir sey and sing. 

Capgrave’s Chronicle of England, p. 814. 

poghe eurye day a man hyt haunte, 

3 yt wyl no man be hyt a-graunte. 
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And, Englys men namely Frenche men synne yn lecherye, 

Are Jrarghe kynde of herte hy. And Englys men yn enuye. 

A forbyseyn ys tolde J>ys, p. 131, 1. 4154-5. 

Seyde on Frenshe men and on Englys. 

It was curious on turning over the parchment pages, written so long ago, 
to hit on the mark of an agitation for the Saturday Half-holiday, of late so 
wisely revived for other ends ; and not the less odd was it some days 
afterwards, with regard to our own special ancient sin, to find The Satur- 
day Review priding itself on “ that noble absence of envy, which is a 
characteristic, equally creditable and peculiar, of the "English nation.” 
(Aug. 6, 1859, p. 159, col. 2.) If Roberd of Brunne used his word Envy 
in the modem sense, we will take comfort from The Saturday's assurance, 
and believe that we have improved since 1303. But if our author used 
his word in one of the senses of its source, that of the * invidia vulgi ,’ the 
dissatisfaction and disgust of the people at want of political justice and 
ability in their Billers, we all know that English Grumblers* still exist. 
I for one believe that they ought to exist, and hope that they will not 
cease to be, till ( equal laws make glad the land,’ and we are no longer 
* full of social wrong.’ 

The sources of our author’s work are next to be considered. We have seen 
(p. ii.) that he disclaims all invention, and that he treats himself as a mere 



Telle to any fat he haf enuye, We Englys men feron shulde fynke, 

He seyf a 3 en “ hyt ys a lye.” fat enuye ys nat blynk. 

How mow fey fan shiyne fat synne p. 132, 1. 4160-9. 

fat seyn fey hane no gylt ferynne ? 

And again, speaking of the Norfolk lord, who takes in good part a churl’s reproof, he says, 

fyr are but fewe lordes now Lordynges, — fyr are ynow of fo, 

fat tnrne a wide so wel to prow ; 

Bat who seyf hem any skylle, 

MyBseye a3en fonly fey wylle. 

* may at least teach ns to value as it deserves that inestimable habit of grumbling, 

which has done more to preserve the English nation from exposing itself than any other quality. 
To brash off that gloss of illusions with which a cowardly self-indulgence seeks to gild the various 
pills of life, to see things as they are, and to speak of them as we see them, to despise all cant, and 
to avoid all brag, are some of the most important duties of man. ( Saturday Review, June 11, 
1859, p. 717.) 

C 2 



Of gentyl men, fyr ar but fo. 

p. 270, 1. 8713-18. 
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compiler and narrator of other people’s stories. Has he, then, no claim 
to originality ? His own account of his authorship (p. 3-4, 1. 77-86) is— 



tumede y pys 

On englysshe tuwge out of frankys, 

Of a boke as y fonde ynne; 

Men clepyn pe boke “ handlyng synne.” 
In frenshe per a clerk hyt sees, 



He clepyp hyt “ manuel de pecches.” 

‘ Manuel ’ ys ‘ handlyng w yp honde 
‘ Pecches 1 ys ‘ synne,’ y vndyrstonde. 
pese twey wurdys pat beyn otwynne, 

Do hem to gedyr, ys “ handlyng synne.” 



Wart on says of It. Brunne (vol. i. p. 55, ed. 1840), ‘ He was merely a 
translator. He translated into English metre, or rather paraphrased, a 
Erench hook, written by Grosthead, bishop of Lincoln, entitled Manuel 
Peche, or Manuel des Peches, that is, the Manual op Sins. This is 
the title of the translator : “ Here bygynneth the boke that men clepyn 
in Prenshe Manuel Peche, the which boke made yn Frenshe Robert 
Groosteste, byshop of Lyncoln.” ’ Now, a paraphrast is not “a mere 
translator;” and the title, as Mr. Price says (n. p. 55), “may be a 
mere dictum of the transcriber.” Without doubt it is a mere dictum of 
some one who read the book after the transcript — of the British Museum 
MS. at least — had been made. “Be this as it may,” continues Price, 
“ the French production, upon which De Brunne unquestionably founded 
his poem, is claimed by a writer calling himself William of Wadington, 
and that in language too peculiar and self-condemning to leave a doubt 
as to the justice of his title. 



De le franpeis vile, ne del rimer, 
Ne me deit mils hom blamer, 
Kar en Engletere fu ne, 

E norri, e ordine, e alev6. 



De une vile sui nome 
Ou ne est burg ne cite, &c. 

De Deu seit beneit chescun hom, 
Ke prie por Wilhelm de Wadigton. 



Manuel des P6ches, Harl. MS. 4657. [1. 12,736-12,751, p. 413-14, post.] 



“ De Brunne, however, is not a mere translator. He generally amplifies 
the moral precepts of his original ; introduces occasional illustrations of 
his own (as in the case of Grosteste, [p. 150-1, post,'] cited in Warton’s 
text) ; and sometimes avails himself of Wadington’ s Latin authorities, 
where these are more copious or circumstantial than their French copyist.” 
In order to enable readers to judge for themselves on this question, I 
have had Wadington’s work printed side by side with Robert of Brunne’ s. 
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and a dagger (f-), or marks of reference (*, §, &c.), put opposite 

those lines which correspond, so that hy merely turning over the pages 
the evidence is at once before the eye. A cursory glance will suffice 
to show how freely It. Brunne has treated Wadington’s text. First, 
he has cut off the beginning and end of it. Wadington’s commence- 
ment — the Articles of the Belief — is neither a practical nor a lively sub- 
ject, so off it goess : ‘ the little Sermon why we should not sin,’ which he 
preaches at the end of his exposition of the Sacraments and before his 
treatise on Confession, is hardly wanted, as the whole of the previous 
pages have been a warning against sin : so that goes too ; as does the end 
of the French Manuel , — which, however, may not he Wadington’s, but 
some later continuer’s, who writes for matter and writing sake (p. 395, 
n. 3). — This end contains an exhortation against an ill-regulated and too 
scrupulous conscience (of which R. Brunne may not have found many 
specimens), a Call to Prayer (the chief benefit of which is, seemingly, that 
it will indemnify you against the sin of adultery, p. 402-3, and com- 
pare the tale, p. 381-3 ».), two Prayers to Christ and the Virgin (one very 
beautiful, hut perhaps the Saturday half-holiday tale, p. 29-35, was enough 
Mariolatry), and a short account of the Virtues. All these R. Brunne 
has omitted, as well as six of Wadington’s tales,* and much of his Comment 
on the points of Shrift (see pp. 350-1,-2-, -4, -5, -6, 366), &c. On the 
other hand R. Brunne inserts the following tales, &c. of his own, or * as 
y haue herde ’ (p. 150) : 1. The Tale of the Witch and her Cow-Sucking 
Bag (p. 17-19) ; 2. The Tale of the Bloody Child — Christ’s body rent by 
men’s oaths (p. 23-6) f ; 3. A Tale of Bishop St. Robert Grostest of Lincoln, 

* 1. The Man who dreamed he should live long (p. 17-19, col. 2) ; 2. How the Devil has power 
over Women’s Trains (p. 109 n) ; 3. The Three Singing Executors, or how to spend Mass-Money 
(p. 199-202, col. 2) ; 4. The Monk’s Two-Candle Test of when he had had enough Drink (p. 204); 
5. How the Christian Slave lived in Adultery with his Pagan Mistress, and how, by Confession 
and promising to leave off, he blinded the Devil, and prevented him from knowing anything about 
his Sin (bottoms of p. 381-3) ; and 6. The Bible Story of Achan (in Joshua vii.) p. 351. 

f Compare Occleve, De Regimine Principum, p. 23: — 

Whan folk well reuled dressede hem to bedde ' There the fourmere of every creature 

In tym£ due by rede of nature, Dismembrede I with othes grete , and rent 

To the taverne quykly I me spedde, Lym from lym , or I thens went. 

And pleide at dyce while the nyght wolde endure. 
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and why he loved Music (p. 150) ; 4. The Bible-Tale of Eli and his Sons 
(p. 155-8) ; 5. The Tale of the Cambridgeshire Miser-Parson (p. 193-4) ; 
6. The Tale of the Kesteven Executors (p. 199-200) ; the Executor’s 
reproach of his Testator (p. 201-3 ) ; the comment on Dives and Lazarus, 
and a denunciation of the lords who pill the people bare (p. 211-13) ; the 
praise of Alms and Charity, versifying 1 Cor. xiii. 1-8, (p. 221-4) ; the 
condemnation of early Sunday dinners (p. 227-8); 7. The Tale of the 
Reproof that a Norfolk Bondman gave a Knight for not respecting the 
Sanctity of a Churchyard (p. 269-70) ; the expansion of the Tale of the 
Sacrilegious Carollers * ; 8. The Tale of the Devil’s disappointment with 



* “ The Latin lines quoted bj Brunne [in this Tale, p. 280, 1. 9047-9], together with the entire 
story, were borrowed by him from the Latin legend of St. Edith, composed by Goscelin, an unique 
copy of which occurs among Rawlinson’s MSS. in the Bodleian Library, No. 1027. The story only 
forms one of the numerous episodes in Manny ng’s work, which are not found in the original French 
text.” — Sir F. Madden, in Warton, vol. i., p. 56 n. During the short time the MS. was in my 
hands I could not verify Sir Frederic’s general reference, though I looked through all the bits written 
as verse (and extracted two of them, which are below). But Sir Frederic has just given me a more 
special reference, and the Librarian of the Bodleian, the Rev. H. O. Coxe, has kindly found the 
story, and had it copied for the Club. It is printed in the postscript to the Preface. 

The title of the MS. is Vita Sancte Edith® Virginia.— (Rawl. MS. C. 938, Bodl.) ? c. 1800 a.d. 
The Life ends at fol. 16. The heading of the Prologue is — Incipit prologus Gocelini Monachi in 
uitam Sancte Edithe uirginis ad sanctum Lanfrancham Cantu ariensem Archiepiscopum. 



Centena vOs hinc paruulorMw milia 
Herodiana mac tat quos uesania. 

Dulces amici sponsi collactanei 
Fauete. lactens sponsam duxit lacteam. 
Vallate cunis florescentem floridis 
Quern feta patre uirgo lactat celibe 
Rege8 adorant. angeli pronunciant. 
Cantant superna. Stella signat pronuba. 
Quin angelorum pastorem bos collocat. 
Presepe regi celi thalamus ponitur 
Maria castra ducens uirginalia. 

Et florulenta castitatis agmina, 

Dignata formosam nurum ; dat filium. 
Edytha nubit parvo regi paruula. 

Crocis. ligustris. narcissis. uacciniis 



Et annamomis thalamus ueraet* floridus. 
Fauete puris puritate nuptiis 
Et uirginales ferte tedas uirgines. 

Agnum sequentes candidati candidum. 

Qui pascit inter celibatus lilia. 

Inter canentes in sublime gloriam. 

Et festa celo discumbentum cantica 
Carmen nouum pro fescenninis edite 
Paruamque Christo ferte Editham paruulo. 

fol. 4. 

Autumnus fructus legit anni. 

Intus cuncta pruina coercet. 

Ver. flores & gaudia rerum. 

Estivo cum sole reducit. 

Autumnus tuus editha: partam. 

SicMS. 
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the Jangling (chattering) Women (p. 287-8) ; the transience of evil- won 
wealth (p. 292-3) ; the comment on Baptism (p. 294-5) ; 9. The Tale of the 
Midwife who christened a Child wrongly, &c. (p. 297-9) ; the explanation 
of Confirmation (p. 303) ; 10. The Tale of the Priest who was enabled to 
see People’s Sins in their Paces (p. 314-17) ; 11. The Tale of the Suffolk 
Man who was taken out of Purgatory by two Masses his wife got sung 
for him (p. 321-324); 12. The Welsh Tale of Warning against buying 
Bishoprics, and worshipping Bad Bishops’ Bodies (p. 342-3). Moreover, 
R. Brunne has also imported from Bede : 1. The Tale of St. Porsyne’s Visit 
to Hell,* (given very shortly by Wadington from * La sume des vertuz et des 
pechiez ’) ; 2. The Tale of Jumna and Turnna, or How an Abbot’s Mass- 
singing made the Petters fall off his Brother in Prison (p. 325-330 ; Bede, 
IV. c. xxii. p. 103-5). t Considering these chief introductions, besides the 
numerous minor ones and the frequent modifications of the original that 
the reader will find in the text, we may fairly alter Warton’s title of 
“ mere translator ” into the more modem one of “ adapter,” and I trust 
that most of R. Brunne’s readers will add their testimony to mine, that 
the adapting has been done with great skill and vigour and freshness. His 
opinion of his own work is very modest, and he would have taken criticism 
humbly. In his Chronicle, he holds himself not worthy to open Langtoft’s 
book (App. to Pref. p. xxxiv., col. 2, 1. 5) ; and here, at p. 267, 1. 8625-32, 
he tells us : 



Nofeles, so weyl y nat seyde 
But fat to my sawe blame may be leyde 
For foule englysshe and feble ryme 
Seyde out of resun many tyme ; 



But God 3 elde hem at here endyng 
fat wyl amende myn vnkunnyng ; 

But who so blamef , and wyl nat amende, 
He dofe nat as fe curteys kende. 



No farther reproof is there, but only “ Go we fur)>e now on oure werke 



Falce dei te messiut astris Funerea de nocte peril ennat.{ 

Clausit mortis hyems tumulatam. Preeinis illud pasca levata. 

Sed vernos flores meritorum Cum caro iugis & ossa piorum 

Estatemq; diemq;' redemptor De tumulis super astra uolabunt. fol. 15. 

* ‘ In Bede, III. c. xix. p. 67-69 ; and in Anglo-Saxon, in the Reliquiae Antiquae, vol. i., 
p. 276.’ H. Coleridge. * 

f ‘Bede has also(V. c. 13) ‘The Tale of the Unrepentant English Squire,’ p. 138-142 post , 
but makes him a Chief.’ H. C. 

X Verb, from perennis. 
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and away he goes with his exposition of the different kinds of Sacrilege. 
At p. 313 too he half apologises for his unlearned language, ‘ J>oghe the 
langage be but lewede,’ 1. 10,083 ; and his feelings on drawing near the 
end of his work are thus expressed : 

Iesu, y panke J>e of |>y grace, For lewede men hyt may auayle, 

pat hast lent me wyt and space For hem y toke pys trauayle. 

pys yn englys for to drawe, p. 348, 1. 11,292-7. 

As holy men haue seyde yn sawe ; 

We thank God for you, Robert, too, and doubt not that you are now 
with the Rather whom you strove here to love and serve. You still do 
His work even on earth, for, being dead, you yet speak to us, and convict 
us of sin as we read your words. And, though you show us for the most 
part only the dark side of our forefathers’ lives, we are sure that the 
cloud had its silver lining, which received the Light of the Sun in which 
you rejoiced and rejoice. 

Turn we now to Wadington. His name appears in the MSS. I have 
consulted, as Wadigtonn, -town, or -tone, Windindonn, -down, or -done, and 
Widintone, see p. 414. But Sir F. Madden says, “ We should certainly 
read Wadington, as confirmed by the reading of many excellent MSS. I 
have seen.” See the Abb6 de la Rue’s enlarged article on this Anglo- 
Norman poet, in the third volume of his work, Sur les Bardes, Jongleurs, 
et Trouvbres, pp. 225-233. (Warton, 56 n. col. 2.) Moreover, the late Mr. 
J. M. Kemble, in his well-known Paper in the Philological Society’s Pro- 
ceedings “ On a peculiar use of the Anglo-Saxon Patronymical Termina- 
tion in ing,” vol. iv., p. 1-10, has shown that our -ingtons and - inghams 
were the dwellings of the -ingas, sons, children, or people, of the chief 
whose name precedes the -vngton or -ingham, and I do not believe that 
the original Wada and his Wadingas were exceptions to the general rule, 
or left to their descendant a name without an ».* The meaning of the 

* Waddington , a parish within the liberty of the city of Lincoln, parts of Lindsey, county of 
Lincoln, miles (S.) from Lincoln, containing, with Meer Hospital, 701 inhabitants. 

Waddington , a chapelry in that part of the parish of Mitton which is in the western division of 
the wapentake of Staincliffe and Ewcross, West Riding of the county of York, 1 j mile (N.W. 
by N.) from Clitheroe, containing 687 inhabitants. Lewis, Topographical Dictionary , 1831. 

The Chapelry of Waddington contains 687 persons. The church, dedicated to St. Helen, was 
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name Wada is probably the same as that of Pada, whose old homestead 
or settlement (Pcedingtun, Middlesex, Codex Diplomaticus, No. 1223 ; 
Phil. Soc. Proc. iv. 7, No. 234,) is now Paddington, — namely; ‘he who 
has a garment’; for the Anglo-Saxon weed, like peed, means garment, 
and a affixed to a noun means a possessor, though in Boswortli’s Dic- 
tionary there is no weeda to correspond with the ( poeda , one covered.’ 
Wadington’s account of himself and the compiling of his book is as 
follows : 



Le escrit est petit, fet de gre, 


Kar en engletere fu ne, 


Ke nul en lisant sait greue, 


E norri, ordine, et aleue ; 


E ke meuz sait sanz ennu 


De vne vile sui nome 


En memoire retenu ; 


Ou [ke] ne est burg ne cite. 


Volunters li parlisez, 


Pur coe prie ioe pur iesiucrist 


Kar estret est de auctoritez. 


Ke ceus ky lirrunt cest escrit 


Si de faute i trouez, 


Pur deu me aient en memoire, 


Pur deu vus prie ke le amendez, 


E pur moy prient le ray de gloire, 


Kar pecheur sui ky le compilai ; 


Ke la ioie me doint de parais 


E de autre part, poi de ben sai. 


Ov sanz fin veie sun cler vis, 


Si le escrit ne pleise a akun horn, 


E me pardoint mes pechez 


Elamer ne mei dait par resun ; 


Iesu ky de marie fu nez. 


De fol enprise sui encuse, 


De deu seit beneit chescun horn 


Kar de fere le escrit estoie prie ; 


Ky prie pur Wilham de Wadigtoun; — 


Kant de autre horn chose trouai 


Ky pur autres prie et oure, 


Ky meuz disait ke ioe ne sanai, 


Pur sai memes ben labure ; — 


Son dit pur orgoil ne refusai 


En deu finist cest escrit, 


Ke en ceste escrit nel entrai. 


En pere et fiz et saint espirit. Amen. 


De le franceis, ne del rimer, 
Ne me dait nuls horn blamer, 


p. 413-14, 1. 12,718-55. 



And at the beginning he says, 

Rien ne purram partreter, Fere couendreit trop grant liure 

Mes snlement pechiez ennter. Que dust trestut descriure ; 

rebuilt early in the reign of Henry VIII. This place, at the time of Domesday, was a parcel of 
the Terra Rogeri Pictaviensis. In the time of Edward I. it appears to have been in the possession 
of the Tempests, in which family it continued till the reign of Charles I. Waddington Hall, 
though constructed of strong old masonry, has nearly lost all appearances of antiquity. T. Allen. 
History of the County of York, vol. iii. p. 357. 
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E pur ceo lesse ieo de gree 
Cunfermer par auctorite 
Les pechiez qe ci mettrai ; 
Car de seins escrit les ay ; 
Pur ceo, tut ert auctorite, 
Tut ne seient les seins nome. 



Rien del mien ni mettrai, 

Fors sicum ieo apris le ay. 

Nule faucine ni trouerez, 

Plus volunters le lisez. 

p. 3, 1. 49-62, col. 2. 



Wadington tlius too claims no originality, and, says Price (Warton, 
p. 66 n., col. 1), “"YVadington’s work, according to M. de la Rue (Archseo- 
logia, vol. xiv.) is a free translation of a Latin poem called Floretm ; by 
some ascribed, to St. Bernard, and. by others to Pope Clement. This I have 
not been able to meet with.” However, there is a copy of Floretm in the 
Bodleian, and many doubtless in other libraries. It is in a book entitled, 
“ Auctores Octo Morales, cum appendicibus no contenendis, quorum 
nomina ex sequenti disces pagella, emaculationes quhm ante : hac prodie- 
rint unquam, Ioannis Rcenerii opera. Lugduni. Apud Theobaldum Pa- 
ganum. m.dxxxviii.” 

The opening address on Eloretus (p. 66) is, 



§ F. M. in Floretvm Argumentum. 



Collige quot fidei Floretus dat tibi flores : 

Nam redolent, sapiunt, aegraq; corda fouent, 
Collige, parturient ueros in secula foetus, 

Et tibi cum superis uita perennis erit. 

Hie liber extractus de pluribus, est uocitatus 
Recte Floretus, quia flos est inde receptus, 



Et breviter textus fragrat uirtute repletus, 
Collige [tu] flores non omnes, sed meliores, 
Quos in uirgultis domini uidi bene cultis, 

Qui non marcescunt, seruando, dandoq; 
crescunt, 

Ergo, dilecte, &c. 



The Contents of the book are thus stated : 



Distinctio hit jus libri per sex capitula. 

Dogma sacra fidei ponit prius ordo libelli, Inde docet quarta pars ecclesia? sacramenta. 

Posted praecepta ponuntur parte secunda ; Yirtutes quinta, mores notat, et documents, 

Tertia pars uer& monstrat peccata cauere, Concludit sexta de morte, suaq; sequela. 

There are thirty lines in each page, and at p. 68 the Ten Commandments 
are summarized in six lines. 



JDe decern preceptis decalogi. 



Postea lex Mosi data uult subscripts teneri, 
Sperne deos plures, non per dominum male 
iures : 

Sabbata sanctifices, uenerare tuosq; parentes : 



Non interficias, non moechus corpore fias, 
Non facias furtum, non testeris quoq; falsum : 
Non cupias sponsam, nec rem quam scis 
alienam. 
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Most of the comments on the subjects treated are quite short. The 
longest of them all is at p. 71, as follows : 



De peccato luxuries et ejus speciebus 
Luxuriam fugias, castus sine crimine fias : 

Nil domino gratum fit luxuria maculatum, 
Luxuria peccat, quisquis consentit in actum : 

Yel cum delectat, consentit agendoq; factum. 
Actus camalis est semper pernicialis : 

Deptis coniugibus quibus est consensus 
honestus. 

Luxuries species dicuntur scilicet hae sex : 

Inter non nuptos propria fornix fore fertur; 
Stuprum causatur cum uirgo nolens violator; 

Coniugis alterius uiolator fertur adulter ; 

Fit cum cognatis incestus, uel moniali; 

Raptus cum rapitur, ac opprimitur uiolenter; 



: et de malts ex ea procedentibus. 

Contra naturam peccat sodomita nephandus. 

Effugie luxuriam, quia tollit nempe sophiam, 
Mortificat animam, laedit cum corpore famam. 

Excaecat mentem, turbat ualide rationem : 
Subuertit sensum, consumit tempora, censum, 
Offendit dominum, fert hostes, tollit amicum. 
Vires debilitat, corpus maculat, bona uitat, 
Vocem peiorat, et vitam sepe minorat : 

Lites adducit, et plurima scandala ducit. 

Dona dei tollit, et fortia corda remollit. 
Obtenebrit visum, tandem tollit paradisum. 

Daemonibus subdit, inferno deniq; tradit. 

Sis semper castus, fugiendo uulnera tactus ; 
Ocia, uina, dapes, loca feeda cauens quasi labes. 



At p. 107 is the last heading, — 

De numero ceelorum . 



Deni sunt coeli reserandi corde fideli : 

Luna stat in primo, mercuriusq; secundo : 
Ac Venus in temo, sol vult lucescere quarto. 
Mars nitet in quinto, set Iuppiter ordine 
sexto : 



Satumus coelo septeno sistitur alto : 

Octauo ccelo tibi stellas esse reuelo : 

Stat crystallinum super istos luce cerenum : 
Fulget in empyreo summo paradisus olympo. 
&c. &c. 



Now, with this evidence before us, we cannot of course admit that 
"Wadington’s treatise is only “a free translation” of Floretus. It may 
fairly he called an original work, though it treats of the same subjects 
as Floretus, and no end of other teachers, books, and sermons, had 
treated before, from Moses, or whoever wrote the Commandments, down- 
wards. The chief differences between Wadington and Robert of Brunne 
have been already noticed, and I regret that I have not been able to spare 
time for making a complete and detailed list of them. However, any 
reader will easily perceive them as he reads along. 

Sir F. Madden first recommended the “ Handlyng Synne ” to me. I 
wanted to fill up with some Early English Poetry the half volume of 
the Philological Society’s Transactions for 1858, left vacant by certain 
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readers of Papers not preparing them for the press, and Sir Frederic 
said that this work of R. Brunne’s was one of the most, if not the 
most, valuable Early English Poem in his Department unprinted. I read 
the first page or two of it, and was so amused by the Tale of the Witch 
and her Cow-Sucking Bag, &c., that I copied eleven hundred lines to try 
whether the interest of the book continued. As it stood this test, I offered 
Mr. Botfield to edit the work’ for the Roxburghe Club gratis, if the 
Club would let Mr. Seeley copy the rest of it, for it was too long for the 
Philological. The MS. was accordingly copied, and then came the question 
as to how much of the text was Roherd’s own, and how much translated 
from Wadington. The only way to answer this was by printing Wading- 
ton’s text opposite Brunne’s — a course I had often desired to see taken 
with Chaucer and his originals, so-called. So Mr. Seeley copied Wadington 
too, I helping occasionally. Either the copy or the proof I read with both 
English and French MSS. in the British Museum, and at Oxford collated 
about three-fifths of the English text with the Bodleian copy of it ; the 
rest of it was collated for the Club by Mr. George Parker of the Bodleian 
Library, who took great pains about it. 

Both the MSS. of R. Brunne are moderate -sized double-columned 
folios, containing, besides the “ Handlyng Synne,” another short treatise, 
“ Here bygynne}? medytacyuns of ,)>e soper of oure Lorde Iesu. And also 
of hys passyun. And eke of pe peynes of hys swete modyr Mayden marye. 
pe whyche made yn latyn Bonauenture Cardynalle.”* This treatise Mr. 



# The beginning is — 

Alle mjjty god yn trynyte, 

Now and euer wyj> vs be ; 

For py sones passyun 
Sane alle J>ys congregacyun, 

An odd touch of the old realism occurs at fol. 
none,’ — 

Whan he to caluarye mounte was brojt, 

Beholde what werkmen pere wykkedly wrojt, 
Some dyggen. sum deluyn. sum erj>e oute kast, 
Some pycchen pe cros yn pe erpe fast ; 



And graunte vs grace of gode lyuyng 
To wynne vs blysse wyf> outen endyng. 

Now euery man yn hys degre 
Sey amen, amen, pur charyte. &c. 

col. 1-2, in ‘ The medytacyun of syxte oure of 

On euery syde, sum laddres vpp sette, 

Sum renne aftyr hamers, some nayles fette, 
Some dyspoyle hym oute dyspetusly, 

Hys clofys cleuyn on hys swete body, 



88 , 
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Seeley offered to copy for the Club without cost to them, as an Appendix 
to this volume, hut Mr. Botfield preferred that the ‘ Handlyng Synne ’ 
should appear by itself. The British Museum copy is put by Sir Fre- 
deric Madden at about 1360. and the Bodleian, by Mr. Macray, at about 
1400, a.d. The latter has more glosses than the former, more final 
e’s, and also a few passages omitted in the Harleian MS. In editing 
the text, one mistake that I know I have made I will mention : To 
many final d’s which had a mere scribe’s flourish at the end I have 
added an e. This was partly owing to my being misled by a theory of an 
Editor of many Early English books, that wherever in Anglo-Saxon there 
would have been an inflection of a word (and in certain other cases), 
there in Early-English, before 1400, you will find, or ought to put, a 
final e ; and that even the slightest mark attached to a final letter denotes 
this e. The scribe of the Harleian MS. (copying fifty years after his 
original was written) had certainly omitted some final e’s, &c. which 
the rhythm required, and had" put a flourish after some d’s, but not 
after others. For these flourishes I inserted an e ; wrongly, I have now 
no doubt; hence the form unde for and, &c. Again, the little strokes 
at the end of the final g ’ s and t’s have not been rendered e, as some 
editors might have rendered them — wrongly as I think. The final n of the 
infinitive I have not always put as nne, because I am not convinced that the 
mark of contraction has a different value over a final letter to what it has 
over one in the middle of a word ; and I am convinced that the final e of 
the infinitive was often dropped before 1360, and sometimes before 1303. 
The final un of some words might have been given as nn or ne ; the fi and u 
being sometimes hardly distinguishable in writing. I am sorry that, when 
correcting the copy, I did not know of the sensible plan I have since seen 



pey rente hem of as they were wode, 

Hys body a 3 en ran alle on blode. 

A ! wyp 1 what sorow hys modyr was fedde 
When she say hym so naked, and alle bled ! 
Fyrpe r more pan gan she to seche, 

And say pat pey had left hym no breche, 

ce, place Some tugge, 



She ran pan puighe hem. and hastyly hyde, 
And wyp 1 here kerchenes hys hepys she wryde ; 
She wulde do more, but she ne myjt, 

For fersly here swete sone ys from here plyjt. 

1 ("*.) 

place 

drawe fro ce to ce. (fol. 87. col. 1. j.) 



sum 
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adopted, of printing all expansions of contractions in italics. The pre- 
fixed prepositions that I found in the MS. separated from the words they 
are compounded with, — as, a lone (p. 24, 1. 697) ; a noyde (p. 31, 1. 917) ; 
a 3 ene (again) (p. 39, 1. 1183) ; to brent (p. 51, 1. 1574) ; a none (anon) 
(p. 60, 1. 1858) ; vpp on (p. 62, 1. 1918) ; a frayde (afraid) (p. 72, 1. 2241); — 
I have for the most part left separate, because they are not likely to 
deceive any one, and it is well to see how the scribes treated them. 

The only other variations from the MS. that the text following 
presents are the expansions of the ordinary contractions for er, ri, ro, us, 
and, with, &c., the insertions of stops, inverted commas, &c., and the 
dotting of some final e’s. Having been greatly bored myself by the want 
of these e’s — their absence allowing one so frequently to read a line wrong, 
and thus forcing one to try hack and read it over again — I hoped to save 
readers of this text the like annoyance. But here, too, the endeavour to 
be uniform and get the same eight syllables into every line, has in some 
cases spoilt the rhythm, — witness Jephthah’s daughter’s 

“ Fadyr,” she seyde, “ y am redy 

For to take my dej>e of fe ; 

But y am glad fat y fe se.” (p. 91-2). 

However, I trust that in most instances the dotting will be a help. 
When it is not, the reader can at least relieve his mind by such exclama- 
tion against me and my dots as he thinks proper. 

As to the theory of the final e above-mentioned, I repeat here what I 
said to its author, * I undertake to prove it wrong from every Early-English 
text you have yourself edited.* The fact is, that our language was in a 
state of continuous change from before 1200 ; and to suppose that at any 
one time, from then to 1400, the usage of writers was perfectly uniform, or 
that the consciousness of the Anglo-Saxon flexions continued in men’s 
minds for 200 years, is a mistake ; as is also the Gentleman’s Magazine’s 
finding fault with Dr. Pauli, because, in his edition of Gower’s Confessio 
Amantis , he followed his Manuscript, and did not insert a host of these 
hypothetical e’s, which are not of course all in the better MS. of the 
Society of Antiquaries, then, oddly enough, unknown to the learned 
Doctor. Unfortunately, the text of our handiest edition of Chaucer — that 
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edited by a young clergyman and Mr. Robert Bell, for Messrs. J. W. 
Parker and Son — has been made symmetrical, or cooked, in accordance 
with this e theory ; and we have still to desire a satisfactory edition of 
the Father of English verse. 

The text of this volume has been laid aside for nearly two years, in the hope 
that I might find time to add a fitting body of Notes to it, as well as to make 
the Abstract of Contents, and Index, and complete the List of Words (half 
made by my late able friend Herbert Coleridge,) for which this book is the 
first printed authority ; but for the latter part only of the work wanting 
(together with the finishing of the first volume of the Graal) have the 
spare hours of my last Long Vacation sufficed. With my other work for 
the Club in view — two volumes of the Graal, and one of Merlin, (possibly 
also the hitherto unknown Romance of Syr Oenerides,) I dare not detain 
this book longer. As a freshman’s first performance my work on it goes 
out. I trust that defects in the execution of that, will not be allowed to 
detract from the merits of my Author’s work, but that those students of 
our Early Literature who henceforth read his pages, will find a place for 
him in their hearts and heads somewhere near Piers Ploughman and 
Chaucer, and that the historian of our Early and Middle Ages will use 
him for the illustration of the lives and times of our ancestors, and the 
enlightenment of ourselves. To every competent man who looks through 
the * Contents,’ or turns to any of the passages exemplifying the ways of 
our forefathers, I confidently appeal for a favorable opinion on the value 
and merits of Roberd of Brunne’s work. His use of Tales for enforcing 
his morals has been justified by the rightful practice of many an effective 
preacher and writer ‘ with a purpose,’ before and since. For, as the old 
proverb says. 

Of othir mennys sorowe corected mote we be, 

Euyr that fro parell we mowe escape free. 

Dial. 44. Dialoges of Creatures Moralysed. 

And, if any doubt the effect of our author’s Marvels on the minds of the 
hearers of his time, let such doubter think of the effect produced on the 
minds of most people now by the account of the Creation of the World in 
six of our days ; the absurdity of it glides off them like water off a duck’s 
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back, and they only receive an impression of the power of the Almighty, 
which reminds them that He is near to help in their time of need. Let 
him who can now trace the records of the majestic march of the Creator’s 
agents over the world’s surface, not despise the credulity of his less- 
instructed brother, and let not those who see the folly of the Middle Age 
miracles, sneer at the faith of the men who once believed in them. 

In conclusion, I have only to thank most warmly the officers of the 
Manuscript Department of the British Museum, who, imbued with the 
spirit of their Chief, place their copious stores of knowledge at the disposal 
of every applicant with a grace and courtesy that double the favour 
they confer ; and to express my obligations to my friend Mr. Hensleigh 
Wedgwood, and to Mr. John Malcolm Ludlow of Lincoln’s Inn, for their 
kind help in puzzles of words ; to the Rev. W. W. Shirley, for his col- 
lation of the extracts from the Life of St. Edith with the Rawlinson MS. ; 
and to Mr. Godfrey Lushington of All Souls, for his hospitality during 
my own collating work at Oxford. 

3, Old Square, Lincoln’s Inn, London, 

December the 5th, 1861. 
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I. — On the Sources of some of R. Brunne’s Tales. 

My friend Professor Pearson has favoured me with the following notes as to the sources of some 
of the Tales, &c. : — 

Tale of the Tempted Monk, pp. 7-12. — There is a similar story in the Acts of St. Basil, in 
Rosweyd’s Vitce Patrum (in Migne’s Patrologice Cursus Completus ), only there the father is con- 
strained to consent ; the wife discovers her husband’s apostacy by his never going to church ; and 
the final scene is that the scroll he has given to the devil flies out of the devil’s hands into St. Basil’s. 

Superstition AS TO the Three Sisters, p. 20. — Cf. Nigellus Wireker (Speculum Stultorum): 

Ibant tres hominum curas relevare sorores 
Quas nos fatales dicimus esse deas. 

And the Pcenitential of Baldwin Bishop of Exeter: Qui mensam praeparavit cum tribus cultellis 
in famulatum personarum ut ibi nascentibus bona praedestinent. (MS. Cotton. Faustina A. vm. 
fol. 32, r°. quoted, Wright’s Celt , Roman , and Saxon y cap. ix. pp. 286-288.) 

Tale of the Knight who had a Vision of the Judgment, pp. 45-48. — Compare the 
story of the Knight Tundale (edited by Mr. Turnbull, 8vo. Edinburgh, 1843), who is struck down 
by an invisible hand, is taken in a trance to hell, and sees a narrow bridge over a dark stinking 
valley. All who try to pass the bridge fall except one holy palmer; this is the punishment of the 
proud. Heaven lies beyond, but not immediately beyond. 

Fursey’s Vision, pp. 79-83. — Bede, Hist Eccl. lib. iii. c. 19. 

Tale about Women’s Trains, p. 109. — Wright’s Selection of Latin Stories , printed for the 
Percy Society, Vol. vm. xvi. 

Tale of Eutycius and Florentius, pp. 127-130.— Gregorii Magni Dialogi, lib. hi. c. 15. 

Tale of the unrepentant English Squire, pp. 138-142.— Conrad should be Ccenred. 
He reigned 704-709. Bede, Hist . Eccl . lib. v. cap. 13. 

The Stort of Carpus (p. 165-7) comes not from the Works, but from the Life, of Dionysius 
Areopagiticus. Oct. 3 ; Greek Menology. 

Tale of St. Benet, pp. 233, 234. — Acta Sanctorum , Martii xxi. cap. 1, and Vitce Patrum. 

The Priest’s Concubine, pp. 249-250. — Compare Wendover’s story of the Witch of Berkeley, 
Flores Historiarum y A. 852, vol. I. p. 286; and Malmesbury, vol. I. p 351. 

Tale of St. Justyne, pp. 254-256. — Is in the Vitce Patrum , and is the subject of Calderon’s 
El Magico Prodigioso. 

Story of Bychebe, pp. 277, 278. — The subcelerarius of St. Kenelm’s at Winchelcombe forni- 
cates in the monastery one night. Next day the psalter he is carrying in procession sticks to his 

e 



Digitized by L.OOQ Le 




xxviii 



APPENDIX TO PREFACE. 



hands, and cannot be taken away till he has confessed and had penance enjoined him. — Gir . Camb. 
Itin. Camb . lib. I. cap. 1 . 

The Sacrilegious Carollers, pp. 280-286. — Told in Malmesbury, vol. i. p. 285, of the 
Church of St. Magnus in Saxony. Otbert tells the story, and Rotbert was the priest. There 
were eighteen carollers, fifteen men and three women. Cf. Hecker, in his Epidemics , p. 90, who 
calls the village Kolbig, not far from Bemburg, and the priest Ruprecht. He considers it a case 
of Dancing Mania. 

Tale of Valentine, p. 271. — Greg . Mag . Diahgi , lib. iv. cap. 53. Quoted by Malmesbury. 

Story of Jumna and Tumna, pp. 325-329. — Bede, Hist . Ecc . lib. iv. c. 22. Bede says, 
Imma and Tumma. A similar story is told in Greg . Mag. Dialogic lib. IV. cap. 57. # 

Tale of Paschasius’s Punishment, pp. 339-41. — Greg . Mag . Dialogs lib. iv. cap. 40. 

II. — The Tale of the Sacrilegious Carollers. 

[From the Rawlinson MS. C. 938, f. 22 b, in the Bodleian Library.] 

De advena ab orrendo et jugi saltatu liberato. 

His ergo fideliter evolutasf cetera exequamur nostri temporis. Haec co recensemus liberius quo visa 
quam audita percipiuntur facilius. Romanus orbis novit, et hodiema juventus recolit, homines 
nova inquietudine corporum divinitus percussos, et ubi vis gentium pervagatos ; ex quibus quatuor 
nobis conspecti, et adhuc superesse possunt aliqui. Primo tantse novitatis relationem dilecte Christo 
virgini Edithe dedicamus, apud quam tante cladis collega memorabiliter sanatus est unus, nomine 
Teodericus. Hie quoque multis terris sacrisque oratoriis pererratis, ac mari permenso, novum 
spectaculum in angelicam Britanniam, ipsique regnatori Edwardo in admirationem venerat 
debitam, tandemque piam requietionis Sancte Edithe contingerat basilicam. Cepere plerique rudes 
hominem quasi vecordem horrere, ipse sacre virgines tantam miseri penam Acre. Verum file 
prudentia notabilior exponit suam causam, et testem de pera profert cartam quam in persona illius 
chori dicta verat Bruno Tullanus episcopus in medio civitatis, qui postea papa Leo dictus sanctis- 
simum lumen emicuit nostri temporis; cujus description^ vel narrationis} hie sensus est memorabilia. 

In nocte Natalis Domini, lucifera qua lux seculorum est orta, nos duodecim socii in vanitate 
et insania venimus ad locum qui dicitur Celebeca, ad basilicam dedicatam sancto Magno 
martin, sancteque Buccestre ejus sorori. Dux nobis erat nomine Gerlevus, ceteri quoque duodecim 
majoris fidei gratia hie inserendi. Sic fuimus dicti, Theodericus, Memoldus, Gobertus, Bovo, 
Gerardus, Wctzerelo, Azelinus, Folpoldus, Hildebrandus, Alvardus, Benna, Odricus. Quid moramur 

* An Anglo-Saxon version of Bede’s Tale of Ymma and Tuna is contained in “ A Hortatory Sermon on the 
Efficacy of the Holy Mass,” in the Homilies of JElfric , vol. ii., p. 356-8 (^Slfric Society, ed. Thorpe); and a longer 
and more beautiful account than R. Brunne’s, of Fursey’s vision, is given in the same volume, in the Sermon “ On 
the Greater Litany, Tuesday,” beginning at Sum Scyttise preost was gehdten Furseus , &c. pp. 332-348, and see 
note p. 612. The Tale of St. Benet's temptation from Lechery is also told shortly at p. 157. 

f evolutus MS. I inarrationis MS. 
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infelicitatem nostram exponere? Tota causa hec erat damnosi conventus nostri, ut uni sodalium 
nostrorum in superbia et in abusione puellam raperemus parochiani pre[s]biteri filiam nomine 
Rodberti; puella vero dicebatur Ava. Non virginalis nativitas Domini, non christianitati 9 memoria, 
non totius fidelis populi ad ecclesiam concurrentis reverentia, non divine laudis audita preconia, 
inpudentiam nostram a tanta temperavit audacia. Mittimus geminas puellas Mersuinden et Wibe- 
cynam, que similes similem de ecclesia allactarent, ad iniquitatis nostre cboream, quam venabamur 
predam. Quid hoc? Aucupio facilius adducitur Ava, ut avicula irretita. Colligit advenientes Bovo, 
tarn etate prior quam stultitia. Conserimus manus, et chorollam confusionis* in atrio ordinamus. 
Ductor furoris nostri alludens fatale carmen orditur Gerlevus, “ Equitabat Bovo per silvam 
fro(n)dosam; Ducebat sibi Mersuinden formosam. Quid stamus? Cur non imus?” Istud joculare 
inceptum justo Dei judicio miserabile nobis est factum. Istud enim carmen noctes et dies 
incessabiliter gyrando per continuum redintegravimus annum. Quid multa? Finitis noctumalibus 
sacris, prima missa tante noctis reverentie debita incipitur. Nos majori strepitu quasi Dei ministros 
ac Dei f laudes nostro perdendo choro superaturi debacamur. His auditis presbiter de altari ad 
ecclesie januam congreditur, nosque emissa voce ut Divinitati daremus honorem, et more 
Christianorum intraremus ad divinum officium contestatur. Sed cum nemo adquiescere vel audire 
vellet obdurato corde, sacerdos divino zelo Dei ultionem per sanctum Magnum martirem imprecatus 
est nobis, et “ Ab isto,” inquit, “ officio ex Dei nutu amodo non ce8setis. ,, Dixerat; atque ita nos 
prolata sententia aligavit, ut nullus nostrum ab incepto cessare, nullus ab alio dissolvi potuerit. At 
presbiter mittit filium nomine Azonem, ut raptam de medio nostrum in ecclesiam adducat Avam suam 
sororem. Sed non ita resolubilem injecerat nobis manicam, nimisque tard& ei filie salus venit 
in memoriam. It ille patrio precepto, arreptamque manu sororem trahebat. Inauditum seculis mira- 
culum ! Totum brachium sequutum est, suaque compage avulsum in manum trahentis ultro recessit, 
atque ilia cum reliquo corpore sociali choro inseparabilis adhesit. Maximoque hoc majus additur 
prodigium, quia exausto brachio nulla unquam gutta sanguinis effluxit. Refert filius patri munus 
lamentabile, refert partem nate quasi ramum de arbore, cetero corpore remanente, cum tali animad- 
▼ersione: “ En pater suscipe, hec est soror mea, hec filia tua quam me jussisti adducere.” Turn ille 
luctuosus et sero penitens sentencie sue solum brachium sepelit superstitis nate. Miracula miraculis 
repensantur. Sepultum membrum invenit sequenti die sum mo tenus projectum. Iterum sepelit, 
iterum postera die inhumatum J reperit. Tercio sepelit, tercio nihilominus die altius ejectum 
offendit ; quod ultra tentare timens, in ecclesia brachium recondidit. Nos nullo momento intermittimus 
chorizando circuire, terram pede pulsare, lachrimabiles plausus et saltus dare, eandem cantilenam per- 
petuare. Semper vero insultabat nostre pene cantilene regressus, “Quid stamus? cur non imus?” qui 
nec restare, nec sutulum nostrum mutare potuimus. Sicut autem nullus alius rerum nobis da- 
batur modus, ita quicquid est humane necessitatis nec fecimus nec passi sumus. Revera enim in toto 
anno illo districte expedicionis nostre nec comedimus, nec bibimus, nec dormuimus; sed neque 
neque sitim, nec somnolentiam, nec quicquam camalis condicionis, sensimus. Nox, 
• confugionis in MS , but dotted under as an error f de MS* $ inhumatum MS, 

e2 
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dies, estas torrida, hiems gclida, tempestates, inundationes, nives, grandines, universaque aeris 
intemperies, omnino nos non tetigere, nec lassati sumus circulationis diutumitate. Non capilli, 
non ungule nostre crescebant, non sunt attrita vestimenta nostra. Ita clemens erat pena, ita 
suaviter nos torquebat superna dementia. Quas terras hec fama non adiit? Que gens, que natio ad 
hoc spectaculum non cucurrit? Ipse christianissimus imperator Henricus ut audivit, a facie altissimi 
imperatoris, ut cera a facie, ignis defluxit, sufiususque ubercim lachrimis judicia Domini vera mag- 
nificavit. Turn humanS jussit super nos tecta a celi turbine defensoria fabricari ; sed frustra laborave- 
runt artifices lignarii, quia quicquid in die edificabatur in nocte penitus evertebatur. Hoc semel, 
hoc bis, hoc etiam tercio ceptum et cassatum est. Sic nobis cum toto anni circulo sub nudo aere 
rotatis rediit mundo fausta et remediabilis nox Dominici Natalis. Ilia nos alligavit, ilia reversa 
absolvit. In eadem quippe hora temporis revoluti qua vel cepimus jocari, vel constricti sumus ore 
sacerdotali, repentina violentia quasi in ictu oculi singulis manibus abinvicem sumus excussi, ut 
nullus ab alio posset retineri. Eodemque impetu ecclesiam ingressi, subitoque in pavimentum 
projecti, post longas vigilias triduo integro obdormivimus immoti. Tertio demum die, ubi per 
Resurgentem a mortuis surreximus et erecti sumus, tu comes longe inquietudinis, tu causa et 
exemplum tante animadversionis, que dextram amiseras datam sociis prevaricationis, jam tuos 
labores finieras, et somno perpetue pacis, ut credimus, dedita quiescebas. Ava puella, paterna virga 
nobiscum percussa, nobis surgentibus jacebas mortua. Stupor et tremor omnibus hec videntibus 
facta. Beata cujus periit unum membrum, ne perires tota; que divinis flagellis a corruptione servata, 
et moriendo a morte es liberata. Ipse quoque presbiter Rodbertus proxima morte filiam est sequutus. 
Brachium vero puelle insepfclibile, imperator Henricus auro argcntoque fabricatum ad exemplum 
Dei magnalium in ecclesia jussit dependere. Nos licet abinvicem essemus dissoluti tamen eosdem 
saltus et rotatus quos simul feceramus fecimus singuli ; atque ita singuli jactu membrorum vide- 
bamur tumultuari. Stipat nos frequens populus, et intuetur nos quasi tunc primum cepissemus. 
Notant vestes nostras, crines, ungulas et cetera spectabilia inveniunt, que eodem modo omnia quo 
fuerant ante fera discrimina munda, nitida, integra. Ita ergo abinvicem, quasi con versa in aliam 
vindicta penam, sumus sejuncti, ut qui prius non poteramus separari, jam non possumus amplius 
agregari. Ita vagamur per omnes terras dispersi, ut quibus antea nusquam licuit prodire, jam 
nusquam liceat stabiles durare. Quocumque fugimus, iste nos rotatus membrorum fugat et comi- 
tatur, jamque nobis plures anni tarn districte evagationis censentur. Propicius Deus propicietur ! 
quicumque piis precibus nostram vicem miseretur ! 

Hec Theodericus ; ille et ore referens, et litteris testibus ostendens, ipsoque adhuc motu affirmans, 
saltu et plausu suo injocundo propiciatricem Editham interpellabat. IUuxerat mundo Celebris dies 
Dominice Annunciationis, omnibusque egressis remansit solus apud sanctam virginem advena spec- 
tabilis, cum ecce prostratus coram obdormivit et, 0 Dei omnipotentiam et apud Dcuin dilecte sue 
gratiam ! evigilans homo totus sanus surrexit. Videt se de instabili stare posse immobilem, videt se 
totum factum sui compotem, signansque se miratur tarn repentinam mutationem, miratur deletam 
sacerdotalis alligationis sententiam indelebilem. Concurrunt passim ad majus spectaculum, magisque 
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jam obstupescunt hominem potuisse ab inquietudine cessare quam obstupuerant non potuisse 
quiescere. Supervenientibus quibusque qua leticia poterat exclamare “ Yidete, (inquit,) hec benedicta 
domina, quam vix invocare vix nominare recte sciebam, quid mibi desperatissimo fecit, quomodo 
me mibi restituit, et obprobium meum omnium oculis conspicuum ab omnibus detersit. Tot sanctos 
requisivi, sed lucet quia omnipotens Deus salutem meam annuit huic sancte virgini.” Quale tunc erat 
videre eundem hominem alium atque alium factum; prius instabilem, deinde constabilem ; et hodie 
importune saltantem modo opportune astantem. Competenter etiam solutus est per virginem in die 
gaudii virginalis, in die Dominice Conceptions, qui ligatus fuerat in die Dominice Nativitatis. Hec 
in presentia memorate abbatisse Brihgtive declarata, et patriis literis sunt mandata. Sed his pro 
magnitudine sua ac novitate eflusis liberius ; cetera que restant suggeramus.* 



III. — Extracts from Roberd of Brunne’s Chronicle. 
1. The Prologue. 



Incipit Piologus de historia Britannie , tran - 
8umpta per Robertum in materna lingua . 

Lordynges, pat be now her*, 

If }e will* listens and ler* 

All pe story of Inglande, 

Als Robert Mannyng wryten it and, 

And on Inglysch has it schewed, 

Not for ye lerid, bot for pe lewed, 

For yo pat in pis land wonn*, 
pat ye latyn no frankys con/?*, 

For to haf solace and gamen* 

In felawschip when/?* pai sitt* samen. 

And it is wisdom forto wytten 
pe state of ye land, and haf it wryten : 

What maner* of folk first it wan, 

And of what kynde it first began. 

And gude it is, for many thynges, 

For to her* ye dedis of kynges, — 

Whilk were foies, and whilk were wyse, 

And whilk of pam cou ye mast quantyse ; 

And whilk did wrong, and whilk ryght, 

And whilk mayntend pes and fyght. 

Of pare dedes sail* be my sawe, 

In what tyme, and of what lawe, 

I sail* 30W schewe firo gre to gre* 

Sen pe tyme of sir Noe, 



Fro Noe vnto Eneas, 

And what betwix pam was ; 

And fro Eneas till* Brut??* tyme, 

pat kynde he telles in yis ryme. 28 

Fro Brut?/* tille Cadwaladres, 

pe last Bryton pat |?is lande lees. 

Alle pat kynde, and alle pe frute, 

pat come of Brut?/*, pat is pe brute; 32 

And pe ryght brute is told nomore 

pan pe brytons tyme wore. 

After pe bretons pe Inglis camen, 
pe lordschip of pis lande pai namen ; 36 

South and north, west and est, 
pat call* men ne now pe Inglis gest. 

When pai first [cam] amang pe bretons, 

pat now er* Inglis, pan wer* Saxons; 40 

Saxons, Inglis hight all* oliche, 

pai aryued vp at Sandwyche 

In pe kynges tyme Vortogeme, 

pat pe lande walde pam not werne. 44 

pat wer* Maysters of all* pe topir*, 

Hengist he hight, and hors his bropir*. 
pes wer* hede, als we fynde, 

Wher* of is comen owr* Inglis kynde. 48 

A hundreth* and fifty 3er* pai com, 

Or pai receyued Cristendom*. 
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So lang woned pai pis lande in, 

Or pai herde out of Saynt Aust 3 m, 52 

Amang pe bretons with mykelle wo, 

In sclaundire, in threte and in thro, 
pes Inglis dedes 3 e may here, 

As Pers telles alle pe manere. 56 

One Mayster Wace pe Frankes telles, 

pe brute alle pat pe Latyn spelles 

Fro Eneas tille Cadwaladre, 

pis Mayster Wace per leues he. 60 

And ryght as Mayster Wace says, 

I telle myn Inglis pe same ways. 

For Mayster Wace pe Latyn alle rymes, 

pat Pers ouerhippis many tymes. 64 

Mayster Wace pe brute alle redes, 

And Pers tellis alle pe Inglis dedes. 
per Mayster Wace of pe brute left, 

Ryght begynnes Pers eft, 68 

And tellis forth pe Inglis story ; 

And as he says, pan say I. 

Als pai haf wrytene and sayd, 

Haf I alle in myn Inglis layd, 72 

In symple speche as I couthe, 
pat is lightest in mannes mouthe. 

I mad nought for no disours, 

Ne for no seggers, no harpours, 76 

Bot for pe luf of symple men ne, 
pat strange Inglis can ne not kenne. 

For many it ere pat strange Inglis 

In ryme wate neuer what it is, 80 

And bot pai wist[e] what it mente, 

Ellis me thoght it were alle schente. 

I made it not forto be praysed, 

Bot [p]at pe lewed men ne were aysed. 84 

If it were made in ryme couwee, 

Or in strangere, or enterlace, 

pat rede Inglis it ere Inowe, 

pat couthe not haf coppled a kowe, 88 

pat outhere in couwee, or in baston, 

Som suld haf ben for don, 

So pat fele men pat it herde 

Suld not witte howe pat it ferde. 92 



I see in song, in sedgeyng tale 
Of Erceldoun, and of kendale, 

Non pam says as pai pam wroght, 

And in per saying it semes noght. 96 

pat may p ou here in sir Tristrem: — 

Ouer gestes it has pe steem, 

Ouer alle pat is or was, 

If men ne it sayd as made Thomas; 100 

But I here it no manne so say, 
pat of some copple som is away. 

So pare fayre sayng here befome, 

Is pare trauayle nere forlorne. 104 

pai sayd it for pride and nobleye, 
pat non were suylk as pei ; 

And alle pat pai wild ouerwhere, 

Alle pat ilk wille now forfare. 108 

pai sayd in so qwainte Inglis, 

pat many one wate not what it is ; 

perfore henped wele ye more 

In strange ryme to trauayle sore. 112 

And my witte was ouer thynne, 

So strange speche to trauayle In ; 

And, forsoth, I couth noght 

So strange Inglis as pai wroght ; 116 

And men ne besoght me many a tyme, 

To tame it bot in light[e] ryme. 
pai sayd, if I in strange it turne, 

To here it, manyon suld skume; 120 

For it ere names fulle selcouthe, 
pat ere not vsed now in mouthe. 

And perfore for pe comonalte, 

pat blythely wild listen to me, 124 

On light lange I it beganne, 

For luf of pe lewed manne, 

To telle pam pe chaunces bolde, 

pat here before was don and tolde. 128 

For pis makyng I wille no mede, 

Bot gude prayere, when 3 e it rede, 
perfore, ye 1 lojdes lewed, [* MS. pe] 

For wham I haf pis Inglis schewed, 132 

Prayes to god he gyf me grace ; 

I trauayled for 3 our solace. 
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Of Brunne I am, if any me blame, 

Robert Mannyng is my name. 136 

Blissed be he of god of heuene, 

pat me Robert with gude wille neuene. 

In pe J^rid Edwardes tyme was I, 

Whenne I wrote alk pis story. 140 

In pe hous of Sixille I was a throwe, 

Dan| Robert of Maltone pat 30 know 

Did it wryte for felawes sake 

Whenne pai wild solace make. 144 

Dares frigius , qui historiam txoiam peisciipsit, 
ait se militasse vsque dum troia capta est hos 
qne duces se vidisse cum indutie cen£’[?] et 
partim prelio intexfuisse . 

Dares pe freson of troie first wrote, 

And put it in buke pat we now wote ; 

He was a clerk and a gude knyght : 

When troie was lorn, he sawe pat fight. 148 
Alk pe barons well he knewe, 

Long or schorte, whyte or blak ; 

Aik he telles, gude or lak, 

Aik per lymmes how pai besemed, 152 

In his buke has dares demed ; 

Both of troie and of grece, 

What kyns schappe was ilka pece. 

Of many on he reknes and sayes, 156 

Both of troiens and of gregeis, 

pat it were oure long to telk 

And many wulde not per in duelk 

pare names alk forto here; 160 

Bot pe latyn is fayre to lere. 

. . . [A Latin title, rubbed.] . . 

Geffrey arthure of Mummue, 

Fro breton speche he did remue, 164 

And made it alk in latyn, 

pat clerkes haf now knawyng In. 

In Gloucestre was fonden a buke 

pat pe Inglis couthe not rede, no luke. 168 

On pat langage pai knew, no herde; 

Bot an erle pat hyght Roberde, 



He prayed pat ilk clerk Geffrey 

To tame it fro pat speche away 172 

In to latyn, as it mente, 

pat pe Inglis mot know pe entente. 

For Geffrey knew pe langage wele, 

In latyn he broght it ilka dele. 176 

Sipen com a clerk Mayster Wace, 

To make romance had he grace, 

And tamed it fro latyne, 

And rymed it in frankis fyne 180 

Vnto pe Cadwaladres — 

No forer per makes he ses; 

Als Geffrey in latyn sayd, 

So Mayster Wace in frankis layd; 184 

pe date of criste was pan pis lyue, 

A thousand 3 ere fif[t]y and fyue. 

Than com out of Brydlyngton 

Pers of langtofl, a chanon: 188 

Als Mayster Wace, pe same he says, 

Bot he rymed it oper ways. 

He begynnes at Eneas; 

Of alk pe brute he tellis pe pas, 192 

And syen alk pe Inglis dedis; 

After pe Inglis kynges he says per pris, 
pat alk in metur fulle wele lys: 

And I Robert fulle fayn wald brtnge 196 

In ynglis tong per faire saiynge: 

God gyf me grace wele to spede, 
pis ryme on ne Inglis forto rede. 

Tot texre sunt , et vniuerso mundo . Genealogia 
primi Regis Troie [?] et Enee a Noe et Iaphet 
vsque ad Lot undeducta . 

Now of pe story wille we gynne. 200 

When god toke wreke of Cayne syn ne 
pe erth was waryed in his werke, 

As in pe bible says pe clerke, 

perfore god sent a flode 204 

And fordid alk flesch and blode, 

Manne and beste pat beren lyues, 

Bot foure menne and foure wyfes, 

&c. &c. &c. 
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2. R. Brunne’s Prologue to the Second Part of his Chronicle. 

He wrote per dedes as pei wrouht, 

After him in Inglis .1. it brouht. 

Of his menyng .1. wote pe way, 

Bot his fairs spech .1. can not say; 

I am not wor]?i open his boke, 

For no konyng per on to loke, 

Bot for to schew his mykells witte 
Ouer my spech pat is bot skitte, 

How he was qwaynt in spech, and wys, 
pat suilk a boke mad of pris, 

And gadred pe stories alls tills one 
pat neusr ore was mad for none. 

Whan he first bigan his werk, 

He bisouht a holy clerk 
To gyue him grace wele to spede — 
pat holy man hight mint bede. 

For in his bukes mykells he fond, 

He mad fyue bokes of Inglond. 

I sail praie him pat ilk wais, 

Als [t]he holy and curtais, 

He gif me grace wele to say, 

And rightly Jus in ryme lay, — 
pis story J?at is said of pers, 

J?at alls be paied pat it hers. Amen. 

3. The beginning and end op R. Brunne’s Second Part of his Chronicle. 

In saynt bede bokes. writen er stories olde. 
sex hundreth and four score, and Nien jers mo er tolde. 
sen pat Ihssu criste. of marie was bom. 
and pe kyng Cadwaldre. pis lond had alls lom. 
for Englis and sessons. he went to lesse bretayn. 
to speke witA his cosyns. his name was kyng Aleyn. 
and fro pien he went, vnto pe courte of Rome, 
for to tak his penance, and of his synnes done, 
whan he was biried. in Rome solemplie. 
in pe }ere a her. nouJ?sr lesse ne more, 
kom his and his kosyn. Ini and Inore. 
in schip out of Irelond. in Wales gan J>ei ypryue. 

)?orghout Chestreschire. werrs gan pei diyue. 



Explicit historia britannie tr&nsposita in lin - 
ffuam matemam per Robertum. Jncipiunt 
Gesta Anglorum secundum [?] petrum de 
Langtoft. transposita per eundem R. Man - 
nyng. 

Now haf .1. told of pe bretons, 

Of kynges and som barons, 

How J>ei mayntend ]?ts lond, 

Si]?en brutus first it fond, 

Vnto Cadwaldrss tyme; 

J?sr of bretons leue we to ryme, 

And now of Inglis wills we tells 
Sen pe bretons hers gan duells, 

J?ot toke pe lond J?orgh godes heste; 
per tyme we kails J?e Inglis geste; 

Alls is cald geste Inglis 
J>at on J>ts langage spoken is. 

Frankis spech is cald romance, 

So sais clerkes and men of france. 

Pers of langtoft, a Chanon, 

Of pe hous of Br[y]dlyngtonn, 

Onn frankis stile J>is storie wrote ; 

Of Inglis kynges for him we wote, 
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had ]?ei no styntyng. hot ]?orgh alle ]?ei ran. 
vnto Wynchestre. alle J?e lond J?ei wan. 

In Westsex was J?an a kyng. his [name] was sir Ine. De Rege de 

Whan he wist of J?e bretons. of werre ne wild he fine Westsexe. 

Messengers he sent. ]?orghout Inglond. 
vnto ]?e Inglis kynges. had it in \er hond. 
and teld how )?e bretons. men of mykelle myght 
J?e lond wild wynne ageyn. ]?orh force and fyght. 
hastily ilkone. ]>e kynges com full« suythe. 
bolde men and stoute. J >er hardnesse to kij?e. 
in a grete daneis felde. \er )?ei samned alle. 

|?at eu er sij?en hiderward. kampedene men kaUe. (MS. foL 96.) 

&c. &c. &c. 

The end of the Chronicle (MS. fol. 195) is: — 

Now most .1. nede leue here, of Inglis forto write. 

I had no more matere. of kynges lif in scrite. 
if . 1 . had haued more, blithly . 1 . wild haf writen. 
what tyme . 1 . left J?is lore, J>e day is for to witen. 

Idus ]?at is of May. left .1. to write Jns ryme. 

B letter and friday. bi .ix. }>at 3 ere 3 ede prime. 

In red ink follows: 

Expliciuwt gesta Britonum et Anglorwm in lingua matema per Robertum Mannyng transumpta. 
Anno x 1 Millestmo CCC. mo tricesimo. viij Idus May. litera dominicali. D. pnma. ix. tempore Regis 
Edwardi tercii a conquests xi°. 



IV. — Extracts from Hearne’s Preface to Peter Langtoft’s Chronicle, as 
illustrated and improv’d by Robert of Brunne. Oxford, m.dcc.xxv. 

§ XI. p. xxxvii-ix. Now from Robert of Brunne’s calculating this Work for the 
Diversion and Recreation of the respective Readers, and such as met together 
for Mirth and Pleasure, we may easily gather, that he himself was of a chearfull, 
pleasant humour, and that he was very blithe and merry whenever he saw a 
proper occasion ; at all which times, however, he behav’d himself without any 
immoral or indecent Expressions. He was naturally addicted to virtue, and his being engaged in 
a religious course of Life made him have a stricter Guard upon himself. But ’twill be objected, 

/ 



Robert of Brunne a 
Man of a facetious 
merry Temper, yet 
without any Mix- 
ture of Immorality. 
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that in the younger part of his Life, as hath been already noted, he was a member of Sixille,* a 
House that consisted of Women as well as Men, Can we, therefore, think, that, since he was of 
a jocular Temper, he could be wholly free from Vice? or that he should not sometimes express 
himself loosely to the Sisters of that Place? This objection would have some weight, had the 
Priory of Sixille been any ways noted for Luxury or Lewdnessf; but, whereas every Member 



* Hearne refers to his Appendix No. vi. and to p. 243, where we find — 
pe seuent day of Juny, Whitson euen pat tyme, 

Died pat lady [Wencilian], bituex vndron and prime, 
pe date of Criste pundred, pus many jeres euen, 

A pousand & pre hundred pritty jere & seuen, 

Hir cosyn dame Gladous, of Dauid douhter born, 

A Nunne of Sixille hous , died a yere befom. 

[f Not so much can be said for Robert’s other Priory of Sempringham, a house for nuns as well as monks, at 
which Wencilian was brought up from the cradle, and where she lived fifty-three years. (R. Brunne, in Hearne, p. 
243.) For Warton says — “ In the Harleian manuscript, I find an antient French poem, yet respecting England, 
which is a humourous panegyric on a new religious order called Lb Obdre de bbl Etse. This is the exordium : 

Qui vodra a moi entendres, 

Oyr purra e aprendre 
L’estoyre de un Order Novel 
Qe mout est delitous e bel. 

The poet ingeniously feigns, that his new monastic order consists of the most eminent nobility and gentry of both 
sexes, who inhabit the monasteries assigned to it promiscuously ; and that no person is excluded from this esta- 
blishment who can support the rank of a gentleman. They are bound by their statutes to live in perpetual 
idleness and luxury : and the satirist refers them for a pattern or rule of practice in these important articles, to 
the monasteries of Sempringham in Lincolnshire , Beverley in Yorkshire, the Knights Hospitalers, and many other 
religious orders then flourishing in England.” (MS. Harl. 2253, f. 121.) Warton, vol. i. p. 35-6. 

The passage to which Warton refers, is as follows : — 



En cel Ordre dount je vus dy, 

Est primes issi estably, 

Que ceux qe h POrdre serrount, 
De Sympringham averount 
Un point, qe bien pleysant serra. 
Come l’abb4e de Sympringham a, 
Freres e sueres ensemble ; 

C’est bon Ordre, come me semble. 
Mfcs de tant ert changie, pur veyr 
40 Q’k Sympringham doit aver 
Entre les freres e les sorours, 

Qe desplest k plusours, 

Fosses e murs de haute teyse ; 

M&s en cet Ordre de Bel. Eyse 
Ne doit foss6 ne mur aver, 

Ne nul autre destourber. 



Qe les freres k lur pleysur 
Ne pussent k lor sures venyr, 

E qu’il n’eit point de chalaunge, 

50 Jfc n’i avera ne lyn ne launge 
Entre eux, e si le peril ne launge 
Entre eux, si le peril y a, 

Jk pur ce ne remeindra. 

De ylcoque est ensi perveu, 

Qe cil q’k l’Ordre serrount rendu, 

De l’Abb£ deyvent bien estre ; 

E ce comaund nostre mestre, 

Pur bien manger, e k talent, 

Treis foiz le jour, e plus sovent. 

60 E s’il le front pur compagnye, 

Le Ordre pur ce ne remeindra mie. 

Political Songs, ed. Wright (Camden Soc.)* p. 138-9. — F. J. F*J 
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XXXVU 



’Tis impossible to 
give a particular 
Account of the 
Life of Robert of 
Brunne. 



of it, both Men and Women, were very chast, we ought by no means to suppose that Robert 
of Brunne behaved himself otherwise than became a good Christian during his Abode there. 
Had his Life been sullied during that time, he would have been branded for it afterwards; and 
’twould have been impossible for him to have obtained a Canonry at Brunne. Had the Friers 
and Nunns of Sixille acted against the Rules of Chastity and good Manners, they had Enemies 
enough to have marked them for it, not only in those more early Times, but even of late, when 
some, particularly a very fabulous Historian, have spared no pains to rake up all the scandalous 
Stories they could against the Religious, tho’ I do not know that they have particularly accused 
the Priory of Sixille. ’Tis indeed no wonder that there should be always such fictitious Writers 
when they have some wicked Designs to carry on. Malice hath always been at the bottom, and, 
tho’ it hath oftentimes prevailed to the utter ruin of whole Societies, yet it hath frequently 

likewise discovered itself so palpably, as to baffle and quite overthrow such as have promoted it 

§ xii. p. xliv. But I must not pretend to enter into the minute Circum- 
stances of the Life of Robert of Brunne, who, although he was so well known 
in his own time, yet is now, as it were, quite forgot, even among our best 
Antiquaries. Stow indeed hath quoted him 1 and given us a remarkable passage 
out of him. Otherwise I do not remember, that he hath been cited by any noted 
Writer . 2 A thing much to be wondered at, especially since Selden was very diligent this way, 
and hath given 3 us a Passage out of the original Langtoft, whom Brunne calls his Master. And 
what is still stranger is, that he should not have been known to Leland , 4 who had been at 
Bourne, and had taken special notice of the Place , 5 for it’s pleasant Situation. But it seems this 
Author’s Works were not then at Bourne, having been, it may be, convey’d off in that time of 
Plunder ; otherwise Leland, without question, would have judged them worthy his notice. Neither 
was there then, when Leland was there, as I believe, any Obit Book about the time when Robert 
of Brunne died ; at least if there were, ’tis probable there was no note in it about his being a 
celebrated Writer, which particular, however, the members of the Priory might have acquainted 
Leland with, had they had any inclination to gratify him, as I am apt to think they had not, 
upon Account of the mischiefs they wisely foresaw Henry VIII. (from whom Leland had his 
Commission) was apt to bring upon them. For want, therefore, of particulars, we must not think 
of writing a full account of Brunne’s Life, the only Memoirs about him being what he hath given 
himself in his Prologue 6 to this Work, in his Transition 7 from the first Part thereof to the 
Second, and in what he writes in the Harleyan MS. of Manuel de Peche, which are indeed 
but slender, and yet such as give us some (and that no despicable) Idea of him. I wish he had 
been fuller of himself, as I do likewise lament that some other of our ancient Worthies had not 
left us Memoirs of their Lives. But this, it may be, was neglected by them, as disagreeable to 
the Rules of Modesty, which, notwithstanding, was a false notion, especially if they took care to 



1 Annals, pag. 196 fol. ed. * Ibid. p. 201. See also my (Heame*s) Preface to Rob. of Glouc. § XIV. 

* Diss. upon Fleta, p. 548. 4 See pag. 206, 285. [Hearne.] * Lelandi Coll. vol. iv. p. 31. 

• gee the Appendix to this [Hearne’s] Pref. Num. v. 7 See the Appendix, Num. vii. [in Hearne]. 
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conceal what they committed to writing of that kind ’till after their death, and put it into the 
hands of some faithful Friends, that might make use of it in. defence of their posthumous Fame 
against malicious enemies. Some of the greatest Men did not look upon it as immodest to do 
themselves this piece of Justice, not excepting even that good man Venerable Bede. And Posterity 
hath imitated them. 



V. — A few Characteristic Bits out of R. Brunne’s Account of Arthur, the 
readers of my edition of the St. Graal will excuse me for extracting. 

1. Of Arthur’s Marriage and of Guinevere. 

2. Of Arthur’s Character, and of the Round Table. 

3. Of the Feast at Arthur’s Coronation, and the Games at it. 

4. Of Arthur’s Death. 



1. Of Arthur's Marriage , and of Guinevere 
(fol. 62, col . 1.) 

[Some p’s are dotted, as if for y’s.] 

Whan Arthurs had his land Iustised. 
and Me don as he auysed. 

Genoyre he wedded, mad hir quene. 

norised with Cador had scho bene. 4 

scho was sir Cador cosyn. 

and bora of pe romans lyne. 

and hir moder of roman kvnde, 

so fair as scho, mot nq man fynde. 8 

Inouh scho couth of curtasie. 

large giffer, spekand lufely. 

of body was scho auenant. 

fairo contenance with suete semblant, 12 

alias, pei mot non heir# haue. 
noipor maiden childe ne knaue. 

2. Of Arthur’s Character , and his Establishment 
of the Round Table . (fol. 62, b.) 

[All the lines do not begin with capitals, and the 
MS. is not stopped, except by metrical points. 
Note R. Brunne’s cautious judgment on the 
truth or falsehood of the Arthur Tales.] 

He toke so mykillo of curtasie 
WitAouten techyng of any him bie, 
pat non myght con more, 

Nopor porgh kynde, ne creste of lore. 4 



In alio ansuero he was fullo wys, 

Of alio manhede he baro pe prts ; 

Of non pat tyme was suilko speche 

pat tillo his nobleie mot reche, — 8 

Not of pe emporour of Rome, — 

pat he ouor him bare pe blome ; 

In alio mannero pat kyng suld do, 

Non oper had grace porto. 12 

He herd neuor speke of knyght 
pat losed was of dedes wyght, 
pat he ne 3erned him to se, 

And for to ha f of him morcy; 16 

If he for mede serue him wold, 

He ne left for siluer ne for gold, 
f For his barons pat were so bold, De 
pat alio pe world prts of told, — tabula ro- 20 

For no man wist who was best, tunda. 

Ne in armes douhtiest, — 

Did he ordeyn pe rounde table 

pat men tello of many fable. 24 

At por burde and tyme of mete, 

Alio po douhty knyghtes suld ete, 

Non sat wttAin, non sat wttAoute, 

Bot alio ever round aboute ; 28 

Non sat first, non sat last, 

But pere bi pere euer kast ; 

Non sat hie, non sat lawe, 

Bot alle euenly for to knawe; 32 



* 
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Non was set at pe ende, 

Bot alle o round, and alle wer hende; 
Non wist who of pan most was, 

For pe i sat alle in compas; 

Alle at ons, doun pei siten, 

At ons ros, whin pei had eten ; 

Alle wer serued of a seruys, 

Euenli alle of on assise. 

What knyght had bene in alle pe world, 
perof his los had bene wele herd ; 

Were he frankis, wer he breton, 
Normand, flemmyng, or burgolon, — 

Of whom he held his fe or hods, 

Fro ye west vnto Mongods, — 

He was told of non honoure 
Bot he had bene witA Arthoure, 

And had taken of his lyuere, 

Cloth or ping pat knowen mot be. 

Pore men lufed him ALLe, 

And rich honoured him in halle. 

Fele kynges of feme thede 

Sent him gyftes for doute and drede. 

IN pis tuelue 3 eres tyme 
Felle auentures pat men rede of Ryme; 
In yat tyme wer herd and sene 
yat som say pat neuer had bene. 

Of Arthurs is said many selcouth 
( In diuers landes north and south) 
pat man haldes now for fable, 

Be pei neuer so trew no stable ; 

Not alle is sothe, ne all# lie, 

Ne alle wisdoms, ne alle folie. 
per is of him no ping said 
pat ne it may to gode [be] laid. 

More pan oper was his dedis 
pat men of him so mykelle redis; 

Geffrey arthur of Memmu 
Wrote his dedis yat wer of pru, 

And blames bope Gildas and Bede 
Whi of him pei wild not rede, 

Sipen he was pWs of alle kynges 
pei wild not write his praysynges. 



And more wirschip of him was 

pan of any pat spekes Gildas, 76 

Or of any pat Bede wrote, — 

36 Saue holy men pat we wote. 

In alle londes wrote men of Arthoure, 

His noble dedis of honoure ; . 80 

In france men wrote, and 3 it write, 

40 Her of haf we of him bot lite. 

Tille domes day man salle spelle 

Of Arthure dedis, talke and telle. 84 



44 



48 



52 



56 



3. Of the Feast at Arthur's Coronation, (i) The 
Mass-singing, (ii) Of the Custom of Men 
and Women eating apart . (ill) Of what 
knights only were praised : of the one-hued 
Dress of them and their wives, and of the 
Dress of the Ladies that were held chaste. 
And (iv) Of the Games at the Feast , — 
Jousting, Skipping , Casting the Stone , Dart- 
shooting, Lance-casting , Skinning, Juggling , 
Singing, Fiddling, fyc.. Tale-telling, Gaming 
at Dice, Hazard, Chequer, and Draughts or 
Chess . 

[The Commas are inserted by me ; the full stops 
are the ‘ metrical points ’ of the MS.] 



60 



64 



68 



72 



i. The Mass-Singing. 



Than pe procession was gone, 
pe messe bigan son on one. 
per mot men se faire samenyng 
of po clerkis pat best couth syng 
witA tribille, mene and burdoun. 
of many on was suete soun. 
of po pat songe hie and lowe. 
and po pat coupe organes blowe. 
Inouh per was of mynstrualcie, 
and of songe faire melodie. 
per mot men folk com and go. 
to pe kirkes bope to and fro. 
of knyghtes and of sqwiers bolde 
to liste songe, ladies to beholde. 



De Missa. 



4 

De cantu. 



8 



12 
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if it had bene at per 8 pay. 

pat songe had lasted all* pat day. 16 

h. Of Men eating alone. 

Whan pe messes were don 

and homward were alls bon. 

pe kyng did of his tire fare. 

fat he to f e Idrke bare. 4 

and toke anof sr of lesse pris. 

f e quene did f e same wise. 

fe kyng [jede] in to his paleis. 

and sat at fe mete fat ilk weis. 8 

fe quene tills a nofsr 3 ede. 

and pe ladies witA her gan lede. 

som tyme was custom of troye 

whan fei mad fest of Ioye. 12 

men togider suld go to mete. 

ladies bi f am self suld ete. 

fat ilk vsaga was at fat feste. 

fe women com amang per geste. 16 

f e women witAouten men suld be. 

bot seruitoure of meyne. 

.«...• 

hi. Of the Knights, and the Dresses. 

[. At the feast.] 

Of cristiente per was fe flour. 

was per no knyght so hie of blode, 

ne had so mykells werldes gode, 

fat f srfore suld be holden of pris 4 

bod he in dede wers proued f ris, 

fris proued at fe leste, 

fan was he alosed at fe feste, 

fan suld his armes fat men knew, 8 

and his clofyng, [be] alls o hew, 

fat same quantise his armes had, 

in fat same he suld be clad. 

his wife was clad in f e same colours, 1 2 

for hir lord was of honours. 

if ane wers douhty and syngle man. 

he suld che[se] him a lemman. 



els suld he not be loued. 16 

bot he had bene in bataile proued. 

fe ladies fat wers holden chaste. 

for no f ing wold do no waste. 

f o ladies wer£ clad in one. 20 

and be fsr clofing men knew ilkone. 

iv. Of the Games at the Feast. 

Whan fei had eten and suld rise. 

ilk man dight him on fat wise. 

fat he couth in play. De diuersis ludis. 

vnto fe felde he toke his way. 4 

and parted fan in stedes sere 

to play ilkon on fsr manere. 

som lusted, fat couth and myght. 

forto schewe fsr stedes lyght. 8 

som skipped, and keste fe stone. 

and som wrestrld fulls gode wone. 

darte schotte, lances kast. 

and f o fat couth, skirmed fast. 1 2 

Ilkon played f e gamen he couth. 

and maste had vsed in his 3outh. 

fat best did in his playeng. 

he was brouht befor fe kyng. 16 

and f e kyng gaf him mede. 

fat he was paied or he jede. 

T fe ladies oust fe walles stegh. 

forto behold alls fsr pleih. 20 

who so had lemman fore in place. 

toward him tourned fe face. 

on bofe sides, ilk ofsr beheld. 

f o on f e walles, f o in f e feld. 24 

T Iogelours wers fers Inough. 

fat per quantise forf e drouh. 

Mynstrals many, wi’tA dyusrs glew. 

souns of bemes fat men blew. 28 

harpes, pipes, and taboures. 

Fithols, Citolles, sautreours. 
belles, Chymes, and synfan. 

Ofer Inouh neuen .1. ne kan, 32 

sangsters fat myry song, 
sounde of glew ouer alls rong, 
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disours Inouh teld fables. 

and som plaied witA dee} at tables 36 

and som at pe hasard fast. 

and lost and wan bi chance of cast. 

som pat wild not of pe tables. 

drouh forth meyne of pe chekere.* 40 

witA drauhtes quante of knyght and roke 

with grete sleiht ilk o per suoke. 

at ilk matyng, pel said “ chek.” 

pat most les, sat in his nek. 44 

Thre daies lasted pe feste. 

I trow was neusr non as pat . 



4. Arthur's death . (fol. 82, back.) 

Whan Arthur sauh Modred felon, 

He rode to him with grete raundon, 

Befor did here his dragon, 

Modred to smyte als a leon. 4 

Modred he smote, and he smote him. 

On bojre parties wer wondes brim. 

Modred side gan misfalls, 

He was slayn, and his men alls. 8 



And per was slayn in paX stours 

Of pe rounde table pe flours, 

pat Arthur gadred of alls landes 

pat douhtiest wers of per handes. 12 

And Arthur himself )?ore, 

Men sais he wonded sore, 

For his wondes wer to drede, 

perfor pei did him lede 16 

In to pe Ilde of Aualoun : 

And ]?er sais ilk a bretoun 
pat o lyue per he es, 

Man in blode and in flesch; 20 

And after him 3 it J?ei loke. 

Maistsr Was pat mad pis boke, 

He sais no more of his fine 

)?an dos pe prophete Msrlyne*. 24 

Msrlyn sais fulls msruailous 

pat Arthur dede was doutous ; 

perfor pe bretons drede, 

And sais he lyues in lede. 28 

BoT I SAY ]?EI TBOWE WRONG: 

If he life, his life is long; 

BoT )?E BRETONS LOUDe LIE, 

He was so wonded pat him burd die. 32 



* bat louh is her* in J>is cuntre 
cornerd as a cheker quarre. 

MS. fol. 61, col. 2. 
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VI. — Heads of tlio Chapters, and Contents, of the Ayenbite of Inwyt. By 
Dan Michel of Northgate. (a. d. 1340. Kentish Dialect.) 



PAGE 

)>e Vore Speche 1 

3Tf )t Cen Ctommarrtnnente. 

pe verste Godes heste 2 



oper 


» 


• • • • • 


2 


pridde 


n 


(Romish; 4th Mosaic) 


3 


verpe 


n 


„ 5 th „ 


3,4 


vifte 


n 


ii ^th ,, • 


4 


zixte 


ii 


ii 7 th „ • 


4 


zevende 


ii 


„ 8 th „ 


5 


ejtende 


ii 


„ 9 th „ 


5 


ne 3 ende 


ii 


„ 1 st half of 10 th „ 


6 


tende 


ii 


„ 2 d half of 10 th „ 

SEi)e ISeltrf. 


6 



J>e tuelf Articles of j>e Cristene Beleave . . 6-9 

(articles 1-5, p 7 ; articles 5-11, p. 8 ; article 
12, p. 9) 

)t J&fben JBeaWg Sing. 

Of pe sseawunge pet Seint’J on pe Godspellere yzep 9 

(of the Beast with Seven Heads, and Ten 
Horns with Crowns on them) 
pe toknen of the heaveden of pe Beste . . 9, 10 

i. Pride, and its 7 boughs. 
pet verste heaved of pe Beste. ... 10 

pe my 3 te of prede (Prede is pe dyeveles 03 c do 3 » 

ter, p. 11,1.7) 10,11 

Hou me ssell todele pe zeve bojes of prede .11,12 
(of the first bough, ontreupe, 11 , 12 ) 
pe oper bo 3 of prede (on worpnesse, despit) . 12, 13 

pe iij bo 3 of prede (arogance) . . .14,15 



„ iiij 99 


(foie wylninge, pet we clepep 




ine clergie ambicion) 


.15,16 


ii v ; ii 


(ydele blisse) 


.16,17 


,, zixte ,, 


(ypocrisye) 


• 17,18 


„ zevende „ 


(fol drede and foie ssame) 


. 18 




n. Envy. 




pe other heaved 


of pe beste of helle (Envie) 


. 18-20 


pe zennen aye pe Holy Gost . 


. 20 




m. Hatred. 




pe pridde heaved of pe kueade beste (Hate) 


. 2l 



The Deadly Sins ( continued ). page 

iv. Sloth. 

pe verpe heaved of pe kueade beste of helle 
(onlosthede (sloth) and lyene to do evil) . 22-8 
pe peril of slacnesse ..... 23 

pe 6 poyns of sleupe pet brengep man to his ende 24 



v. Covetousness and Avarice. 



pet vifte heaved of pe beaste . 

(avarice and covaytyse; its pri bo 3 es prin- 
cipales, p. 25; and its ten smale roten — 
pe verste is gavelinge, p. 25) 
pe oper bo 3 of covaytise (pyefpe) . 
pe pridde bo 3 of avarice (roberye) . 

„ verpe „ (acsynge) . 

„ vifte „ (sacrilege) 

„ vj „ (symonve) 

pe zevende bo 3 of avarice (wyckedhede) . 

„ e 3 tende „ (chapfare) 

„ ne 3 ende „ (is ine kuede crefles) 

„ tende „ (kueade gemenes of 

de9 and of tables) ..... 
A Tale (1, of a knight who swore by God’s 
eyes ; 2, of an archer who shot at God — four 
lines) ....... 



24-6 



26-8 

28 

28-9 

29,30 

30- 1 

31- 2 

32 

33 

33 



33-4 



vi Lechery. 

pe zixte heaved of pe beste (lecherie, and its 13 

boughs) . . . . . .34-7 

vn. Sins of the Mouth and Tongue. 

pe zevende heaved of pe beste (pe zenne of pe 

moupe, and its * vif Ix^es* . . .37-42 

pe verste bo 3 e . . to ete before time . . 38 

„ oper bo 3 is of mete and of drinke, be to 

moche and wipoute mesure . . .39-40 

„ pridde tx >3 is to verliche yerne to pe mete, 

ase dep pe bond to pe hes ... 41 

„ verpe bo 3 is of pan . . pet despendep and 

wasteth vor to velle hare glotony . . 41 

„ vifte tx >3 is pe bysihede of glotuns). . 41 

pe zennes of pe tonge (and their ‘ ten bc^es ’) 43-53 
(1, ydelnesse, p. 43) 
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The Deadly Sins (continued). page 

vn. Sins of the Mouth and Tongue (continued). 

(2) of pe zenne of yelpinge (or bragging). 44-5 
(pe yelpere is pe cockou pet ne kan najt 
zinge bote of him zelve, p. 15, 1. 5) 

(3) of blondinge (flattery) ... 45 

(4, todrapnge, p. 46) 

(5) leazynges 47 

(6) Of fe zenne of lyejinge . . 48-9 

(7) Cheaste (strife, and its * vij opre tx^es’) 49-50 

(8) of grochinge, pet is, of him pet ne dar 

najt answere 51-2 

(9) of wypstondynge .... 52-3 

(10) of blasfemyes 53 



learn to trie. 

Vor to lyemy sterve 54 



©f ffioob a tits ffibil. 

Hon me ssel knawe guod and kneade • . 58 

Of timliche guodes'(pe smale gnodes, pe gnodes 



of fortune) 58-60 

Of pe lesse guodes (gifts of nature and teach- 
ing) . 60-1 

Of pe zope guodes 61 

Of pri maneres of guode — .... 61-62 
guod worpesiplich (62-70), guod lostvoll 
(70-6), guod yremvol 

Of virtue 62 

Of wyt and of cleregye 63 

My3te 65 

Yridom 66 

noblesse 67 

gentyl guod 69 



of tuo lostvolle guodes (1, pe vif wyttes of pe 70 
bodye, p. 70; 2, guodes pet comep be pe 
geste pays of herte, and pe maistrie of his 
vyendes, and blisse of in wyt, p. 71) 

Of pri fringes nyedvolle to the erpe . . .78-76 

(and of pettrau of lyve pet is Jesu Crist) 



Cfie lotVa Stager. 

pe vore speche of pe holy Pater Noster . . 76 

(fret is ase ane inguoinge of pe vipele, p. 81, 

L 4 from bottom) 

Hyer beginp pet Pater Noster ... 77 

(Yader oure pet artinehevene) (of Adoption, 78) 
pe verste bene of pe holy Pater Noster . . 81-3 

(pi name by yha^ed, p. 83, last line) 
pe op er bene of pe holy Pater Noster . . 84-5 

(pet Godee regne come to ous and wypinne 
ous) 



The Lord’s Prayer (continued). page 
pe pridde bene of pe holy Pater Noster . . 85 

(pet his wyl by ydo ine ous ase hit is ydo 
ine hevene) 

pe verpe bene of pe holy Pater Noster . . 85-8 

(oure bryad of eche daye yef ous to day, 
p. 86) 

pe vifte bene of pe holy Pater Noster . . 88-90 

(voryef ous oure dettes ase we voryevep oure 
dettours) 

pe zixte bene of pe holy Pater Noster . .90-1 

(ne lede ous nnyt in to vondinge) 
pe zevende bene of be holy Pater Noster . 91-2 
(delivre os of pe kueade. Amen.) 



€f)e Sebcit of tf)e Holg ffifwwt. 

pe zeve yefpes of pe Holy Gost . . . 92-93 

Huervore hi byep ycleped yefpes ... 93 

Huervore hi byep ycleped yefpes of pe Holy 

Gost 

Huervore is man ybo^e .... 95 

Of the Seven Virtues. 



Of pe pri verste vertues (beleave, hope, and 

charite) 

Of pe vour virtues cardinales (Sle 3 pe, Tempe- 
rance, Strengpe, Dom) .... 
Of pe office of pe vour virtues 

Temperance 

Strengpe 

R^tvolnesse 



96 

97 
97 

97 

98 
98 



i. Dread and Mildness. 



Of pe yefpe of Drede 100 

Man, berforc, )>e be)>ench ; 

Er >ou valle of J>i bench, 

J>i zenne aquench. 

p. 101. 



Hou mildenesse wext ine herte 

Of pe stapes of milhede .... 

Of be zeve tx^es of mildenesse 

(1) Be God to worpssipie . . . . 

(2) pe oper bo 3 of mildenesse (praise) 

f3) Of milde herte 

(4) pe verpe bo 3 of myldenesse (to be 

‘poure of gost*) 

(5) pe vifte bo 3 of mildenesse (the love of 

‘lo 3 e stedes’) 

Of bo3zamne8se 

(6) The zixte bo 3 of mildenesse (heriynge 

to byoly) 

(7) pe zevende „ (be him 

zelve of al ine god yleve) 

9 
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APPENDIX TO PREFACE — HEADS OF THE CHAPTERS, 



The Seven Gifts of the Holt Ghost (continued). 



n. Love. page 

Of pe virtue of love (and the zeve sceles (rea- 
sons) huervore we ssolle by al on) • 114-15 

J>e (7) bojes of loverede . . . 116-18 

pe verste stape of r^tvolnesse . . 119-22 

(to be milde and dredevol) 
pe oper stape of r^tvolnesse .... 122 

(to keep under one’s body) 
pe pridde stape of r^tvolnesse • . • 122 

(to keep down love of riches) 
pe verpe stape of r^tvolnesse. . . .123 



(to follow good examples, and not be like the 
ass in ‘ Ysopes, pe fable of pe little hounde, 
and of pe asse ’ who fawned on his master as 
the little dog did) 

pe vifte stape of r^tvolnesse .... 124 

(to fly 4 pe foies and the kueade*) 
pe zixte stape of r^tvolnesse . • . 124-26 

(to see ‘pegrines and pe dyeveles ginnes’) 
pe zevende stape of r^tvolnesse • • . 126 

(to look on high to God) 

of pe bojes of r^tvolnesse (pe zeven principals 127 
virtues pet ansuerep to pe zeve vices) 

m. Strength or Prowess. 

of pe yefpe of strengpe .... 128 

pe todelinge of virtues (the seven points of 

Prowess) 130 

pe verste poynt — magnanimitie . . . 180 

„ oper stape of prouesse (fiaimce or beleave) • 182 

„ pridde „ proues (zxkernesse) . .182 

„ verp „ prouesse (polyinye) . . 133 

„ vifte „ (stedevestnesse or con- 

stance) 184 

„ zixte „ (magnificence) . . 134 

(the seventh, — ‘ honger and porst of r^tvol- 



nesse’) 185 

pe bo 3 es of prowesse 135 

pe ver 3 te vi 3 t (aye dyeadlich zenne) . • 136 

Of pe vorpenchinge of kyng Davip . .136 



iv. Shrift or Confession. 

of pe ssrifte (and its 4 zix conditions’) . 137-144 

pe verste is, pet hi bi ymad wysliche . .137 

„ oper (that) he him of al hasteliche ssrive 138 
(3) (that) he ssel him ssrive openliche . 139 

pe verpe (that) pe zene3ere him ssel ssrive 

yhollyche . . . . 139 

„ vifte, pet me ssel by yssrive mildeliche . 142 

„ zixte „ ofte by yssrive . . 142 



nr. Shrift or Confession (continued), page 

vif pinges (that) specialliche destorbep zope 
ssriffpe : ( 1 ) ssame, (2) drede to do grete pe- 
nonce, (3) kueade love, (4) hope of lang lif, 
(perfore pe dyevel playp ofte mid pe zene 3 ere, 
ase dep pe cat mid pe mous), (5) wanhope 148-44 

Of yno 3 bote (penance or satisfaction for sin) 144-47 

v. Mercy and Alms. 

Of he yefpe of red and of virtue of merci 147-58 
(and of pe zeve pinges pet moche ledep man 
to merci: 1, kende (p. 148); 2, grace 
(p. 149,1.7); 3,pehe8teof peholy writinge 
(p. 149, 1. 18, and herein of the devil 149 
Shut-Purse, who shuts up misers’ purses) ; 

4, the greate largesse of oure Lhorde (p. 

150); 5, worpssipie God (p. 151); 6, pe 
dredof dom; 7, ‘ betere makep frut ine 
lhene, phanne hit do ine vette * (p. 152); 
the four anecdotes of saint Germain of An- 
ceme, John the Amoner (p. 152), saint 
Boniface and his mother, the poor man 
and the priest’s cows (p. 153) 

Of be guodnes of elmesse . . . 153-59 

(And the three things to be observed in 
doing it (p. 154-5), and the four condi- 
tions, 1 , gladness, 2, promptness (p. 155-6), 

3, Hberality (p. 156), 4, willingness (p. 

157) 

vi. Chastity. 

pe yefpe of onderstondinge, and of pe virtue of 
chastete . .... 159-62 



Of pe zeve 


stapes of chastete 


162 


oe verste stape 


is clene inwyt 


162 


„ oper 


» 


to loki pane moupvram voule 








wordes .... 


163 


„ pridde 


n 


wel to loki alle pe wyttes of 








pe bodye 


163 


„ verpe 


V 


ssarpnesse of live, to do his 








vless ondervot 


164 


„ vifte 


tt 


bevly kueade vela 3 rhede and 








pe enchesons of zenne 


165 


„ zixte 


ff 


to by ine nyedes of guode 








workes and oneste • 


165 


„ zevende 


1 » 


guode benes to God . 


166 



(Of the four things by which holy prayer * is 

yssored, ase mid vour postes* . . 166-76 

1, ri 3 te beleave, p. 166; 2, asking for things 
profitable to the soul, and hope, p. 167 ; 3, 
devotion of herte, not to speke ‘ to God 
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The Seven Gifts of the Holt Ghost (continued). 



vi. Chastity (continued). page 

patroyllart, ase pe ilke pet spekp half En- 
glis and half Vrenss,’ p. 169; 4, vestinge 
and elmesse, p. 174-76.) 
pe zeve bojes of chastete (that is, ‘ pe zeve 
states of pe stapes of volke pet byep in thise 
wordle*) .... ... 176 

pe verste stat— of pan pet habbep wel yloked 

hire maydenhod 176 

,, oper stat — of ham pet habbep hare chastete 
vorlore, and hare maydenhod . . .177 

pe pridde is of ham pet byep ybounde be ma- 
nage 177 

(Of the three cases in which ‘we may do pe 178 
dede of sponshod wypoute zenne,’p. 178-9, 
and the three cases when ‘ we may zeneji,* 
p. 179-181, and how ‘pe elifans nele najt 
wonye mid his wyve perhuyle pet hi is mid 
childe,’ p. 180) 

(4 Of widowhood, and of the three things ‘ that 
belong to the stat of wodewehod’) . 181-82 

pe vifte bo 3 of chastete (is maydenhod) . .182 

(And how ‘pis flour* of maydenhod has 
‘ zix leves and pry grayns of gold above 
wypinne,’ p. 185-7.) 

(6) pe tende stat ... is of clerkes yhoded 189 

pe zevende stat is pe stat of religioun . 191-97 

Hyer lyp a tale (of the devil-princes* reports 
of their deeds to ‘ ane gratne dyevel pet 
zet ope ane vyealdinde stole,* and how one 
devil had, after forty years* trial, tempted 
a monk to fornicate, 191-92. 

(On chastity in monks, &c.) . . . 193-97 



vn. Temperance. page 

• 

Of pe yefpe of wysdome. Of pe virtue of tem- 
perance and of sobrete . 197-202 

Of pe (7) stapes of sobrete .... 203 
pe verste stape . . is . . mesure in onderstondinge 208 
„ oper stape . . is, mesure in pe loste of pe wille 203 
„ pridde stape . . is, mesure ine wordes . . 204 

„ verbe stape (p. 207) is, mesure ine hyerpe 

(hearing) 206-7 

„ vifte stape is to loki mesure of ssredinge of 207 
precious robes (And ‘ of the eddre pet is 
yhote ine Latin Aspis,’ p. 207) 

„ zixte stape is pet ech loki mesure ine his 

contenonce 208 

„ zevend stape is to loki mesure ine mete and 

ine drinke 209 

How ‘ pe virtue of sobrete * is over all other 

virtues. 209-10 

THE END. 



Proverbs. 

Zuo longe gep pet pot to the wetere pet hit comp 
tobroke horn, and 

Zuo long vli 3 p pe vlindre aboute the candle pet hi 
bernp. p. 165, 1. 7 and 6 from bottom. 

(Like master, like man) To zuiche Lhorde, zuich 
maine. p. 189, 1. 12. 

(Make hay while the sun shines) Betere makep 
frut ine lhene, phanne hit do ine vette. p. 152, 1. 10 
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CONTENTS OF THE TEXT. 



3rt)c JJtologur ... i.« 

How tbe writer’s *sawe js, of the comaundementys 
of the olde lawe’ (line 13), and then ‘of the 
seuene synnes’ (1. 19, p. 2), and then of the 
‘synne of sacrylege’ (1. 21), and then of the 
‘sacramentys seuene’ (1. 23), and then ‘of the 
twelve poyntes of shryffce and of the twelve gracys 
of here gyfte’ (1. 25) . . . .2 

How he will not speak of privy sins (1. 30), or ‘ of 
thys clerkys’ (1. 37), as he writes ‘for lewde men,’ 
and in English (1. 43), that those who gladly listen 
to tales and rhymes ‘may weyl dyspende here 
tyme ’ (1. 46, 52) . . . . .3 

Robert! e of Brunne’s account of himself (1. 61), and 
how he ‘began thys englyssh ryme ’ a.d. 1303 
(1. 74), translating it from a French book (1. 78) 
called manuel de pecches (1. 82) • . .4 

How 1 we handel synne every day ’ (1. 87), and should 
cleanse ourselves by shnfl (1. 98); and to what 
purpose we should handle our sins (1. 98-118) . 5 

How Tales, Mischances from sin, and Marvels, will 
be found in the book (1. 129), but nothing without 
written or other witness (1. 134) . . .5 

Cf)? X tfommatfflmentg. 

THE FIRST COMMANDMENT . 6-21 

If you ever forsake God, turn to him again for he is 
ready to forgive (1. 164, p. 7), as Vitas Patrum 
shows in 

•The Tale of the Tempted Monk . - . 7-12 

A monk is tempted by desire for an idolater’s 
daughter ; he agrees to forsake God if he may 
have her, p. 8 ; the father refuses her, p. 9 ; the 
monk repents, does penance for three weeks, p. 10, 

11, and the Spirit, a dove, flies into his mouth 
again, 1. 322, p. 12. 

On Witchcraft and Dreams . . . 12-17 

Against necromancy, sacrificing to the Devil, and 
taking money to raise him, p. 12 ; against looking 
in swords, &c. 

Against belief in magpies, 1. 351-62 ; in ill-luck from 13 
meeting people, H 363-8; in ‘hancel’* or first- 
deal, L 369-78; in dreams, p. 13-14. 

* Hansel , or more fully good -hansel , is an earnest, something 
given or done to make good a contract. In tbe way of good-hansel , 
de bon erre — Palsgrave in Halliwell. Gossips feasts, as they term 
them good-hansel-fea*ts — Withal*, ibid. Then applied to the first 
me of a thing viewed as ratification of ownership. 

Tbe formation of the word {hand and A S. sellan f syllan , O. N. 
to give, bestow, deliver) has been commonly misunderstood 



PAGB8 

Of the six kinds of dreams named by St. Gregory, 14 
p. 14; Solomon’s and Cato’s opinions of them, p. 15 ; 15 

some dreams, like the 2 Josephs’, from God, 1. 429- 
42; Daniel’s dream, p. 16 ; do not trust to dreams, 16 
1. 461-78, p. 16. 17-19 

•The French Tale of the Man who dreamt he should 
live long, and so, hoarded up his goods, and didn’t 
make his will bequeathing money for his soul’s 
good; but he died suddenly, his money was wasted, 
and his flesh went to rot and his soul to hell, — 
because he believed in his dream, p. 17-19, col. 2. 
Against belief in witchcraft, 1. 479-98, p. 17. 

* Lo here a tale of a wycche 
fat (be-)leuede no better than a bycche.* 

•The Tale of the Witch and her Cow-sucking Bag 17-18 
showing the necessity for Belief ; how a Bishop, 
though he repeated the words of a Witch’s charm, 
could not make her Bag fly about and suck milk 
from cows, like she did, because he did not believe 
in the charm. 

Against the sin of hiding words spoken against the 

faith, 1. 563-70, p. 19 19 

Against believing that the Three Sisters** can form 
a child well or ill before its birth ; for God is the 
only Creator, 1. 571-586, p. 20. . .20 

as if it signified delivery of possession, giving a thing into the hand 
of another. The real import is a striking of hands, giving of the 
hand in token of conclusion, making the expression synonymous 
with A. S. handfotstan , to pledge one’s hand ; Sc. kandfast , to be- 
troth by joining hands — Jam.; O. N. Handsale stipulatio manu- 
facta, an agreement upon which hands have been joined, and hence 
a signet- ring as the sign of confirmation; handscUa , fidem d extra 
stipulari, to join hands on it. 

From handsal , a contract, were named the Ha n dsals-stad ir , the 
Hanse-Towns, a confederation of towns on the Baltic and North 
Sea united by mutual pledges for the security of trade. When tbe 
term became a proper name, the real meaning of the word seems to 
have fallen out of sight, leading to a mutilation, to Hansa, Hanse, 
which was applied to other mercantile corporations, and was sup- 
posed to signify an association. Fr. Hanse, a company, society, or 
corporation of merchants (for so it signifies in the hook of the or- 
don nances of Paris, and in some other old books) ; also an associa- 
tion with, or the freedom of, the Hanse; also the fee or fine which is 
paid for that freedom. Hauser , to make free of a civil company or 
corporation — Cotgr. G. hanse In , to hansel, to initiate a novice — 
Kuttner. Here it will be observed we apparently get back to the 
original form of the word, but in reality the second syllable of the 
German verb is the usual frequentative termination, instead of the 
element signifying delivery in the O. N. handsal or E. hansel. — 
Hens lei oh Wkdowood, Philol. Soc. Trans. 1860-1, pp. 36, 37. 

b In Bp. Pecock's Repressor, among tbe popular superstitions 
noticed as untrue and absurd, is ‘ this opinion, that iij sistris (whicbe 
ben spiritis) comen to the cradilis of infantis, for to sette to the 
babe what shal bifalle to him.* 

h 
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PAGES 

Against believing that sins (f. i. lechery) shall be 
forgiven without repentance ; for forgiveness must 
be in this world, judgment comes m the next, 

1. 587-605, p. 20-1. . . . . . 20-1 

THE ROMISH SECOND (MOSAIC THIRD) COM- 
MANDMENT . . . .21-27 

Against Swearing Oaths . . . .23 

•The Tale of the Bloody Child . . 23-25 

How to a rich man, who swore oaths, the Virgin 
appeared with her child, all bloody — its bowels 
out, and the flesh off its hand and met — and told 
him he had made it so by his oaths ; on which he 
repents, and promises to give up swearing. 

How this tale is told for those that are bold with their 
oaths, the gentlemen who torment God, and shall 
go to the Devil, 1. 759-68 ; and how every gadling 26 
not worth a pear follows their example, 1. 770-4, 
p. 26. Of the danger of swearing against Our Lady, 
which is worse than swearing at Christ, 1. 775-792, 
p. 26-7 ; and how two things are to be found in 27 
the Third (our Fourth) Commandment : 1, keep 
holy days well ; 2, ever worship our Lady, p. 27. 

THE ROMISH THIRD (MOSAIC FOURTH) 
COMMANDMENT . . . 27-35 

Holde weyl J>yn haly day, 1. 802, for, though the pope 
may alter the holy days, he may not Sunday, 1. 
809-818, p. 28 ; and, if God rested on the seventh 28 
day, how dare men work, 1. 829-34. The serving 
man. too, must come to mass when he has leisure, 

1. 835-6. How once in England the Saturday after- 
noon was kept holy in honour of the Virgin, be- 
cause she alone, while Christ was in the grave, 
believed in His rising, 1. 845 — 874. 

•The Tale of the Saturday half Holy-day . 29-33 

In Naverne, in Venice, a tempest used to destroy 
the vines every spring, till, by the advice of an 
English priest, tne people kept the Saturday 
afternoon holy to the Virgin, 1. 877-902, p. 30. 
Then their vines were not destroyed, but other 
people’s were, 1. 911-17. Afterwards, a workman 
refuses to keep the Saturday half-holiday, and 
falls down as if dead, but is restored by the 
prayers of the bystanders, 1. 918-75, p. 31-2. 

Those break the commandment who on holy days 
( make karol or play, 1 1. 984, p. 33, or give a prize 33 
for a wrestling match, 1. 990-1, or to get women 
together to see which are the prettiest, 1. 997-9, 
or who jangle at mass, 1. 1004, or who make their 
play at the tavern, 1. 1016, p. 34 (for the tavern 34 
is the devil's knife, 1. 1024), or who put any one 
to death, 1. 1034, or gamble, or play at ( the ches 
or tablere,’ 1. 1040-3 ; and this specially if they are 
in orders, 1. 1048-51, p. 35. 

THE ROMISH FOURTH (MOSAIC FIFTH) 
COMMANDMENT . . . 35-43 

( Oure fadyr and modyr we shal honoured 1. 1057, 

. 35 ; and the child sins mortally who will not do 
is father's will, 1. 1060, or lays hand on father or 
mother, 1. 1067, or curses or opposes either, 



PAGES 

1. 1075-6, or does not do their will gladly, 1. 1082, 36 
p. 36. Also, children must support their parents 
in their old age, 1. 1092-1103. But parents are 
wrong to sink their souls to get riches for their 
children, 1. 1104-7, and also to give up their lands 
to them before their deaths, 1. 1108-1117, p. 37. 

•The Tale of the Fond Father . . 37-38 

How a father, too fond of his son, gave up all his 
goods to him, that he might keep him well in his 
old age. The son marries, and neglects his father ; 
and, when the latter asks for clotnes to keep him 
from the cold, the son tells his boy to fold a sack 
double and put it over his grandfather. The boy 
instead cuts the sack in half, and says he *11 follow 
his father's example, and keep one half for him 
when he gets old. 

Parents, follow Solomon's advice, (not to give up 
your land while you may draw your hand,) 1. 1 172- 
6, p. 38 ; and Seneca's, don't make your heir or 38 
your physician your executor, 1. 1181-7, p. 39. 39 

Children, do nothing important without your father's 
leave, except going 4 to relygyun, or holy lande,* 

1. 1188-97. If youTe a clerk, spend your father's 
money in learning, 1. 1198-1211. Never alter or 
falsify a will, p. 40, 1. 1212-17. 

Parents, don't give up your all to your children. 40 

Loue hou hy chyldyr out of wytte ; 

Trust to hem; and helples sytte, p. 40, 1. 1225. 

Parents, do not curse your children, p. 41 . 

•The Tale of the Mother who curst her Child 41-42 
because she didn't bring her clothes as soon as 
she called for them after bathing ; and the Devil 
entered into the girl and made her mad, so that 
she rebuked all sinners who spoke to her. 

Children dread your mother's curse, 1. 1284. Curse 42 
not, for on cursers cursyng shall come, 1. 1296-9. 

THE ROMISH FIFTH (MOSAIC SIXTH) COM- 
MANDMENT 43-52 

4 thou shalt no man slo,' nor put any in prison 
wickedly, 1. 1312, nor deprive him of a limb, 1. 1318, 
nor destroy poor men's food, 1. 1325, nor refuse one 
a meal to save his life, 1. 1329, p. 44. 44 

Against indicters and 4 dormers,' 1. 1334-51, and 
givers of false witness and hard judgment, 

1. 1352-61. 

•The Tale of the Knight who had a Vision of the 
Judgment ..... 45-48 

A knight is wounded by an arrow from heaven. 

He sees a bridge and a stinking grimly river under 
it; beyond, a lovely country. Good men cross 
the bridge safely, but sinners fall over into helL 
Pers, who judged harshly, suffers terrible pains, 
p. 47. Stephen of Rome, a lecher, has his thighs 
torn by the fiend's crook, but is saved for a good 
deed he had done, p. 48. 

Let hard and false judges take warning, 1. 1486-99, 

E . 49. Draw no man from taking holy orders, 49 
1503-13. 

Against backbiters, who always kill three men by 
their talk, 1. 1514-29; and against giving nick- 
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PAGES 

names, 1. 1531 , p. 50, and speaking 4 vyleyny,’ 

1. 1535, specially by men in orders, 1. 1540 
*The Tale of the Nun who spoke naughty words, 50-52 
how, though she was chaste in deeds, she was 
nasty in words, and so when she died the fiends 
came and burnt half her body, to show that half 
her life was not 4 dygne.' 

Therefore, Jet us leave our foul talking, and not 
slay ourselves spiritually, 1. 1592-5. 

THE ROMISH SIXTH (MOSAIC SEVENTH) 
COMMANDMENT . . 52-66 

4 we shul noun hurdam do.' This was established 
in Paradise, when God gave Eve to Adam, 1. 1603. 

Do not give your troth secretly to a woman in 
order to lie with her, p. 53, l. 1624. Do not lie 53 
with your betrothed before marriage, 1. 1636. If 
you plight troth to one girl, and then marry 
another, you and she commit whoredom, p. 54, 54 
1. 1646-51, for there can be ‘very matrymony' 
without ‘fleshely dede,' 1. 1658-9. Do not make 
children marry before they are of a«re, 1. 1662-75. 
Priests, &c. may not wed, 1. 1678. Do not marry 
a relative or a godchild, p. 55, 1. 1682-9, or your 55 
godfather's wife, &c 1. 1690-5, or a mad person, 
f. 1696-9. Do not betroth yourself to a Married 
woman, 1. 1700-9; or employ a witch to mar 
marriage, 1. 1710-17, d. 56 ; or disturb your child's 56 
troth though given without your consent, 1. 1718-25. 
Adulterous wives are generally worse than hus- 
bands, 1. 1726-35. 

•The Tale of the Adulterous Wife, whose Skeleton 
split in two . . . . 57-61 

An island is made nearly desert by a dragon, which 
the inhabitants cannot find ; they go to a hermit, 
who tells them to do penance for three days. 

Then God sends an angel who leads them to the 
dragon's dwelling, in a tomb, between the two 
halves of the skeleton of a woman who had com- 
mitted adultery. At the angel's command the 
dragon flies off, and the people are relieved. 

You consent to your spouse's adultery unless you 61 
reproach him for it, ]>. 61, 1. 1868-75. If you 
go from your wife against her will, and she mis- 
does,you are the cause, 1. 1876-85. Never upbraid 
your wife from jealousy, 1. 1888 Where a wife is 62 
jealous, there is chiding, and not the Holy Ghost, 

P . 62, 1. 1900. A good woman is man's bliss, 

1905 ; and nothing so glads a man as a good 
woman that loveth true, 1. 1911. 

•The Tale of the Two Good Women . 62-65 

St. Makayre, wanting to know who shall be his peer 
in heaven, is told that the goodness of two women 
is far above his. He travels to them, and finds the 
one secret of their goodness is, perfect love for 
their husbands — not once wroth m twenty years. 

Would to God such women were here now, p. 65, 65 
i. 1996-7; but they give back forty words for one 
joking one, 1. 2000-1. You sin greatly if you lie 
carnally with your wife in time of penance, 1. 2009, 
or in a holy place, 1. 2015, or during Lent or 
Easter, 1. 2020-3. Women who by whoredom 
breed false heirs to land, will go to hell unless 



PAGES 

they confess, 1. 2024-28. Privities, or secret sins, 66 
we must not speak of, p. 66, 1. 2035-40. 

THE ROMISH SEVENTH (MOSAIC EIGHTH) 
COMMANDMENT . . . 66-84 

4 No mannys godfe* shaft you stele,' 1. 2048, for shame- 
ful death here, and hell afterwards, is the punish- 
ment, 1. 2053-4. If men thought of this they would 67 
not be so fond of thieving, p. 67, 1. 2067-9. 

•The Tale of Zenon, the would-be Thief . 68-69 

The abbot Zenon desires another man's gourd, but, 
knowing that he will be bung if he steals it, first 
tries what hanging lyr the hand only is like. 

He hangs on a pole for five days, and then gives up. 

All who have hands like quicklime should hear 69 
this story, p. 69, 1. 2135-8. Men steal because 
they think they shall escape, 1. 2141. Do not 
make a child to steal, 1. 2149, or steal one, p. 70, 70 
1. 2153. Women, have no ‘cumlyngys' or secret 
visitors, 1. 2156-60. Men, break not into churches, 

1. 2163, and be not thieves of prey, 1. 2169. 

Bavish no wedded wife, 1. 2175. If you rape a 
maiden, your head shall be smitten off, 1. 2177-80 ; 
if she is poor, you shall be at her will, p. 71, 
1.2185-7. . . . . .. 71 

If a lord takes too much of men's goods, he steals 
. them, 1. 2195-8; if he is lord of a ‘tounne* he 
should not ‘rotbe his men out of resoune,* 1.2201 -2, 
for seignory is not leave to do robbery, 1. 2209-10, 
and God will take vengeance for any excess, 
1.2217. 

•The Tale of the Knight who robbed a poor Man 72-76 
A knight who has robbed a poor man of a cloth, 
dies, and appears afterwards to a friend, and 
conjures him to ease him of the pain he suffers 
from the cloth, which lies on him like a mountain. 

The friend promises, and suggests several priests 
to ‘sing’ him out of pain,; but they are all of 
unclean life. At last he names a good one, and 
satisfies the ghost, who, as a token, marks his 
friend's thigh so that the bare bone shows, but 
without hurting him. He takes palmer's weeds 
and goes to the Holy Land and Christ's sepulchre. 

Note, though, that the priest’s sin does not nurt the 
power of the mass he sings, p. 74, 1. 3297*3300. 

The sun, his fairness never he tines (loses), 

Though be on the muck heap shines. 

Certes, it is right wicked to pillage, rob, or beat 76 
poor men without reason, p. 76, 1. 2355-8. Ser- 
vants, leave off stealing little things, 1. 2361-8. 

Do not raise prices, 1. 2369 ; do not shirk or scamp 
your work, and excuse yourself by 4 all the world 77 
does so,' 1. 2379-86, p. 77. Do not use an article 
pledged to you, for that would be both usury and 
theft, 1. 2389-2402. If a thing is lent to you, 
don't lend it to another man, 1. 2403-8 ; don't keep 
a hired thing after the time agreed on, p. 2409-13. 

He who loves usury is, ghostly, a [thief, 1. 2417-8 ; 
but stealing a usurer's goods is still theft, p. 78, 78 
1. 2419-24. Abo, not asking at church or market 
for the owner of a thing you’ve found, is theft, 1. 
2425-30. Taking, unknown to the owner, is theft, 
1.2431-4. Do not keep back a man's wages. 

h 2 
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* Whan J>e man hah do hys dede 78 

God wol hat he haue hys mede.* 1. 2444. 
Husbandmen, don't plough a furrow off another 
man's land, 1. 2445-52. Usurers are the devil’s 
peers, p. 79, l. 2454. Lending for interest, and 
buying things in advance, are usury, 1. 2457-64. 
Usurers may not make their wills, 1. 2470. 

♦The Tale of Seint Forsyne’s Visit to Hell . 79-83 

How ( Bede yn his gestys ' relates, that, when St. 
Forsyne fell ill, an angel took his spirit, whether 
he would or he wouldn't, to hell, and showed 
him its depths, and then a great fire in the 
firmament, in which were souls burning, and 
fiends sticking crooks into them. One throws a 
burning soul on St. F., and tells him he slew it. 

He remembers it as that of a man who gave him a 
cloth to pray for him, which he forgot to do. 

The angel puts the soul back into the fire, because 
it was a usurer's ; and takes St. Forsyne's spirit 
back to his body (which had been as dead for 
three days), and he lives many years, but with 
the burn of the soul always on his skin. He 
founded the church of Knares-myre, and the 
mother church of Norwich, and a minster (p. 83). 83 

Have nothing to do with usurers, 1. 2592-5. In a 
certain city, men held a usurer viler than a Jew, 

1. 2598, called his house the devil's seat, 1. 2601, • 

and him 4 the cursed usurer,' l. 2605, would bring 
him nothing openly, 1. 2609, nor bury him in a 
church-yard, 1. 2613. He sold both night and day, 
for he gathered goods by day, and 4 okerede pens 
yn hys eheste' by night, p. 84, I. 2616-25, so lux 
perpetua shall he not have, 1. 2629. 

THE ROMISH EIGHTH (MOSAIC NINTH) 
COMMANDMENT . . . 84-92 

4 bou shalt no fals wytnes bere, 
byn euene cry sty n for to dere,* 1. 2640. 

They sin who say one thing and think another, 1. 

2641 ; who believe a witch, p. 85, 1. 2649 ; who 85 
back up a lie to deceive men, 1. 2653, or for fun, 

1. 2659 ; who use too fair speech, 1. 2663-6, or 
overpraise men, l, 2667 ; or who lie to get goods, 

1. 2671. But the grievous sin is when men swear 
great oaths to their false witness, p. 86. 86 

•The Tale of the London Forswearer . 86-87 

A rich man intended to swear falsely against a poor 
man, but, when he had kissed the book, God took 
vengeance on him, and he fell down dead. 

God has said, false oaths and wrong judgment shall 
never go unpunished, p. 87, 1. 2732-3. The false 87 
swearer forsakes five things, i. the joy of heaven, 

1. 2742, ii. the help of Christ's suffering and ; 

death, p. 88, 1. 2746, m. his baptism, iv. his prayers ; 88 
v. he <*oes to hell, 1. 2758. A dangerous oath is, | 

to invoke evil on yourself and yours if you don’t j 

keep an excessive pledge, 1. 2768-79. Oi the oath j 

by fallacy or guile, p. 89 ; oaths shall be taken as I 

the person sworn to understands them. Don’t 89 
make others forswear themselves, 1. 2792-7. Keep I 

your oaths to God, if made willingly, 1. 2798- | 

2805, but not if you've vowed to do a wrong j 

thing, 1. 2806-17. ! 
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•The Bible-story of John the Baptist's Death . 90, 91 

and how Herod ought not to have kept his oath, 
for if she 4 hat tumblede yn he flore’ 
had asked Herodes ye, 

Troust J>ou he wulde nat a made a lye ? 

Y trowe he wulde haue be forswore, 

At he hade his ye forlore. 1. 2839. 

•be gest of «syre Jepte, or the Bible- tale of Jephthah 
and his Daughter . . . . 91, 92 

St. Austyn says that Jephthah 4 synnede ry3t 
dedly,' for his vow was bad, and his deed much 
worse, p. 92, l. 2892-6. 

THE ROMISH NINTH (HALF THE MOSAIC 
TENTH) COMMANDMENT . . 92, 98 

4 Coueyt nat by negheburs bynjj,' 1. 2907, so as to 
take it from him by guile or wicked procurement, 
p. 93 ; but, as this is the same as 4 coueytyse,' * I 
wyl now ouer lepe hyt here,* and tell of it 
when I speak of that deadly sin, 1. 2916-21. [See 
pp. 167-202.] 

THE TENTH COMMANDMENT . . 93-95 

4 Coueyte nat by negheburs wyfe,* 1. 2927 : and 
this is now a common sin, for almost every 
4 gentyl man hab a wyfe and a hore,’ and wives 
have their 4 husbondys and a ludby,' 1. 2928-33. 
Wives too will gladly be masters ; and, when they 
get the mastery, they make new laws, 1. 2937, 
and it’s all 4 look to me,* p. 94, and fools begin 94 
to tempt them, 1. 2943, for commonly men don’t try 
wives unless they bully their husbands, 1. 2948- 
51. I mustn't say more, for fear of 'em, 1. 2952. 

You sin if you kiss a man's wife, 1. 2957, or give her 
gifts to do sin, 1. 2958, or if you excite men's wives 
by word or deed, though you lie not with them, 1. 
2963-9. Also, if you ogle women, p. 95, or send 95 
or carry letters to them, 1. 2978-83. But I will 
stop, as I touched on this sin in the Sixth Com- 
mandment, 1. 2986-7. 

STfce i&ebett Deatrlg iJinst. 

FIRST, OF PRIDE .... 95-117 

She was the first that walked wide, 

In every land, to every man, 2996. 

Through all the world, over all she ran. 

All that are of her company she brings to hell, p. 96, 96 
1. 3006-7, so I'll tell you how she beguiles men ; by 
making them disobedient to parents, spiritual fa- 
thers, and sovereigns, l. 3013-19 ; or too desirous 
of praise for good deeds, 1. 3025-33; or vain of high 
birth, 1. 3035. 

Vnwrbly art bou made gentyl p. 97, 1. 3040 97 
jyf bou yn wurdys and dedys be y£ 

Be not proud that you are wise, 1. 3042, or of your 
beauty, 1. 3046, or of your strength, 1. 3050, or 
of your riches, 1. 3054, or your singing, 1. 3058, 4 ful 
selde ys synger gode yn thew,’ and beware of men 
of fair ana flowery and laughing words, 1. 3064-9. 

Be not proud of thy 4 bay ly ’ (office, authority), 1. 8072, 98 
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p. 98 ; nor of thy learning, l. 3078 ; nor, if a bene- 98 
ficed clerk, of thy horses, hawks, and hounds, 1. 
3087-8 ; nor of a king's or lord’s favour, 1. 3098-9 ; 
think not that thy wits or goods came from thy- 
self, p. 99 ; use not God’s gifts to break his com- 99 
mands, 1. 3110; boast not of them, or of those 
you have not, 1. 3116-25. A vile sin men prac- 
tise now, none can praise himself without blam- 
ing another, p. 99, 1. 2126-31. Scorn no man, 1. 
3132, for David and Neomas a prophet say scorners 
shall be punished from God's mouth, p. 100. If 100 
you like to be praised for your good deeas, and be a 
hypocrite, then .you are quit of reward from God, 

1. 3147, who full fell-ly chides those false hypo* 
crites, 1. 3150-1. 

•The Tale of the Hypocritical Monk of the Abbey 
Tangabaton .... 100-102 

A monk, reported to be of holy life, summons 
his brethren to his death-bed, and tells them, that, 
when the^r thought he fasted, he used to eat 
twice privily, and, when they thought he had been 
‘holy/ he had eaten and drank full lustily ; ‘and 
now the devil has tied up my knees with his tail, 
and stopped my mouth with his head, and I am 
forlore.’ 

Hypocrisy, this is the sin, 3218 

Fair without, and foul within, 

Be not proud of thy hair, p. 102, l. 3202, or thy 102 
chaplet, 1. 3208, nor adorn thy body too much, 

1. 3204. And these bearded bucks too, who leave 
Christian men’s customs, and follow all the new 
fashions ! There’s no grace in the land, 1. 3212-17. 

And those disgusting women who powder their 
faces to make them fairer than God made them, 1. 
3221. What outrage that they’re not satisfied 
with God’s image ! 1. 3224-5. For heads dressed 
with hair and long horns too, women are lost, 

1. 3226-31 ; and rich ladies must not have ‘ co- 
ronas* out of measure, p. 103, 1. 3232-5 . 103 

♦The Tale of the Proud Lady, who was burnt to 103-105 
ashes again and again in Hell by a burning wheel. 

A lord’s beautiful wife, who over all things loved 
fair dressing of her head, died in her pride, and 
afterwards took her lord’s squire to hell, and 
' showed him her torment; — how fiends put a 
burning wheel on her head, which burnt her down 
to the ground, and then she revived again, and was 
burnt again perpetually; and this because ‘she 105 
dighted her head right much with pride,’ 1. 3295. 

If God have lent thee hands and feet, 

Ami&s, leggfes, fair and sweet, 

Be not over proud of this, 3316 
They are not thine, but they are his. 

Disguise (pierce and slash) not thy clothing too 106 
much,j>. 106, 1. 3324. A wedded wife may attire 
herself so that her husband love none but her, 

I. 3338, but she must not dress for others, 1. 3341. 
Greatly they sin who spend their days in making 
novelties in dress, 1. 3344. 
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•The Tale of the Knight and Clerk who loved New 
Fashions ..... 107, 108 

A knight who loved new fashions, had a quaintly 
ierced coat made ; and one day, as he came from 
is robbery with his prey, his enemies bestead and 
killed him. His friends gave his clothes to the 
poor, and the ‘ kote of pryde ' to a clerk who 
asked for it ; but, as soon as the clerk puts it 
on, a burning fire lights on him, and burns him 
down to the ground. 

So let no man wear clothes contrary to his condition, 108 
p. 108, 1. 3397, and specially not clerks * or- 
deynede yn dignyte,* 1. 3402, for the devil has 
made himself the Chief Justice of new fashions, 

1. 3405. 

Men, don’t desire to be called ‘ lorde or syre ;* or 
women, ‘ madame or lady ;' ‘ al hys com eh of grete 
pryde,' 1. 3410-16. And don’t delight in great 
‘ meyne ’ (train of servants), p. 109, 1. 3420, or in 109 
great halls, 1. 3426, rich bedding, horses, armour, 

&c. 1. 3432. And, for no such things do wrong 
to holy church or poor men, 1. 3440-1. 

Women’s trailing dresses are wrong, l. 3443. 

• The French Tale of How the Devil has power over 

Women’s Trains .... 109 n. 

A woman with a long train passes two monks; 
one sees a devil sitting on it, and, when she 
turns her tail to the monk, the devil falls into 
the mud. Therefore know that the devil has 
power over women’s long tails. 

As to women’s saffroned wimples and kerchiefs, men 110 
can’t tell which is yellow, their wimple or their 
leather (skin), p. 110. Also, women’s going from 
street to street to meet one another, and show 
their dress, is sin, 1. 3452-91 ; and borrowing 
clothes * yn carol to go # * 

That poore pridfc, God it loathes, 3462 

That makes them proud of other men’s clothes. 

Speak not words of pride to prevent other men’s 
praying or fasting, 1. 3464-6, singing in church, 
or other holy deed, 1. 3472-3; and chide not 
with priest or clerk, 1. 3475. 

Also that clerk is much to blame, 3478 
That will not shave his crown for shame. 

Scorn not God, p. Ill, nor grumble against or 111 
chide him, 1. 3490-3. If you have said or done 
wrong, don’t be obstinate and back up your error, 

1. 3494. 

Of al follyys hat beryn name 3500 
hys foly ys moste for to blame. 

Loseniours, or flatterers, with words fair as flowers, 
may not enter heaven, 1. 3504-17. Another 
kind of pride is chiding your servants, p. 112, 112 
1. 3519. And these cursed backbiters, 1. 3529, 

4 God Almighty hatys,' 1. 3540. He forgives no 
habitual backbiting or lying, 1. 3545*6. 

“The Tale of the Backbiting Monk . . 113-117 

How a certain monk was a 4 felun ' in backbiting, 
and after his death a brother monk saw him at 
night sitting before the steps of the altar continu- 
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ally spitting out his tongue (which was all burn- 
ing) and eating it up again — ‘he gnoghe hyt 114 
ynwarde al to pecys’ — and this was to punish him 
for his sin, for our Lord in the ‘Apocalyps’ says 115 
that liars and backbiters ‘ shal ete here tunges in 
peynes.’ 

Never counsel a wicked deed, but give good counsel, 
and avow it before God and man, p. 116, 1. 3637- 116 
47. 

Never tell a secret entrusted to you, 1. 3652-7. For 
a priest to do so, is a special sin, 1. 3658 ; even if 
men use force to make him, he must not, but 
rather swear falsely, 1. 3670-1 ; or die, 1. 3661. 

Speak no foul words, p 117, l. 3678-83; menace no 117 
one, l. 3684 ; give not your goods to 4 iogolours * 
to be praised of them, or make wrestlings that 
none be held so great as you, 1. 3688-97 ; 

pryde is he bygynnyng 
Of al manere wykkede >yng. 3702. 

OF THE SECOND DEADLY SIN- ANGER 118-124 

Ire is 4 the devil’s daughter of hell fire,* 1. 3707. 

Light wrath is not great sin, 1. 3714 ; but, if it last 
long, it is sin strong, 1. 3721-2; as is chiding, 

1. 3724; and continuing in wickedness after re- 

E roof, 1. 3728; and in hate towards any man, 
3732. If you bring another man into sin, you 119 
shall bear it, p. 119, T. 3738-49. It is also hell- 
worthy to counsel a man’s death or wound him 
from anger, 1. 3744, or slay him, 1. 3752. Do not 
‘curse for lytyl why,’ 1. 3761 ; nor ‘as yn game,’ 

1. 3764. But, understand, you may get angry 120 
against sin, p. 120, 1. 3772. 

That God loveth, thou shalt love, 8776 
Here in earth, and in heaven above ; 

That God ne’er loved, thou shalt hate, 

Wrath, and other sin foolate. 

You may speak sharp words and be angry, though 
hate be not in your heart, 1. 3786-9. If you do 
hate, forgive quickly, 1. 3790; for God saith 
“ blessyde be al mercyable ; hey shal se Gode, and 
haue hym stable,” 1. 3796-7. 

♦The Tale of the Merciful Knight, and how the 
Crucifix kissed him . . . 121-124 

Two knights quarrel, and one kills the other. The 
son of the slain man besieges the murderer, and 
shuts him up in his castle. At Lenten tyde the 
besieged knight sees people going to mass, and 
resolves to go too. He takes off his hose and his 
shoon, orders the gates to be undone, and walks 
barefoot towards church. His enemy meets him, 
and threatens to kill him ; but he begs mercy for 
Jesu’s sake, and the young knight grants it him. 

Now are we frendys hat ere were wrohe, 

Go we nowe to the cherchfe bo the. 

When the young knight kneels before the Crucifix, 
it lifts its arms from the cross, clasps him, and 
/ kisses him. All the parish saw it, and the fame 
of it spread wide, so that every man in that country 
lived more in charity. 
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Now mowe $e se hat Gode loueh hem dere 
hat forjyuen here wrahhe in his wrlde here. 124 

1. 3910. 



OF THE THIRD DEADLY SIN-ENVY 124-134 

It comes from the devil, l. 8921 ; and you have it 
if you are pleased with any one’s mischances, 

1. 3927, or sorrow at your neighbour’s welfare, 

1. 3931, or regret his success, p. 125, 1. 8935, or 125 
cause any one’s ‘godnesse* to wax less, or his 
harm more, 1. 3942-7, or stop his learning any 
craft or other ‘ queyntyse,’ 1. 3448-57, or if you 
sneer at. any one behind his back, 1. 3959, or are 
sorry to hear him praised, 1. 3964. An envious 
man may be likened to one who has the jaundice, 126 
* a pyne hat men mow se yn mennys yne, 1. 3979 ; 
as the one thinks everything yellow, so the other’s 
thought is full of envy, 1. 3981-3. 

♦The Tale of the Bear which kept the Hermit’s 
Sheep, and how it was slain by envious Monks 127-130 

Two clerks, Eutycyus and Florentyus, lived in a 
hermitage : E. was elected abbot of an abbey near, 
and Florens left alone. So he prayed to God for 
comfort, and He sent him a bear, which Florens 
made the herd of his six sheep, and which came 
home twice a day on ordinary days, but only 
once on fast-days. This tame bear was a miracle, 
for 

A bere burghe kynde shulde etfe* shepe, 4076 129 

And here, as an nyrde, he jafe to hem kepe, 

Four disciples of Eutycyus’s are envious, and kill 
the bear. Florens prays for vengeance, and the 
monks become lepers, their limbs rotting before 
their eyes. 

Envy is a cursed sin, p. 131, 1. 4134; it began with 131 
Lucifer, who envied man for his high estate, 

1. 4144. Englishmen especially are by nature high 
of heart, 1. 4149-50, and this proverb is said of 
them and Frenchmen, 

‘That Frenche men synne yn lecherye, 

And Englys men yn enuye.* 4155 

of which lechery is the less, being of the flesh, 
while envy comes from the soul within, 1. 4156-7. 

But, if you tell any Englishman he has envy, he 
says, ‘hytysalye,’ p. 132,1.4165; let us think 132 
thereon. Of envy too comes backbiting, 1. 4170, 
and the backbiter is like an adder, who makes a 
mild appearance, but ‘yn hys tayle ys venym 
wylde,’ 1. 4175. Solomon warns us against them, 
l. 4180. Judas was one of them, 1. 4186. Under 
heaven there is no so great treason as in fair word 
of treacherous heart, p. 133, 1. 4196-7. None are 133 
safe from it. Was Solomon, Absolom, Jonathan, 
or the clerk Virgil? 1.4210-15. The traitor is 
one in your presence, p. 134, 1. 4222, the back- 134 
biter one behind your back; the liar has a trick 
of both, 1. 4225; neither will be easily saved, 
1.4231. 
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OF THE FOURTH DEADLY SIN-— SLOTH 134-167 
All rich men sin in this, 1. 4243 ; specially on Sunday 
mornings, p. 135, 1. 4252, when the church bell 135 
rings, they will lie and sweat ( and take he mery 
mornyng siepe,' 1. 4261 ; they care not for matins, 

L 4263, and, when called for mass, hem and haw, 
and say, “ What devyl ! why hah he prest swyche 136 
hy (hurry)? Tell him to wait.” When the time has 
gone by, the rich man does get to mass, and there 
he dresses his hair, 1. 4296, uses no prayers, and, if 
a friar comes to preach, thinks he’a much better 
talk of ar dinner, 1. 4300. Afterwards, if his dinner 
isn’t ready, * Take furhe he chesse or he tabler,’ 

1. 4308, and, after noon, do as before it, p. 137. 137 

He is no morfe cry sty n man 4321 

han whoso kallyh a blak oxe 4 swan. 1 
What shall such say at the day of doom ? 1. 4322. 
They mind not our Lord’s saying. * Be waking 
what time that your lord will call; for, if you 
sleep at*bis calling, you shall not come in to the 
wedding,’ p. 138, 1. 4350. You think that God 138 
will let you live long in wickedness, 1. 4359-60. 

But hear 

•The Tale of the Unrepentant English Squire 138-142 
Conrad, King of Mercia (now Lyndeseye\ had a 
squire who’d do any thing, even plunder holy 
church, to get the king wealth. When he’s taken 
ill, Conrad urges him to repent, but he says he 
will not have a priest for such a little illness. 
Then the books of his good and evil deeds are 
brought to him by two fair men and two black 
ones, and he. 4 that neure on boke couhe,* reads 
them both. One of the black foul -stinking men 
begins cutting at his head with a burning Knife, 
and the other at his feet, and, when the knives 
meet, they haste with him to hell, — and all for 
his sloth, because he would not be shriven in time. 
Sloth grows on men, p. 143, 1. 4517, and at last 143 
makes them despair, 1. 4521. Solomon warns us 
against it, 1. 4524. Again, if men have to do good, 
they do it in the worst way they can, 1. 4532-5. 
Hearing God’s word seems to take a hundred 
years, 1. 4537 ; but being at the ale-house, or to 
‘rage’ with a girl, seems only a little while, 

1. 4541. At church they jangle or tell a tale, or 
ask where they can get tne best ale, 1. 4547. And, 
when men hear this preached about, they only 
say lightly, 4 God have mercy on us all,’ p. 144, 144 
1. 4557. But, nay,, nay, thou get test not heaven 
so lightly, 1. 4560-2. Pray first to God for grace 
to do well, and then do it, — so may you come to 
His mercy, 1. 4567, 

And nat yn ydylness as ;e thynke, 

Wei to ete and wel to drynk, 

And ofte to swere at youre wyl. 4570 

Against Tournaments ..... 144 
How all the Seven Sins are found at Tournaments . 145 



i. Pride, in men’s attire, 1. 4580 ; n. Envy, when 
others * do maystrye,’ 1. 4583 ; m. Ire and wrath, 
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iv. Sloth, for men love them more than God or 145 
mass, 1. 4591. v. Covetousness, for knights try to 
win horses and armour, or else they cheat their 
landlords, 1. 4596-4601 ; vi. Gluttony, 1. 4602. 
vu. Lechery; for knights often make tourna- 
ments for women’s sake, and then $?et beaten for 146 
their love, so that they may not sit their horse 
above, p. 146, 1. 4615. And of jousting, and 
squires* games, comes much mischief; lechery 
makes ’em all begin, 1. 4632. 

Against Miracle -Plays .... 146-148 

They are ‘a gaderyng, a syghte of synne,* 1. 4643; 
but in church men may play the Resurrection, 

E . 147, and ‘howe god was bore yn jole nyghte,’ 147 
4651 ; but they must not be played in ways or 
groves, 1. 4654 ; for then these, and tournaments, 
are Satan's pomps which you forsook at your 
baptism, 1. 4665; and you sin if you go to them, or 
lend horse or armour for them, 1. 4676, and spe- 148 
cially if the lenders are priests, p. 148. Also of 

Daunces, karols, somour games, — 4684 

Of many swych come many shames. 

Against Minstrels who delight in these things, and 148 
would sooner hear of a dance than of God, 

1. 4696. 

•The Tale of the Minstrel who was killed for dis- 
turbing a Bishop . . . .148,149 

A minstrel once asked charity at a bishop’s house : 
the porter let him in; the table was laid, and 
the bishop was going to say grace, but was so 
4 sturbled* by the minstrel’s song that he couldn’t. 

So he ordered ‘the charity’ to be given to the 
man, and let him go, seeing he’d be killed. As 
he was going out, a stone fell off the wall 4 and 
sloghe here he mynstral.’ This is told for gleemen's 
sake, 1. 4736. 

•A Tale of Bishop Saint Robert Grostest of Lincoln, 
and why he loved Music .... 150 
He loved much to hear the harp; beside his study 
was his harper’s chamber ; and, when asked why 
he held the harper so dear, he said, ‘The virtue of 
the harp will destroy the fiend’s might; and, if 
God has sent so much ioy to a tree, more must be 
where He dwells; of this bliss the harp ‘me 
ofte mones.’ Therefore, when you hear gleemen, 
worship God, as David says in the Psalter, 

4 Yn harpe, yn thabour, and symphan gle, 

Wurschepe Gode, — yn troumpes, and sautre.* 

Against delaying Amendment of Life .151 

For every hour that you lie in sin, you shall get 
your pav in purgatory, p. 151, 1. 4778. Some men 
will only go to shrift at Lent, 1. 4787, and some 
not at all, 1. 4792, hoping to have time at their 
death, 1. 4795 ; but mind, 

He that will not when he may, 

He shall not when he will. 4800 

Others can not be won to good, 1. 4802 ; and others 
do evil for want of check, like a beast that goes 152 
loose, p. 152. Slothful messengers are punished, 
and ‘smart’ ones rewarded, 1. 4813-20. 
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Against Neglectful Parsons .... 152 
He is slow who will not work on his sheep, 1. 4821 ; 
if he does not chastise them when they need it, he 
shall be punished, l. 4828-32. It is what pastors 
get their pay for; and if they take all the milk and 153 
the wool, and then let the sheep stray, holy writ 
holds them as 4 wild wolves breaking folds,' p. 153, 

1. 4841-8. 

That Children must have the smart end of the Stick 153 
Unless parents chastise vicious children, they will 
suffer for it, 1. 4856. Solomon says, 

4 Wyle je hat joure chyldryn be aferde P 4861 
jyueh hem he smert ende of he jerde.’ 

♦The Tale of the Father who would not beat his 
Child . . . . . .154 

A foolish husbandman would not chastise his boy 
who used to curse God's name. Soon the child 
fell ill, and cried loudly, and told his father that 
black men, black, were about to take him. So he 
tried to hide in his father's bosom, but the fiends 
reft his soul to hell, and the child cursed God 
once more and died. He was only five years old, 
and was lost for want of chastisement. 

Of Rich Men 8 Sons : 

How they are all shrews 4 yn dede and in sawe* 155 
(word), 4 Why ? for they have nonne awe,' p, 155, 

1. 4907-8. When young, if they scorn others, 

1. 4910, learn tricks, 1. 4913, and fight, 1. 4917, 
their fathers make excuses for them and praise 
them. But hear 

♦The Bible Tale of 4 Syre Ely ’ and his Wicked Sons 

155-158 

Now, 4 this tale is no trifle, for it is written in the 
Bible,' p. 158, 1. 5033-4. 

Against Lazy Young Men, and Worldly People . . 159 

It is a great unwisdom when a man will not work 
and learn his craft while he is young. 1. 5048-52. 
Even if he has a heritage, he should learn 4 man- 
hede and curtesye,* 1. 5058. In all your thoughts, 
serve God, 1. 5069. 

How Ungrateful Men are worse than Dogs . .160 

An unnatural sloth it is when men will not thank 
God, for their limbs, and his other gifts, p. 160, 

1. 5083. 

A dogge ys kynder, hat goth lous : 

For, 3 yue a dogge hryde part his fode, 

And he shal euer weyte he gode. 5100 

Also, men are as unnatural as dogs, for a dog hates 
most his own kin, and bites his own mother 4 ;yf 
he may come here to:' and thus do men, p. 161. 
Again, some men love neat and sheep more than 
their fellow -Christians, 1. 5120-1. 

On Continuance in Serving God . . . 161 

If you are in good will to serve God, repent not, 
but go on to the end, 1. 5127-33 ; turn not to evil 
at the close of your life, or God will forget all 
your good deeds, p. 162. 

Against Sadness, and Wanhope or Despair . . 162 

Do not dread God, but * serve him gladly with lovely 
cheer,' 1. 5155, neither fasting always, nor being 
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too confident, 1. 5162-6. And fall not into de- 
spair, for that is worst of all, 1. 5169. Sloth will 163 
try to bring you into it, letting you do no deeds 
or mercy, p. 163, making you 4 a voyde vessel,' 

1. 5180, and binding you to Satanas, 1. 5184. Thus 
was Judas : he despaired of God's mercy, 1. 5192. 

God looked on him, as if to say, 4 ask mercy for 
thy trespass,’ 1. 5196, but he would not. Think 
of the thief on the tree beside Jesu, 1. 5208 : he, 164 
for asking, was in Paradise even before the pro- 
phets, p. 164, 1. 5216. 4 Therefore dismay thee 
not,' 1. 5221. God says 4 Y wyl hat none synful 
deye,’ 1. 5232. 

♦The Tale of the Priest Carpus's Vision . 165, 167 

St. Dyonys of Fraunce tells us that the priest Carpus 
converted a Saracen, but another heathen re- 
converted him, and Carpus prayed that this con- 
verter might be sent to hell. God shows him a 
vision, that he may see he has done wrong. Over 
the pit of hell is a plank 4 as sledyr as any glas,' 
and on it walks the heathen pervert. Carpus prays 
that he may fall into the pit, and then looks up to 
heaven and sees Jesus on the Cross, His wounds 
all bloody, and hears him say. 4 See with thine eyne 
what I suffered for man's pyne. Why wouldst 
thou damn this man to woe? Pray for his salvation.* 
Therefore let us be mindful to serve Him 4 hat ys to 
vs so kynde,’ p. 167, 1. 5313. 

OF THE FIFTH DEADLY SIN— COVETOUS- 
NESS . . . . . 167-202 

Covetousness is desiring in thought, 1. 5333 ; is of the 
will, 1. 5339, and may come of good, 1.5335 ; while 
avarice is never good, 1. 5338; desires all, and 
withholds men's food, 1. 5336. You sin if you 168 
wrongly desire any man's goods, 1. 5346, or make 
delay in order to take a man's things, 1. 5357 ; or 
if you forge ( 4 false ') a charter, 1. 5362 ; or un- 
justly take a man’s (and specially a priest's) goods 169 
in fight, 1. 5371-7, p. 169. If one nolds or keeps 
back his corn that he may sell it dear, 

Hyghely shal he go alone 5389 

To he deuyl, body and bone. 

If you keep back other goods that the poor need, so 
that they die, you are guilty, 1. 5391-8; also, if 
you consent to a false judgment, or hire a 4 voket ’ 
to bring one about, l. 5404. As to the counsellors 170 
of lords, legisters, &c.., who give counsel for 
wicked laws, 1. 5413, — 

harfor shul hey, and here cunsayl, 

Go to helle, bohe top ande tayle. 5418 
Stewards are almost always too hard on the poor 
man, 1. 5426-7. None of us may be judgea by 
strict law, 1. 5435 ; so remember, 

3 yf hou of he porfe* haue pyte, 5441 

han wylle Gode have mercy on he. 

♦The Tale of the Hard Jud<je. . . .171 

Beyond the sea was a hard Justice, who, when asked 
to have mercy on the poor, 4 and pylle hem nat 
but me8urly,’ answered, 4 Y shal do hem no hyng 
but lawe.* (But many laws are out of reason, 
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unless mercy goes with them.) When he was 
taken ill, he cried to God for mercy, but the 172 
answer was, 

‘ >ou haddest neuere of man pytS, 

Ne y shal neuere haue noun of he.' 5480 

Ye domesmen, be merciful to the poor, p. 172, 

1. 5483-90; do not fine them outrageously, 

1. 5492. Bailiffs, do not take too much of your 
lord's tenants, 1. 5502 ; for of what you take God 
shall take a quest, p. 173, 1. 5508. 

Of Simony ...... 173 

Which is, ‘when gifts of holy church men sell,* 

1. 5514, or when you get promotion through 
favour of others when you are not worthy, 1. 55 1 8, 
or by gifts, 1. 5526 ; you are then a wolf, 1. 5525, 
and had better be a knave (servant), 1. 5528, as 
had the sellers of the church's rights, 1. 5529. 

Of Usurers ...... 174 

Those chapmen or merchants are usurers who make 
a bargain on a loan, that, whether you gain or lose, 
you pay a fixed sum, 1. 5546-50 ; ana none shall 
come into Christ’s herd unless they restore their 
gains, 1. 5565, or help poor men therewith, 1. 5568. 

♦The Tale of Pers the Usurer . . 175-185 

How a poor beggar laid his fellows a wager that he’d 
get something out of miser Pers, 4 be he neuere 
so gryl ne grym,* 1. 5600. He asks Pers for 
charity just as an ass-load of bread is coming to 
his house. Pers stoops for a stone, but, as he can’t 
find one, drives a loaf at the beggar, with which 
the latter wins his wager. Pers has a vision of 
the judgment on his deeds, and, against all his evil 
ones, this single loaf makes even balance. He 
reflects on this, and becomes meek and kind, p. 

178, 1. 5692. A poor man comes to him naked ; 

Pers puts his kirtle on him, and the man goes 
away and sells it. Pers grieves greatly, but is 
comforted by a fair dream, p. 179, 1. 57v6; ‘he 
sees God clad in his kirtle, and God says, that, as 
it was given to the poor, it was given to Him.’ On 
waking, Pers says : 

‘Blessyde be alle pore men, 5741 
For God almyjty loueJ> hem.* 

He bestows his goods on the poor, and gives his 
notary 10/. to sell him into bondage. The notary 
takes him to a church, p. 181, 1. 5777, sells him 
to a reduced rich man, Yole, and gives the 10/ to 
the poor. Pers 4 sweles ’ (washes) pots and dishes, 
p. 1 83, 1. 1, and bears the bullying of his mates most 
meekly. Through him his master prospers, and 
offers to free him, 1. 5855. Pers refuses, and Jesus 
appears tojiim, comforts him, and shows him the 
kirtle, p. 1 84. Soon after, some of Pers’s rich ac- 
quaintances come to his master's, and recognise 
him. He hears them, and runs away, miracu- 
lously causing the deaf and dumb porter to hear 
and speak, p. 185. He is sought, but can’t be 
found, as He who took Enoch and Elijah, took 
Pers through His mercy to rest without end, p. 

186, 1.5937. 

Take example by this, ye usurers, and share your 186 
goods with the poor, 1. 5940. 
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Merchants sin also in covetousness, giving false 
weight and false measure, 1. 5951. And it is 
covetousness to hire a servant away from his ser- 
vice, 1. 5954, or to buy stolen goods of a servant, 

1. 5961, or to keep a thing forgotten by its owner, 187 

E . 187, 1. 5966 ; or to make a man drunk, and buy 
is goods at a low price, 1. 5970*80. 

Against Rich Men who bully Poor Ones, . .187 

being jealous that they have anything, and seeking 
to rob or prosecute them, or spoil their goods, 
1.5980-98. 

•The Tale of Lucretius and Saint Beatrice . 188, 189 

A rich man, Lucretius, covets the land of a wise 
maiden, Beatrice ; and, as she will not sell it, he 
kills her and takes it. He invites the neighbour- 
ing lords to a feast, and a woman appears with a 
sucking child, which by God’s might commands 
the devil to light in him. The devil does so, 
torments him for three days, and kills him. 

Against Niggards and Misers, . . .190 

who see God’s people dying for want, and will 
not help the poor. 

Against Mokercrs or heapers of money, whose 
treasurer is the devil, and avarice their pay- 
master, 1. 6067-80. A man may save mode- 
rately for his children, but not out of reason, 
and doing no almsdeeds, 1. 6081-90. A hoarder 
of money is always in fear, and thinks all who 
come near him are thieves, 1. 6091-8; he has 
three sorrows, travail in winning, dread while 191 
keeping, and wo in parting from, his wealth, 
p. 191, 1. 6101-6. 

•The Tale of the Good Hermit who threw away the 
Money he had saved . . . 191, 192 

A hermit once thought he was in 4 febyl aray,’ and 
that he must get money together. So he does ; 
and then is always thinking of it, and being afraid 
that some one will rob him, till one day he becomes 
convinced that God’s curse is on his purse, and 
at once throws it to two men who happen to be 
passing. 

Avarice draws you from God, 1. 6156, and silver is 
a god of ‘maumetry,’ for of it and like metal 
Saracens and other 4 wanbodyes ’ make their gods, 193 
p 193, 1. 6162 ; and I have heard that some misers 
when dying would rather eat their 1 pens ’ than 
let others have them, 1. 6169-72. 

•The Tale of the Cambridgeshire Miser-Parson 193, 194 
A parson is taken with his death-evil ; his two 
friends, friars, are sent for, but he cannot speak to 
them, though his eyes glance at a cofler on the floor. 

The friars have it opened, and the parson beckons 
for his gold; they give him a dish of it, and he stuffs 
it into his mouth as if he would eat it. They 
take the dish away, and he falls down and dies. 
Therefore, it is better to spend your money well 195 
here than hoard it up, p. 195, 1, 6227-30; rich 
men only save to make their executors rich, and 
they care nothing for a man’s soul while they 
fill their own bags, 1. 6235-7. Executors, do not 
keep back money that you should pay for the good 
of your testator's soul. 1. 6245, &c. Of all false 196 
men, false executors are most to blame, p. 196, 

i 
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1. 6260; (the Pope curses them four times a-year, 196 
1. 6264 ;) and, of all executors, a man’s own kin 
and children are the worst, 1. 6265. In London, 
the report is, that heirs have killed their fathers, 

1. 6285 ; and there too wives make their husbands 
cuckolds, 1. 6288. So, rich men, think on your 
souls while you have power over your money, 197 
p. 197, 1. 6295-8,— 

3 yueh 3 eself wyh 30 ure hondys, 

For >e dede haj> few frendys. 6302 

♦The Tale of the Three Dishonest Executors 197, 198 
A man, when he was dying, chose three executors, 
one a lord, the second a husbandman, the third a 
merchant. His goods amounted to 30 marks, 10 
his 4 vessel,* 10 of ‘pens redy,* 10 his other store. 

The clerk said, 44 we are three : the man is dead, 

4 Y hope hys soule be in blys * ; if so, he wants no 
gold ; Dut, if his soul’s in hell, no pence or priests 
will get it out ; so he cannot want his goods : let’s 
divide them : I’ll take the 4 vessel,’ you husband- 
man the house-store, and the merchant the 4 pens’: ” 199 
and thus they did. 

Y pray God, mysauenture 

Haue swych executure. 6366 

Executors that will not do as the dead ordained 
generally come to an evil end, p. 199, 1. 6367-76. 

•Tale of the Kesteven Executors. 199-200 

The two executors of a Kesteven man took off 
all his goods, and would not let his son see his 
will. The child prayed to God for vengeance, 
and one executor was soon strangled, and the 
other died in poverty. 

♦The First French Tale of the Three Executors, or 
how to account for Charity-Money (from the 
fourth Commandment, p. 40) . col. 2, p. 199-202 

A dying man chooses three executors, one the vicar 
of the church, one a 4 prodome,* and the third the 
provost, and charges them to take a third of his 
goods for themselves (to give for his soul), a third 
for his children, and a third for his wife. He dies 
and is buried, and the wife takes her third, the 
children theirs, and the executors carry off all the 
rest, — pot, pail, griddle, &c. ; the vicar and prod- 
ome each take 100 marks worth, and the provost 
has the rest. After a year they meet to render 
an account of how their money has been spent for 
the testator’s soul. Says the vicar, 4 1 have sung 
ever so many masses for the man, and so my 
third’s accounted for.’ ‘That’s just how I’ve 
spent mine,’ says the priest, ‘all in singing masses.* 
‘Oh,* says the provost, 4 as both of you have sung so 
much, I’ll just carol for an hour, and then the 
soul ’ll be out of pain, and I shall have accounted 
for my third too.’ 

As false executors come to a bad end, so good 200 
ones shall have joy and honour, 1. 6412-29. 

Now we have abused executors, let us hear their 201 
excuses, for they say the fault’s all in dying men. 

44 Man, you knew the value of your life and goods 
better than 1, 1. 6440-3, and yet did not think of 
saving yourself. Why were not you your own 
steward? Why should I do for you and your 
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soul what you wouldn’t do for yourself and it ? 201 
L 6448. Why should I spend your goods for you, 
when you wouldn’t do it for yourself? p. 202, 202 
1. 6461-2,— 

A peny 3 yue of he yn hy lyue, 

Hadde be hettyr J>an oure fyue. 6471 

Don’t blame your executors: you saved your 
money and made a rich heir, and he’ll do like you, 

1. 6476-7. Our spending money will be but little 
good to you. 

Loke now hy selfe, and gode skyl why, 
hat hou art more to blame han y." 6491 

Wherefore, let men do good while they live, 203 
p. 203, 1. 6493, think on their end, and spend 
their wealth well, 1. 6507. 

OF THE SIXTH DEADLY SIN — GLUT- 
TONY . . 203-228 

4 Be mesurabje yn alle hyng : 
of alle wysdoms hat shal dure, 6528 
J>e most wysdom han ys mesure.’ 

♦The French Exhortation against Drunkenness, and 
the Tale of the Monk’s Tw6-Candle Test of 
when he had enough Drink . . • 204 

Do not load yourself too much, p. 205, 1. 6542 : or 205 
commune with any cursed or excommunicated man, 

1. 6551 ; for, if cursed men get company at the ale- 
house and elsewhere, they will not care about the 
excommunication, 1. 6560-5, and meek them to 
holy church, as they should do, p. 206, 1. 6574. As 206 
Saint Paul says : 

Who so handlyh pycche wellyng hote, 

He shal haue fylhe herof sumdeyl 6580 
And thou shalt not eat or drink with a Jew, for the 
Jew is Jesus’ enemy, 1. 6588-93. 

Nor shall you make a man drunk at the alehouse or 
your own house, 1. 6601-4; nor ask for your food 207 
too soon on a fast-day, p. 207, 1. 6612; nor have 
too many costly dishes, 1. 6617, as lords do, who 
ou ,y ht instead to give alms to the poor, 1. 6619-25. 
Think on 

•The Bible Tale of Dives and Lazarus . 207-210 

Our lord Jesu tells this tale for rich men’s benefit, 
that they may give their meat to the poor gladly, 
and not with beating and abuse, p. 210, 1. 6722-9. 

And thou that feedest thee so richly, think how 211 
thy body shall stink all the fouler for thy rich 
meats, p. 21 1, 1. 6754-9 : think too how soon thy 
food grows rotten inside thee, 1. 6764-5. But not 
only for gluttony did Dives go to hell, p. 212 ; it 212 
was also because he let his hounds out to bite the 
beggar at the gate, 1. 6780-1, being unkind, as rich 
men often are, 1. 6788-9. 

Lorde, how shul these robbers fare 
hat he pore pepyl pelyn bare, — 

Erles, knyghtes, and barouns, 6792 
And owher lordynggs of tounes. 

Think ye on Dives’ fate, p. 213 : ye are worse than 213 
he, 1. 6811. He only set a dog at the poor man, 
but you slay and beat the poor yourselves, 1. 6815. 

God charges you to give not only largely, but 
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courteously, to the poor, 1. 6822-9; so do not 
punish a poor man if he takes once or twice, 1. 
6830-1. 

*The Tale of Saint John the Almoner, and his great 
Liberality and Courtesy . . . 214-15 

He is Bishop of Constatyne-noble, and reputed a 
large alms-giver. A pilgrim, to prove him, asks 
charity once, and gets six bezants : then changes 
his dress, and gets another six ; and then asks a 
third time. The almoner is angry, but St. John 
says, ‘Give the man twelve bezants; peradvefiture 
God will prove me, and try whether 1 will ‘ roissay * 
any of his ; or it is God himself.* 

Let this tale make you give your alms without 
chiding, p. 215, 1. 6890 : also give them quickly ; 
do not let a wretched man stand all day at your 
gate crying in the cold, 1. 6899, 6900. And never 216 
repent of the alms you give, p. 216. 

•The Tale of Bishop Troylus and his Thirty Pounds 

216-221 

Under St. John the Almoner was the covetous Bp. 
Troylus. One day St. John has not enough money 
to give in alms, and he so speaks to Troylus that 
the latter orders 30/. of his to be given away as St. 

John directs ; but he then goes home, and falls 
sick for sorrow that he has lost his money. St. 

John comes to comfort him, pays him back the 
30/., and Troylus recovers ‘ smartly.* But Jesus 
shows him what be has lost : in a vision he sees a 
most glorious palace, with this inscription : 

‘ Reste and hous wyl> outyn ende 
he bysshope Troylfe' shat to wende * 

But soon this is scraped out, and another title 
written, that all is given to the patriarch John, 
for 30/. that he bought and gave away in alms. 
Troylus wakes, and resolves to be liberal. 

Of the Virtues of Alms, How they Destroy Gluttony 
and all Sins ..... 221 

For alms come of love, either to God above or to his 
household here, 1. 7082-91. Two things you may 
get by gifts, either the love of lords here, l. 7097, 
or the love of God and poor men, p. 222, 1. 7105. 

What Charity is .... 222 

‘love of hyn euyncrysten dere,* 1. 7113, ‘he longyng 
of love, 1 7116. 

Se now what seynt Poule seys 

Yn a pystyl he same weys ; 7123 

I Cor. xiii. 1-8, versified . . 222-3 

If we will have this charity, let us give to the poor 
when they ask, without abuse or any fight, 1. 
7176-9. 

On Moderation in Eating and Drinking . . 224 

Eat only what is necessary, 1. 7187 ; and attend to 
Cato’s saying, that too much drink will bring your 
body to sorrow and sickness, 1. 7194-7201. Eat 
not too greedily, p. 225, nor all day, like a beast, 

1. 7207. 

Of the Men whose Wombs are their Christ, (1. 7228) 225 
and whom the apostle Poule damns to woe, 1. 

7223. Young growing children may well have 
three meals a day, but yet times must be set for 
them, 1. 7232-7 ; for, as the proverb says (p. 226), 226 
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han mayst hou make yn a stounde 
A foule chylde and a feyre bounde. 7243 



Of Dainty Lords and Ladies, whose cooks can never 
please them, 1. 7250-1 ; and of 4 Rere ’ or Late Sup- 
pers in privacy, which are of gluttony, and where 
lechery is queen or king, 1. 7266 ; and againt ser- 
vants having late suppers after their masters have . 
gone to bed, and sitting up till cockcrow over 
their riot, 1. 7268-79. 

Eating flesh and drinking till past midnight on 
Thursday is sin, as on Friday bread and water 
should be your food, p. 227, 1. 7280-91 . . 227 

Early dinners, before high mass is over, on Sundays 
are wrong, 1. 7292-5. Hear the whole mass out, 

I. 7297 ; and, before you eat, take holy water and 
holy bread, p. 228, 1. 7303. On week-days, too, 223 
hear mass before you dine, 1, 7310; and let no 
priest leave his mass on the altar to go to a dinner, 

1 . 7320-1. Enough of gluttony: if any one has 
sinned in it, let him leave it, and God will forgive 
him, 1. 7326-35. 

OF THE SEVENTH DEADLY SIN— LECHERY 

229-265 

It is the last of the Seven Sins, and furthest from 
heaven, because it always damns two people, 

1. 7340-3. There are seven kinds : i. Fornmation, 

1. 7352-7 ; ii. Adultery, 1. 7358-67 ; in. Incest, 230 
p. 230; iv. Copulation of monks with nuns, 1. 7383- 
91 ; v. Rape of virgins, 1. 7342-7401 ; vi. Rape of 
married women, p. 231, 1.7402-19, which is a 231 
treble sin if done by * clerk ordrede, 1. 7408-9 ; 
and these lordings both ravish maidens and carry 
off* men’s wives, and sometimes make a boast of it, 

1. 7420-7 ; vu. Lying with common women, 

1. 7428, &c. ; with whom are three special dan- 232 
gers, p. 232 ; they mav have your brother or kin ; 
you may get into strife and lose your life ; or you 
may get leprous, 1. 7448, 

herfore, je men, takeh none, 7458 
Ne $e wymmen, takeh but one. 

Whoso will be clean, must fight fast his flesh and 233 
cast it down, p. 233, 1. 7468-73. 

•The Tale of St. Benet’s Temptation from Lechery, 
and how he freed himself by rolling in Thorns 
and Nettles .... 233, 234 

The devil comes to St. Benet in the likeness of a 
throstle. When he crosses himself, the bird’s 
voice leaves it, and it flies away, but leaves the 
saint with such a strong temptation to lechery, 
that he has to take off his clothes and roll himself 
in thorns and prickles ‘ tyl his temptacyun was al 
gone.’ 

te homes prykkede, the netles dyde byte, 

Of flesshely temptacyun hey made hym quyte. 

This tale is told that you may stand against tempta- 
tion, p. 235, 1. 7532, and Seynte Foule 
Seyh, ‘ y forbede *ow echoun 7540 
Wyh womman for to go alone* . . . 
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Against being alone with Women . . . 235 

Be hou neuer so chaste ne straunge, 

Be 3e alone, )>yn herte wyl chaunge. 

Against Sins of Lechery, Awake and Asleep . . 236 

4 FylJ>ys of hoghte ’ in bed are grievous sins, 1. 7565-6 ; 
thy will shall answer for the deed, l. 7571. Sin 
too is 4 yn handlyng or dremyng of foly,* 1. 7579 ; 
such dreams arising by sight or thought, 1. 7592. 
Against Women dressing themselves up to make Men 
lecherous ; but the men who consent shall have 
equal punishment, 1. 7620-2 . . . 237 

Against helping Lechours, by letting them sin in 

your house, 1. 7632-3, or carrying their errands, 

&c. 1. 7639. Those lords who bind men by vow 
to do so are just devils, p. 238, 1. 7646-57 . 238 

Against children lying together, 1. 7658-61. Sin 
may come of it ; don’t practise sin in youth, for, 
as says 4 a prouerbe of olde englys,’ 

1>at joughe wones, yn age mones. 7674 
Against Kissing and Handling Women ; . . 239 

for kissing 4 ys erande for flesshely synne,* 1. 7683; 
and no woman, knowing good, should kiss any 
priest’s mouth, l. 7692-3. 

That Priests ought not to Touch or Handle Women 240 
St. Gregory even prayed that no remembrance of 
his sister might ever come into his thoughts, 

1. 7708-9; for the devil rejoices when he can 
tempt a holy man, 1. 7720. 

*The Tale of the Jew who heard some Devils* Reports 
of their Deeds to Satan; . . . 241-245 

and how the Devil, who, after forty years’ tempta- 
tion, had got a Bishop to pat a Nun on the back, 
was the most praised of all ; one who had killed 
the bride and bridegroom at a wedding, and caused 
murders, being beaten ; and another, who in seven 
years had killed 20,000 men, being sent to trial. 

Also how a Jew heard all this, and saved himself 
from the Devil by making the sign of the Cross, 
thus becoming to them a 4 lore, empty, or voyde 
vessel,’ (1. 7853-67). 

Thus you may see how the Devil thinks 4 he hah do 
a grete chaffare’ when he has enticed an ordrede 
man to sin, p. 245, 1. 7883-9. 

How Priests should not Play and Rage with Women . 246 
4 for aftyr pleyyng curnh outrage,’ 1. 7879. There- 
fore, follow St. Jerome’s example, and flee to the 
desert, 1. 7904 ; get out of woman’s way. 

But of wymmen, hyt ys grete wundyr, 

Hyt fareh wyb hem as fyre and tundyr ; 

Comunly forsake hey none 7927 

' hat euer ys made of flesshe and bone. 

How Women trill have Priests, and Priests Women . 247 

But how as euere men preche or spelle, 

Of prestes wyues men here euere telle. 

Of ouhere wyues y wyl naghte say, 
hey do uat wrong, — but all day. 7939 

Let every woman who disturbs the holy life of 
the priest through lechery, know, 1. 7944, that all 
in paradise, in purgatory, and in earth, shall arise, 

1. 7949, and condemn her, and curse the time that 
she was born, p. 248, 1. 7970-1. 
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No Woman should be a Priest’s Mare . . 248 

And shame hyt ys aywhare 7980 

To be kallede a prestes mare. 

•The Tale of the Priest’s Concubine, and how Fiends 
carried off her Dead Body . . 248, 250 

A priest right amorous and lecherous had four chil- 
dren by a woman, three of whom he brought up 
os priests, and one as a scholar. The woman, when 
exhorted by her priest- sons to repent, refuses to 
do so while she has three priests to read and sing 
for her. She tells them sne shall be saved if they 
will keep her corpse for three days and three nights. 

Sone aftyrwarde she euylde, 8032 

And deyde sunner >an she wylde. 

Her sons 4 wake ’ her body ; the first night the bier 
shakes ; the second, the fiend draws it to the door, 
but the sons pull it back and wind a rope round 
the body ; the third night, ‘come fendes fele, wyj> 
lohely brous,’ and carry the body and bier away 
4 none wyst whore.’ And the youngest scholar- 25 1 
son preached this about in England to prevent 
women falling into his mother’s sin, p. 251, 1. 
8070-9. 

Ye women, think on this tale, for, as the proverb 
says 4 He wise is, that ware is,’ 1. 8085. Of priests 
and clerks I dare not speak ; but holy writ tells 
us what terrible torments lecherous priests shall 
suffer, 1. 8088-8101. 

Against Kissing and Dandling Women . 252, 253 

Some think that kissing is no sin ; but there’s 
eril in it, 1. 8108-9. You may kiss your mother, 
8113, and your wife — but with her take care, 

1. 8114-5. Kissing women to entice them to sin, 
may send a man to the devil, 1. 8126-31. Thou 
may’st sin too 4 in the looking of thine eye,’ p. 253, 253 
1. 8133; 1 behold e nat wymmen ouer mochyl.’ 
Worse is it to try to win women with sorcery, 

1. 8142-53. 

•The Tale of Saint Justyne, and how the Sign of 
the Cross protected Her from Devils . 254-256 

The heathen Agladius is enamoured of the 
Christian girl St. Justine. To get her, he goes 
to the necromancer Cyprian, who sends fiends to 
Justine, in the form of her father and mother, to 
tell her to yield to Agladius. She crosses her- 
self, and they vanish, and after three times cannot 
approach her. Cyprian is surprised, and finds 
that this is through the power of the Cross, and 
that Jesus is greater than the devils. He at once 
turns Christian, and becomes a bishop; and Jus- 
tine becomes a Saint, a martyr, and a holy virgin. 

I’ve told you this that you may not fear witch- 257 
craft, p. 257, 1. 8272-3 ; no one need do so who is 
of clean life, 1. 8281. 

Against Foul Speech .... 257 

Against Old Boasters of Lecherous Deeds . . 258 

Take warning of Sodom and Gomore which sank 
because they had joy of sin that stank, 1. 8312-3. 
Against Gifts for Lechery Sake . . . 258 

Take heed ye women, 4 for mede $e wyl soon consent,* 

1. 8329, and men say oft that money is the devil, 
1.8331. 
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Against procuring Abortion ; and concerning forced 
Promises to Sin, 1. 8332-43 . . . 259 

If a lecher meets a woman in a privy place, 1. 8347, 
and will only let her go on her swearing to meet 
him again, she may swear and not sin, 1. 8356-9. 
Against Private and False Betrothments, and Secret 
Love ...... 260 

Of alle foies, are key fyles 

)>at gentyl wymmen begylys 

Wyj> a trouJ>e of tresun, 8372 

To reue here here warysun. 

No troth should be given except with approval of 261 
holy Church and one’s friends, p. 261, 1. 8404-7. 

The privities of lechery that in open speech are 
4 vyleynye,’ we must leave, 1. 8408-17. 

Against Despair on account of continuedTeinptations, 261 
for all may be quenched with a drop if you have 
but the will to leave your sin, 1. 8423-4. Con- 
sider the temptations of St. Paul, and St. Benet 
(p. 233), and mishope not, p. 262, 1. 8440. 262 

•The Talcf of the Tempted Hermit, or how we should 
never Despair .... 262-265 

A hermit was once much tempted in the flesh, and 
was so rebuked by an old man for it, that in 
despair he was going back to the world ; but meet- 
ing the abbot Apollo, who told him of his own 
temptations, he was so reassured that he returned 
to his cell. The abbot then prayed that the old 
rebuker might feel some temptation of the flesh, 
and at once saw a black man shoot arrows of 
temptation at him, so that the rebuker ‘sate as he 
hadde be madde,’ and then started back to the 
world as the hermit had done. Apollo met him, 
and reproved him for his pride in rejecting his 
brother hermit when he had confessed to him. 

This tale is told that none miscomfort him though 266 
he have temptations, for never was holy man with- 
out them, l. 8572. Take heart, and fight them 
again, 1. 8577. 



OF THE SIN OF SACRILEGE . 266-293 



4 Mysdede to holynes ’ 

Sacrylege on englysshe ys. 8600 
Against robbing Churches. and stealing Hallowed 
^Things ...... 267 

I will tell you of some kinds of sacrilege as Manuel 
Pecches teaches me, I. 8620; and I know my 
telling may be blamed for foul English and feeble 
rhyme ; but God reward them who mend my want 
of skill, 1. 8625 -30; those who blame and will not 
mend it, do not as courteous people do, 1. 8631-2. 

‘Go we furpe now on oure werk’: — 

Against beating 4 ordrede and relygyous clerks,* 1. 

8633-40 268 

Against Fighting Monks : 4 pey oghe to be suffrable 
and meke,* 1. 8643. 



Aj 
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jyf any be yn foly stoute, 8647 

Ilolde ya cloystre, and com nat out. 



ainst People who Defile Churchyards 
le Churchyard is hallowed, and 



. 268 



Oure long hous hyt ys to come, 

To reste yn, tyl pe day of dome. 8656. 
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Priests are wrong to let their beasts dung there, 268 
though the grass is theirs, 1. 8659-61 ; 
but lordes pat haue seynorye 
hey do heryn most vyleynye. 8664 

•Tale of the Reproof that a Norfolk Bondman gave 
a Knight for not respecting the Sanctity of a 
Churchyard .... 269-70 

The herds of a knight whose manor was near a 
churchyard, let his beasts into it, and they dunged 
on the graves. A bondman told the knight of it, 
and he answered, why should he care about churls* 
black bodies ? The bondman rejoins 

4 The Lord that made of earthe earls, 

Of the same earth made he churls ; 

earls and churls go to the grave together, and 
none can know your, from our, bones.* The knight 
repairs the churchyard walls and stops the beasts 
coming in. Few lords would take reproof so well 
now ; they only abuse their reprovers. 

We*ve enough Lords, but few Gentlemen, 1. 8713- 

18 270 

Of Burial in the Church .... 270 
None but bishops, abbots, and priests, and men of 
good fame may be buried in God’s house, 1. 8719- 
28." Yet usurers, lechers, and lords of foul man- 271 
ners (if they pay for it) are laid in a stone tomb, 
with their images 4 depeynte ryjt as he were a cors 
seynt,* 1. 8735-40. 

•The Tale of Valentine, and how Devils pulled his 
Body out of its Grave in the Church . 271-2 

He was 4 play tour ’ of the church of Milan, but more 
for profit than God’s honour, and was buried in 
St. oyxtes church at Genoa. The first night the 
wardens were awoke by a noise, and found a lot 
of devils dragging Valentine’s body out of its 
grave. Next morning they opened the church 
doors, and there was the body outside with its feet 
tied together. And St. Gregory says, this was 
because he was not worthy to lie in the church. 
Against lords having fine Gravestones, 1. 8781-6; 

and people’s using hallowed things . . 272 

It is a great sin to drag a man out of church, unless 
he has broken her franchise or privileges, 1. 8797- 
8804 . . . . . .273 

Against Men and Women standing in the Chancel 
during Service ; for women may tempt the priest 
and disturb his devotion, 1. 8815-6 . . 273 

•The Tale of the Temptation of St. John Chrysostom’s 
Deacon ..... 274, 275 

Ioun Cry 808 tomus was so holy a man, that, whenever 
he consecrated the mass, the Holjr Ghost came 
down in likeness of a dove, so white, so blissful, 
and so clear. One day the dove does not appear. 

John finds no cause for this in his own heart, and 
calls on his deacon to confess. The deacon does 
so, and owns that the sight of a woman had in- 
flamed his heart. This woman is the devil, well 
attired, who had envy of St. John. The holy man 
absolves his deacon, the woman disappears, and 
the Holy Ghost comes forth anon. 

And this tale is told for women’s sake, that they 275 
may keep out of the chancel 



Digitized by CjOOQle 




CONTENTS. 



PAGES 

With their kerchiefs, the devil's sail, 8885 
Else they'll go to hell, both top and tail. 

Priests must not stare about after women during 
service time ; nor jangle bold words . . 276 

Also it is villainy for laymen to plead at law in 
church, or for assisers to enquire into felony and 
theft, 1. 8911-21. 

And if you ever in church become excited with wo- 
men, it is mortal sin, 1. 8923-6 . . . 277 

And for to fle swych trespas, 8937 

Y shal ^ow telle an auenturs kas. 

•The Tale of the Sacrilegious Husband and Wife 277, 278 
A rich man, Rychere, fled to an abbey for fear of 
his enemies. In his room there one night he lay 
with his wife, and they could not be got asunder. 

So, that they might be undone, he sent for the 
monks and besought their prayers, which the 
monks gave, and their request was granted. 

If God took vengeance for a deed done in wedlock, 278 
moche more dampnacyun 
Wyl falle of fornycacyun, 8980 

And jyt more for auowtrye 
Of prestes, or wyues lecherye. 

Against Carols, Wrestlings, or Summer Games, in 
Churchyards, ..... 279 
Or entyrludes, or syngynge, 8993 

Or tabure bete, or oJ>er pypynge, 

all this is forbidden during mass-time. And I 
shall tell you 1 a ful grete chaunce ’ that happened 
in England in King Edward’s time, 1. 9010-16. 

♦The Tale of the Sacrilegious Carollers : — How they 
danced together for Twelve Months without 
Stopping, and then hopped separately ever after- 
wards ..... 280-286 

One Christmas night twelve fools got up a carol, 
and came to the town of Colbeck, to the church of 
St. Magne and St. Bukcestre ; their leader was 
Bevo, and their poet Gerlew, and Merswynde and 
Wybessyne were two of the maidens. These girls 
go in and fetch out Ave, the daughter of the priest 
Robert, and they carol away in the churchyard. 
They disturb the priest at mass, and he bids them 281 
cease, but they will not ; on which he prays God 
and St. Magne that they may be made to dance 
on for a twelvemonth for, as the Latin says, for 
ever). At once their hands are locked together, 282 
and cannot be parted for a year. The priest 
sends his son Agone to bring in Ave, and he does 
take hold of her arm, but it comes off, and the 
body goes on dancing, and neither it nor the arm 
bleeds. Agone takes the arm to his father, who 283 
is full of woe, and buries it ; but next day it iq 
out of the grave again, and this is repeated twice ; 
so the arm is laid on the altar. 

The carollers dance on, feeling no cold, or heat, or 
rain, knowing nothing of night or day. What 
living man could help coming to see the marvel ? 284 
The Emperor Henry came from Rome, and told 
carpenters to make a covering over them; but 
what was put up one day, 1 on the tother, down it 
lay,’ and so the attempt was given up. At the 
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twel’month's end, at the same hour in which the 
priest cursed them, the carollers flew apart, and 
into the church, and lay three days as dead. Then 
all revive but Ave. whose father dies too, and her 
arm is put in a vessel and hung in the church. 

The carollers go on hopping separately, never 
together; four went ‘with sundry leaps' to the 
Court of Rome, and were ‘ever hopping about,' 286 
and got no relief except at the tomb of St. Edith. 

‘ This tale so marvellous ' is told by Bp. Brunyng 
of St. Tolouse, afterwards Pope Leo; and it is 
written in Chronicles beyond the sea more than it 
is here, — as men well say, ‘The nearer the church, 
the further from God,' 1. 9236-43. Some men 
‘ hold it but a troteuale ’ (gammon), others as a 
great marvel; it certainly is a fair example against 
cursing, and against carolling in churchyards 
against the priest’s will, 1. 9244-53. 

Jangling is sacrilege. All that we jangle in church the 
devil writes down on his roll against us, 1. 9254-9. 

But I’ll tell you a joke of a holy man, — 

•The Tale of the Devil's Disappointment with the 
Jangling (chattering) Women . 287, 288 

At a mass-time, while reading the gospel, a deacon 
laughed out loud. His priest blamed him, and 
asked why he did it. He answers, ‘ As I read, 
two women were jangling, and a devil between 
them wrote all their words down on his roll till 
he’d filled it. Then he tried and tugged with his 
teeth to pull out more parchment; it wouldn't 
come, but tore, arid his head drove against the 
wall, at which I burst out laughing ; and when he 
perceived that I saw him, he hit the roll with his 
fist and went away ; which was good game.' 

Thou Jangler, hold thy tongue in church, and speak 288 
to God m thy prayers, 1. 9308-13. 

You may commit sacrilege too by not paying tithes 
of all that [accrues to you, or by giving them with 
wicked will, 1. 9316-25. If you tithe rightly you 
will have, 1 . long life; 11 . good health ; in. ‘ grace 289 
good within' ; iv. forgiveness of thy sin, 1. 9326-33. 

Sacrilege it is also, to use a holy place or holy 
vessels ‘ for worldes wynnyng,’ 1. 9334-43 ; and 
this I shall prove by 

•The Bible Tale of Belshazzar's Feast, and the Pro- 
phet Daniel .... 289-291 

Of ill-gotten Goods ..... 292 

Here mayst thou see evil-won thing 9435 
With heir shall never make good ending 

And with the church’s money and parsons' heirs it 
is as with fairs, which look well built, but next 
morning there’s never a bit of them, 1. 9438-47. 

And these ‘parsones cosynes ,' they live richly while 
the parson lives, but get nothing after, 1. 9448-53. 

Of Purchasers too the heirs waste the gains, 1. 9454-5. 293 
You must look whether the buyers money is got 
fairly, 1. 9458 ; or falsely, 1. 9462. 

Merchants, get your money fairly, or your third 
heir will lose your land, 1. 9473 . . . 293 

For things bought with money got by ‘ mar- 
chaundye ' last not long, ‘ the third heir selleth all 
away,* I. 9479. 
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Lastly, let us withhold no goods of holy church, or 293 
do aught against her franchise, else we sin mor- 
tally in sacrilege, 1. 9480-9. God give us grace 294 
so to serve ‘ holy cherche, oure moayr dere,’ that 
we may be hers, and she may take us. 

©f tt )t S>ebeit Sacraments of j&olg 
©fjurcf). 

BAPTISM ..... 294-302 

The fyrst sacrament ys holy bapteme .... 

‘ Crysty ndom * or ‘ crysty nyng,’ 9496 

pat ys on englys oure spekyng. 

By it alone we are saved from the head sin of 
Adam, 1. 9503, for unbaptized people and Jews 
must go to hell; they who doubt about Jews’ 
damnation err full much, 1. 9517, 

For, shal neuer Iewe pat deyep Iewe, . 295 

Of heuene blys haue part ne prewe. 

Lo, what good Jesu teaches us by St. Mark, * He 
that beiieveth and is baptized, shall be saved ; and 
he that believeth not, is lost, both body and soul,’ 

1. 9530-5. It is the first sacrament, 1. 9550. 

Hyt makeh he hyghe, here hou were lowe, 

Hyt makeh he fre, hat er were hralle, 

Fro he fendes seruage alle. 9555 

How children dying before birth can’t go to heaven, 

L 9558-69 296 

Ye who bring up children, look that ye be stedfast 
in our law, 1. 9572-3 ; you arff pledged to teach 
them, quit you well out of your pledge, 1. 9576-83. 

And if ever you ’re in a place of childbed, and can't 
help a child before its death, you are in peril ; 

▼our ignorance shan’t save you; you ought to 
have known the points of baptism, 1 . 9584-94. 

For a layman should baptize a child when it’s in 297 
danger of death, thus “ Y crysten he yn he name 
of he fadyr, and sone, and holy gost,” 1 . 9604. 
Forget not these words, and to cast on water, 
whether you give the child a name or not, 1 . 
9605-13. 

Midwives should be taught the points by priests, 

1. 9613-18. Hear 

♦The Tale of a Midwife who Christened a Child 
wrongly . . . . . .298 

for she only said * God and St. John christen 
the child both flesh and bone,’ and that was not 
enough ; so the priest cursed her, and the child 
was lost. 

Believe in no creator but God ; He is the shaper of 299 
all things, and knows their middle and end, 1 . 
9756-67. 

Against laying meat at new-born children’s heads for 
False Gods, 1. 9668-9 ; this is a wicked heresy, 299 
1 9671. 

Do not christen a child twice, unless some point of 
baptism has been missed, 1. 9768-89; ‘he hat ys 
ones baptysede, ones for euer ys,’ 1. 9696 300 

Teach your godchildren their Creed; and do not 
lead them into sin ; let no goddaughter lie by you 
or dwell alone with you, for therein is privy peril, 
and specially during drunkenness, 1. 9708-18. 
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*The Tale of the Bad Priest who Seduced his God- 
daughter ..... 300-2 

One Easter time he asked her parents to let her be 
with him. Then he got drunlk and lay with her ; 
knew he had sinned, but preferred going to church 
and incurring God’s vengeance, to staying at home 
and being suspected by men. For six days he 
escapes, and thinks God has forgotten his sin ; but 
on the seventh he dies, and soon after a fire bursts 
from his grave, and burns up his cursed body, so 
that none of it may be found. See how grievously 302 
God took vengeance for this sin ! It is a warning 
to us to keep the sacrement, 1 . 9774-83. 

OF CONFIRMATION . . . 302-305 

‘ he Secunde Sacrament, men kalle hyt Confyrma- 

c 7 un ’ 303 

and as, when you buy a house by charter, the king’s 
grant enrolled secures it to you, 1 . 9794-9805 ; so 
confirmation is good assurance after christening, 

1. 9809 : baptism is your charter, the bishop is 
king, and confirms your christening, 1 . 9810-29. 

And children ought to be brought up for confirmation, 304 
for by it we are made ‘ God’s champions against 
the fiends, God’s felons,’ 1 . 9836-7. Certes those 
men much misdo who delay it, as children for 
want of it are terrified by the devil and see appa- 
ritions, 1. 9842-57. 

. Against a Man holding his own Child, or any Girl, 

to the Bishop ..... 305 
For then he may never wed the girl, 1 . 9869 ; and, 
if he’s a stranger, he might do so, or lie with her 
after she’d given herself to ‘foly,’ which would be 
great peril, 1. 9873-83; therefore ‘wise is that 
ware is,’ 1. 9885. 

OF THE SACRAMENT OF THE ALTAR 306-333 
‘ The Thrydde Sacrament ys the Sacrament of the 
Autere.* 

O God of the winds, the waters, woods, and fields, 306 
grant that I may speak worshipfully of this worthy 
sacrament ! 1. 9892-9. Thy son gave His body to 
feed His disciples, and after let Himself be slain 
with full vile death for our salvation, 1 . 9904-23, 
and for all He asks us * 

No hyng but loue longyng : 307 

To loue hym weyl ouer alle hyng, 

And for his loue to leue synne. 9928 
Of love comes stedfast belief, 1 , 9942, so let us have 
the right belief as to the Sacrament of the Altar, 307 
hat he brede hat sacrede ys 9950 

At he auter, ys Goddys flesshe. 

And as to this change of the bread and wine into 
Christ’s flesh and blood, surely if God made ail 308 
things of nought, it is much less difficult to change 
the likeness of one thing into another existing 
one, 1. 9964-72. And, if you ‘ feel no savour ’ of 
flesh and blood in the bread and wine, this is God’s 
wisdom to prevent your loathing it, 1 . 9978-83. It 
is really turned ; neither sight nor feeling (per- 
ception, taste) can judge of it, but stedfast belief, 

1. 9990-5. Some even have seen the change bo- 
dily: hear 0 
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•The Tale of the Priest for whom the Sacramental 
Bread and Wine were turned into a Child’s Flesh 
and Blood ..... 309-311 

A man of religion was a good almsgiver, but said 
before two Abbots that Jesus was not in the con- 
secrated bread, and that he wouldn’t believe He 
was till he saw it with his eyes. The abbots and 310 
he pray for a week that he may see it, and on the 
seventh day go to church, and at the words of 
conscration they see a child before the priest, 
which an angel divides as the priest breaks the 
bread, and its blood runs i^ito the chalice. The 311 
man goes to take the Sacrament, and receives 
a * morsel of the child all new slain, with the 
blood thereon all fresh/ whereat he cries out, 

Mercy ! God’s son of heaven ! 

The bread that I saw on the altar lie, 

It is thy body ; I see it with eye. 

Let the consecrating priest be pure, and the re- 
ceiving layman put away all manner of filth, 

1. 10,076. 

The Seven Properties of the Sacramental Bread, 311- 
and their Meanings, I will tell, tho’ my language 313 
be unlearned (lewd), 1. 10,083. The wafer is 
small, so should we be little in will, l. 10,084-91 ; 312 
it is made of wheat, the loveliest com that men 
eat, so should we be meek and lovely, 1. 10,094 ; its 
aste must not be of sour dough, and we should not 
e envious, 1. 10,098-108; as wheat will not prick 
as oats or barley do, so we must have no thorn of 
idleness, 1. 10,108-21 ; as the paste is not of mixed 313 
corn, so we must not mix up with avarice, 1. 10,122- 
9 ; as the wafer is not thick, so we must not be glut- 
tons. 1. 10,130-5 ; as it is white, we must not be 
blackly lecherous, 1. 10,136-9. 

All they who receive the sacrament in sin or wicked 
intention are damned. .... 314 
♦The Tale of the Priest who was enabled to see Peo- 
ple’s Sins in their Faces . . . 314-317 

A parish Priest of great discretion had two parish- 
ioners who would not give up sinning. At Easter 
time he asked God whether he should forbid 
them the Sacrament, and was answered No. Then 
he asks that he may see in people’s faces whether 
they’ve received the Sacrament worthily. God 
grants this, and he sees men’s faces bright, black, 
red, swollen, &c. The bright faces show that men 
are in charity, the black that they are lechers, and 316 
the red that they are wrathful, and the swollen 
that they are envious. Those who snapped their 
fingers’ ends were backbiters ; the leprous men 
loved goods more than God ; the image-looking 
ones trusted on worldly things. These men still 
will to sin, and therefore shall the Sacrament on 
them ask hard judgment. 

Put away sin from heart and thought when you 
come to the altar ..... 317 

If you take the Sacrament with intent to forsake 
sin, and afterwards fall, that is not such offence to 
God as receiving it in sin, l. 10,254-59. 

No clerk habitually sinning shall serve at the altar, 
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1. 10,270-9; and one sinning soon after, is worthy 317 
of punishment. 

Do not forget or oversit the time for receiving the 
Sacrament. If thou dost, thou carest little for Him 318 
by Whom thou livest, and Who loves thee best of 
all, 1. 10,286-8. 

The Old Law was, once a year to shew thy trespass ; 
the New law is, once a year receive thy Creator, 

1. 10,298-301. 

Blameable above all is the priest who leaves off 
singing masses, for all the souls in Purgatory 
await the succour of the Mass, l. 1 0,304- 11 ; no- 
thing clears them from pain like the Sacrament 
of the Altar, 1. 10,316. 319 

♦The Tale of the Priest who was waited on by a 
Dead Lord whom he afterwards sang out of Pur- 
gatory . . . . .319, 320 

The Priest Felyx lived near a hot bath, and when- 
ever he washed in it he was always served most 
diligently by a strange man. After a time he 
gives the man two loaves as a reward, but the 
reply is, 320 

'lama man that is dead, 10,356 

That never more shall eat bread ; 

I was a lord, and this service is my punishment ; 
offer the loaves on the altar, and sing six masses 
for me, and then, if you don’t find me here, I shall 
be in bliss.* The priest prayed and sang the 
masses, and the lord was saved. 

By this you see it is great charity to sing Masses for 321 
the dead : 4 Passing all things, has it power, the 
Sacrament of the Altar,* 1. 10,384-5. Hear further: 

♦The Tale of the Suffolk Man who was taken out of 
Purgatory by two Masses his Wife got sung for 
him 321-323 

A Sudbury man was allowed after his death to come 
and ask his wife to get a Mass sung for him, to 
deliver him from his woe. She has a 4 Mass in 
common’ sung, but her husband’s ghost says he 
only had part of that ; he must next have one all 
to himself sung by 

A prest, A prest, of clene lyfe 10,437 , 
She goes to a Prior, and begs that the best of his 
Brethren may sing a Mass for her husband. A 
holy friar accordingly sings one, and at night the 
ghost comes back to the widow, and says, 

4 Sleepest thou P’ 4 Nay, she sayde, how fare ye ?’ 

4 Graunte mercy/ says the ghost, 4 God has 
granted the priest’s prayer, and now I wend to 
the Joy withouten end.’ 

Note here the surpassing power of the Sacrament 
of the Altar, 1. 10,493, and that the priest must 324 
be good and pure, 1. 10,501. 

Not only for tne dead, but also in this world, is 
Mass good for temptations, wayfaring, sickness, 

1. 10,508-15, as is well shown by 
# Bede’s Tale of Jumna and Tumna; or, How an 
Abbot’s Mass- Singing made the Fetters fall off a 
Knight in Prison .... 325-329 

In Bede’s time was war between Edfryde, king of 
the north country, and the king of Lyndeseye 
(Lincoln). At a battle, beside a water men 
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call Trent, Edfryde’s brother Elfwynne was 
slain, and a young knight, Jumna, felled down ; 
but he recovered, and was taken by an Earl of 
king Eldred’s. Through fear he professed to be a 326 
husbandman, and so the Earl kept him in service, 
and had him bound every night for fear he should 
run away. But, bind him as fast as they would, 
they always found him loose again; and the 
reason was, that his brother Tumna (from whom 327 
Tunchester in North umberlande is named) was an 
Abbot, and had found a body that he thought was 
Jumna's, had buried it, and sung masses for it; 
and, whenever he sang, the bonds fell off his real 
and living brother. The Earl wonders at this, 
and asks Jumna, ‘Ranstbou weyl on sorcerye?* 

No, says Jumna, it is my brother who daily sings 
a Mass for me, and nothing has power against the 
Sacrament of the Altar. On the Earl's pledge to 
save his life, he confesses that he is a knight, and 329 
the Earl sells him to a Frisian merchant, who 
binds him with bonds, but they always burst. So 
the Frisian sets him free on his pledge to pay 330 
the money he gave for him; this he gets from 
4 Loyre, kyng of Kaunterbyre,' pays it in London, 
and goes home to his brother Tumna 
How Offerings, as well as the Mass, help Men living 
and dead, 1. 10,712-21 .... 330 

they are 4 a present * to the Father of Heaven, to 331 
have mercy on the man they are offered for, 1. 
10,725. Hear 

•The Tale of the Miner ; and how his Wife's Offerings 
for his Soul fed him while he was buried alive m 
a Mine ..... 331, 332 

Mynurs, hey make yn hyllyg holes, 

As yn he west cuntre men seke coles, — 

As one holed in the hill for stones whereof men 
make silver and gold, part of the 4 mine fell down 
in the hole, and closed him in.' His fellows told 
his wife he was dead; she mourned him, and 
offered a pitcher of wine and a loaf for him every 
day (except one) for a year. (Few women are so 
kind to their husbands now !) At the end of the 
year the other miners begin at the old mine again, 
dig down to their mate, and find him alive and in 
good condition. They wonder, and he explains, 

4 Y haue lyuede gracyus lyfe 
jmrghe he curtesye of my wyfe, 

For euery day sne hah me sent 
Bred and wynfe* to present 
one day he had fasted, and this was the Good 
Friday that his wife had not made her offering. 

But for all this tale, take care to make your own 
offerings while you live : trust not to wife or child, 333 
for there are no such kind wives now, 1. 10,792-9. 

And let us pray our Creator, 1. 10,808, 

hat body and soule he wyl vs saue, 

And we hym loue, and he vs haue. 

OF PENANCE .... 333-6 

• The Fourthe Sacrament ys Penaunce* 

Against this, sin those who go to shrift without sor- 
row of heart and reflection : them the devil eats, 334 
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1. 10,883. You must tell your sins openly, 1. 
10,843, and, when you remember any forgotten 
ones, tell them too, I. 10,856. Penance pains the 335 
devil, and pleases God, 1. 10,852-3. But mind that 
you really do the penance set you, or you shall 
pay for it in purgatory, 1. 10,858-65 ; and that you 
continue to do good deeds, for this is the essence 
of penance, l. 10,866-73. Do not think that deeds 
of penance avail not while you are in sin, for then 
you have most need to begin, and they'll raise you 
to repentance, 1. 10,874-81. 

Let priests treat their parishioners as the Good 
Shepherd treats his sheep, not cursing them 336 
lightly, but chastising them with small baitings 
and smart speech, 1. 10,882-97 ; for, when sheep 
go out of the path, the shepherd only sets his 
bound on 'em to bring them back, he does not kill 
'em, l. 10,898-905 ; and so, let priests work with 
fair teaching, and not cursing, 1. 10,912, 

Kowardyse hyt ys, and foule maystry, 

To browe a faucoun at euery flye. 337 

Laymen, do not be insolent to your priests, but 
long-suffering with them, 1. 10,922-26; avoid 
cursing, for it deprives you of your spiritual 
friends and gives you to the devil, 1. 10,926-33. 

OF HOLY ORDERS . . . 337-343 

‘The Fyuethe Sacrament ys Presthode* 

Against this Sacrament sin those who for money 
make a man of bad life, l. 10,955, or little learn- 338 
ing, a bishop. Now is fulfilled Isaiah's saying, 
that the priest's life shall be the same as the lay- 
man's ; for who give themselves more to worldly 
things than priests do, for all their preaching ? 1. 
10,969 And, as says Solomon in his ‘spellyng,* 

Woe the land where child is king, so wo the folk 
where Holy Church is misgiven. 1. 10,979. Ye 
lords, do God's bidding, and give your benefices to 
good men, 1. 10,982-6. 

Stopping the election (‘weyl chesyng*) of a good man 339 
is also a sin, 1. 10,988-99. Hear 
•The Tale of Paschasius’s Punishment for not agree- 
ing to elect the best man Pope . . 339-341 

At an election for Pope, between Laurentius and 
Symmacbus, the deacon Paschasius voted for Lau- 
rentius the worse man, tho' all his fellows chose 
Symtnachus. After Paschasius's death, even though 
a mad man was cured by touching his bier, he was 
condemned to serve in a hot bath for not repent- 
ing of his vote for Laurentius. There Bishop 
Germyne found him, and, in answer to his request, 
prayed for him, and set him free . . . 341 

Now if Paschasius, for whom a miracle was wrought, 
was sent to Purgatory for his wrong election, what 
shall be done to you simoniacal lords ? 1. 11,060-7. 

I'll tell you what lately happened in Wales, in the 
time of 4 seynt Dauy,* 1. 1 1, 078. 

•A Tale of Warning against buying Bishoprics and 
worshipping bad Bishops' Bodies . . . 342 

Some monks digging in a church found a corpse in 
ifs robes, quite fresh and well preserved. Think- 
ing it a saint's body, they put it on the hi^h altar 
and burnt incense before it. The Sacnstan is 

k 
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warned in a dream not to incense it, but does so, 
and is then told to look what is written in the 
corpse's mitre : this he does, and finds there 

He J>at J>ys stone hyleh one lyche, 348 

Wykkedly bo$t hys bysshopryche. 

Against jangling (or chattering) in Church, and 
disturbing people’s devotions ; if you will not 843 
hear God’s service yourself, do not stop others in 
their prayers, 1. 11,137. Doing violence to clerks 
is also against this sacrament,!. 11,144; but I’ve 
touched on that before, 1. 11,148. 

OF MARRIAGE .... 344-6 

4 The Syxte Sacrement ys Wedloke.* 

God establised it in Paradise, and at the marriage in 
4 Kana Galyle ’ turned water into wine, 1. 1 1,160-3. 
None must be married against their will, 1. 11,167, 
nor with unright, 1. 11,171; nor must marriage 
that ought to take place be disturbed, 1. 11,178. 345 
If you know that two are wedded who ought not 
to be, you must tell it to one who may prevent it, 

1. 11,183. And I pray every one that loves 
Christianity to have nothing to do with deceitful 
betrothment, 1. 11,188-203. 

Also, let none betroth children for money; it 345 
pleases not heaven’s king, 1. 11,204-9 ; ana when 
the goods are gone, ‘ welaweye* is the cry, 1. 11,215; 346 
through your false promise they wed only the 
goods, and the sacrament is broken, 1. 11,217-24. 

May all be brought to bed in right wedlock, and 
may God 

4 dely uer men of here wyues 
hat oute of skyle chyden and stryues ! * 11,231 

OF ANEYLYNG, OR EXTREME UNCTION 346-348 
4 The Seuenhe Sacrament ys Aneylyng.* 

St. James established it, 1. 11,236 ; and, if you are 
shriven of mortal sins, the venial ones are forgiven, 
and from wicked spirits you get no ill, 1. 1 1,238-45. 
When thou drawest to thy life’s end, thou shalt 347 
ask for it devoutly, for then thou meekest thee to 
fulfil the sacraments of Holy Church, and she is 
bound to pray for thee both day and night, 

1. 11,248-63. Many say, Do not ask for it except 
you are sure to die, for if you recover you may 
not lie with your wife, 1. 11,268-72 ; but this is 
not so; ask for it whenever you have a strong 348 
illness ; ask for it betime, for death comes now as 
in ‘swyme,’ 1. 11,287. 

4 Iesu, y hanke he of hy grace, 
hat hou hast lent me wyt and space, 
hys yn englys for to drawe 1 1,294 

As holy men haue seyde yn sawe ; 

For leuede men hyt may auayle, 

For hem y toke hys trauayle/ 

£&i)tgftf)e— .... 348-394 

ITS 12 POINTS OR REQUISITES . 848-369 

4 Here bygynneh shryfte.* 

4 hou, Iesu, lyjt my soule wyh-ynne, 349 

And graunte me swychS to bygynne 
hat hyt mowe be, he to queme, 

And vs alle fro synng ?eme !’ 11,315 
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There are twelve points in shrift, and in all these 349 
are but three which are to do and which are to 
flee, 1. 11,320-3. i. the great goodness that gives 
men grace to confess ; u. from what things men 
should keep themselves; hi. what things men 
should have that would ask shrift rightly, 1. 
11,324-31. 

For the disobedience of Adam and Eve it behoves 
us to make confession, 1. 11,336-9 ; and to another 
man, for, as Jesus was clothed in our manhood 
and knew our sin, so we confess to God in man’s 
breast when we do it to a priest . . 350 

(1) ‘The Fyrste Poynt of Shryfte ’ . . . 350 

Cast thy sin away with goodwill and a free heart 

while thou art in full life, 1. 11,353-5; not from 
necessity and pressure, like Achan the thief, with 
his mantle, ana gold and silver, that you may see 351 
in the Bible 4 yn the story of Josue.’ 

The French text gives 

♦The Bible- Story of Achan (Josh, vii.)] . .351 

(2) 4 The Secunde Poynt of Shryfte ’ ... 352 

4 hat hou shalt shryue he hastily ; ’ you forget it if 

you put it off, 1. 11,377 ; and you waste your life, 
as for every hour of delay you must give account, 353 
1. 11,383: thirdly, sin parts you from heavenly 
bliss, and the fellowship of the saints, 1. 11,388-95. 

(3) 4 The hrede Poynt of Shryfte ’ . . 353, 354 

4 Openly hyn herte up lyfte,’ 1. 11,403. Solomon 
says that 4 Seven times a day the righteous man 
falleth,’ so often, then, it behoves thee to rise, 

1. 11,408. It is good to confess to many priests, 354 
for — i. You may learn from every one a lesson, 

I. 11,418-23 — ii. The repetition causes you more 
shame, 1. 11,426-29 — in. You shall be included in 
the prayers of all of them all their lives, — for so 
the rule of priests wills it, — and at the Day of 
Judgment they shall certify to God that you were 
clean shriven of your sins, 1. 11,431-41. 

(4) 4 he Fourhe Poynt of Shryfte ’ 355 

4 Yn shryfte to haue mekenes,' 1.11,452. Our 
Lady chose that virtue ; so says Magnificat, her 
own story. Consider, too, the leper who kneeled 
to Jesu, and said, 4 Thou mayst save me if thou 
wilt;’ and for his mildness Jesu healed him, 1. 

II, 459-66. He who is in sin, is spiritually a leper, 
and must meek himself to the priest, (that is, God’s 
breast, 1. 11,467-72 ;) and not be ‘stour* to him, 
or defend his sin in pride and hypocrisy, 1. 11,480. 

(5) 4 he Fyuehe Poynt of Shryfte * . . 356 

Don’t be ashamed to confess your sin. And sin 357 
only lightly, for those doing great sins will hardly 
leave them, so are they bound in the devil’s hames, 

1. 11,496. Delay not to tell your sin, the day, and 
how it was wrought, and all about it, 1. 1 1,503-8. 
Then, as David says, your shrift and your shame 
will so cover and hide your blame, that the fiend 
will see nothing in you to betray, and God nothing 
to condemn, 1. 11,509-18. 

(6) 4 The Syxte Poynt of Shryfte ’ . . 357, 358 

Sorrow of heart, which should be bitter and smart 
when we think on the deeds God has done for our 358 
needs. For we have done sin, the thing he hates 
most, and are of hell-pain worthy, 1. 11,534. 
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God himself made thy soul as fair as His ; by sin 
thou makest it black as pitch, 1. 11,452; and, if 
thou couldst see thy black burden on thy back, 
thou’dst never come laughing to a priest, 1. 11,548- 
58. Traitor to God I * Hast thou no mynde of 359 
Mary Maudeleyn,’ how she sought bur Lord Jesus 
in Simon’s house ? Open thy heart, and think on 
her bitter tears* wherewith * she wysshe Jesus fete,* 

1. 11,572. With her must we weep, if we will 
truly forsake our sin, 1. 1 1,574. 

(7) ‘ The 8euenthe Poynt of Shryfte * . . 359 

4 bat by shryfte be wysly doun,’ that is, to a wise 
man, one who knows holy writ, who can bind and 
unbind, L 11,578-88. For how can a priest with- 360 
out clergye (learning) distinguish thy sin ? Yet 
now everywhere we see a mere holywater clerk of 

a town ordained a priest to shrive, 1. 11,591-4. 

But a shriftfather must be learned. A man may 
live as a good man without learning, but it is 
necessary for those who preach or hear shrift, 

1. 11,595-604. 

Remember, that no strange priest can shrive you 
except by leave of your parish-priest, your ‘ par- 
sone, or vycary,’ 1 11,605-12. 

(8) * The Eygnthe Poynt of Shryfte * . . . 360 

* by shryfte shal be alle of Vy selue,’ of thine own 
proper deeds, not betraying others’, 1 . 11,618. 
David, by God’s power, says m the Psalter, 



4 Myn owne lyfe, lorde, y haue be shewede, 
None ouber mannes y wyl dyscrye, 

For bat were bobe synne and vyfeynye.* 



361 



Priest, take heed to this. If any confess a sin (as 
lechery, robbery), which cannot well be done 
alone, ask for no other name, hear only the sin- 
ner’s own blame, 1. 11,625-35. And, layman, if 
the priest asks, betray no one ; confess your own 
deeds, but none other’s, L 11,461-4. Do not as 
the Pharisee in 

"The Bible -Tale of the Pharisee and Publican 361, 362 



for, be publycan had mochfe banke, 

be pharysee, byfore God he stanke. 1 1,676 

Some heap their sins on God, saying they can’t keep 
from sin, 1. 1 1,681-4 ; some say that it’s all through 
the devil, 1. 11,686; and some, ‘A! syre! so 
svnneb alle be worlde,’ 1. 11,688; none blame 
themselves. But God shall blame thee! Why 
sayst thou, thou must sin ? Can a devil tempt 
thee except by thine own will ? As to the world, 

— do well thyself, don’t blame it, 1. 11,689-98. 

(9) 4 The Nynthe Poynt of Shryfte’ . . . 363 

Don’t lie against yourself ; don’t confess more sin 
than you’ve done, or conceal any. * Seynt Luke 
seyb his autoryte,* 

"The Bible-Tale of Ananias and Sapphira . 363-4 

Therefore speak truth to thy priest, as if thou 
shouldst die ; for thou speakest it not to him, but 365 
to God's breast, 1. 11,754. 

(10) ‘The Tenthe Poynt of Shryfte* . .365 

by synne nakede shalt bou make. 

And opunly hyt forsake. 

Conceal it not with fair words ; as, in adorned, slicked, 
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words, sin seems as if it were not sm, 1. 11,763-6. 
Such words are a dodge of the devil’s, 1. 11,767-9. 

And you must not write your sins, you must speak 
them out with your mouth, 1. 11,771-8. 

(1 1) 1 The Eleventhe Poynt of Shryfte * . .366 

Do blithely the penance set by your priest ; make 

no false delay ; not doing penance in your own 
way, but in the priest’s, 1. 11,783-92. If you were 
in sickness of body, you’d do as the leech told 
you ; then do for your soul as the priest bids, 1. 
11,797-802. r 

Many say, that, if they must do penance, they’ll do it 
at their own will. But do you think you’ll get to 367 
heaven with the light penance you’ll name your- 
selfP.l. 11,809-10. Not so, you must buy it, and 
buy it dear with penance, or elsewhere have harder 
fate, 1. 11,818. 

(12) ‘ The Twelueth Poynt of Shryfte ’ . . 367 

Do it wholly, withhold no point, 1. 11,820-1. If you 

confess by parcels, you steal your shrift. One 
priest hears one part, and another another ; God is 
mispleased, and you are unshriven, 1. 11,825-34. 

If one sin is withheld, there is no shrift, 1 11,838 ; 
as if you have five wounds, of which the least may 368 
kill you, and you only heal four, the one left will 
bring you to the ground, 1. 11,843-6. Hear 
"The.Tale of how Shrift made a Woman’s Unconfessed 
Sin fly out of her Mouth as a ‘Blak * or ‘ Fende of 

Helle’ 368, 369 

A woman had been always ashamed to confess one 
sinful deed of hers ; but one day grace was given 
her to go to a friar, who comforted her so that she 
told her secret sin; on which a bat flew out of 
her mouth. This was a devil, who, so long as she 
concealed her sin, had kept in her breast. 

F or the devil will always stay where there’s one sin 369 
to hide him ; therefore let us shrive ourselves 
wholly, and not by bits, 1. 11,875-80. 

Now you have heard the Twelve Points of Shrift, 
which priests should know, and teach to laymen, 

1. 11,885-92 ; for Shrift can raise the dead to life, 
and confound the devil of hell, 1. 11,898. Listen, 
good men, and hear its graces. 

Styrgft*— ITS 12 GRACES . 370-394 

(1) ‘ The Fyrst Grace bat Shryfte jyveb' . . 370 

He makeb by soule for to lyue. 

Whan by moube wyb shryfte ys opun, 

Deb and synne are bobe oute lopun. 

But some have lain so long in sin that they cannot 
uplift their souls to God, as a palsied limb fcannot 
feel if you prick it, 1. 11,915-24; but through 
Jesus* grace the soul may come to shrift, and sor- 
row for its sin, 11,930. 

ban ys bys a feyre jyfte, 371 

be lyfe of euer, burg by shryfte. 

(2) ‘The Secunde Grace bat Shryfte jyveb* . . 371 

‘ Hyt aleggeb be of heuy charge ;* for every time that 

you confess, you are discharged from punishment, 

1. 11,944. Naturally, that man is heavy who has 

k 2 
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sinned wickedly, 1. 11,952, as Job says, I am full 
of anguish witnin, for the heavy burden that I 
bear, 1. 11,959. And I (R. Brunne) know myself, 
that, when men have sinned, their souls are mourn- 372 
ing and heavy ; and, when they are clean shriven, 
they seem wondrous light, 1. 11,969. 

God hates the sin that hangs on men, and God’s 
hatred condemns to hell : but He has mercy, and 
waits for man's amendment, 1. 11,978. 

(3) ‘The J»rede Grace hat Shryfte jyueth’ . . . 372 

‘ Ys as hyt were anoyntyng ; 11,984 

Anoyntyng ys gode for body sore, 

And shryfte ys a-noynting for euermore.' 

He who comes well to it has four things, — i. for- 
giveness of sins, 1. 11,992; ii. meekness, and 373 
hope that sin is quenched, 1. 11,995-8; in. endea- 
vour to get free from the devil's bonds, 1. 12,000 ; 
iv worshipping God Almighty with entire will, 

1. 12 006. 

(4) ‘ The Fourhe Grace hat Shryfte ^yueh ’ . 373, 374 

It confounds the Fiend of Hell ; nothing does him 

so much woe as love of frequent shrift, 1. 12,020 ; 
and he’s then ashamed to tempt you, because you 
betray his secrets, 1. 12,022, and he's ashamed that 
he's overcome, and his power superseded, l. 12,032. 374 
Let us try to shame him, for he'd like to spill us, 

1. 12,037-40. 

Another comfort is, that if the Devil is going to 
tempt you, and you withstand him, and see 
through his temptation, then he holds himself 
shamefully deceived that you’ve perceived his 
wiles, and he loses power to tempt you again, 

1. 12,041-52. 

(5) * The Fyfueh Grace hat Shryfte jyueh’ . . 375 

It makes us loved where we were hated, and 

appeases God when he is wroth. If thou shrive 
thee, and cry mercy, God forgives all thy sin, 1. 
17,064. Well, then, ought we to love Him. 

Shrift, thou Art of great power, for the King for- 
gives thee for thy asking, 1. 12,077-81. 

Shrift, thou art God's messenger, 

Thou makest sinful, angel’s peer, 12,084 
When David said to Nathan, ‘ I have sinned, I will 
leave off,’ the prophet at once forgave him, 1. 12,091. 376 
And even if men only purpose to be shriven, and 
then for fear of God forsake their misdeeds, they 
shall be forgiven, as David shows, 4 Yn a boke hat 
ys of kynges,’ 1. 12,097-108. 

(6) 4 The Syxte Grace hat Shrifte jyueh * • . . 376 

4 Hyt ioyeh alle he court of heuene.' When thou 

humblest thee to Shrift, a sweetness of joy is 
among the angels in heaven, as is confirmed by 
the Gospel song, there is more joy in heaven over 
one repentant sinner than over ninety and nine 
angels who never sinned, 1. 12,111-120. 

When we repent, we fulfil the angels' longing; when 377 
we sin, we lose the joy that they are in, 1. 12,133. 

‘ Shrive we us then, and make the angels a fair 
feast,' 1. 12,140. 

Shrift is the gate of heaven ; and, at the entry, none 
are refused who are well shriven, but those un- 
shriven are. Alas, they lose their joy, 1. 12,141-8. 
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4 The Seuenhe Grace hat Shryfte ayue> ’ . . 377 

t blinds the Devil. When he makes us fall into 
sin. he takes from us our spiritual sight ; let us 378 
give him the ‘countre paye,' and blind him, 1. 
12,158. For 

We put out hys yje gostly, 

Whan we shryve vs opunly, 12,160 

•The Tale of how to put the Devil's Eye out spiri- 
tually, or how by Shrift a Man made himself invi- 
sible to the Fiend, who before used to lead him 
about chained .... 378-80 

A Hermit was so good that he was enabled to know 
sinners from good men. One holy-day, as he 
looked at the people going to church, he saw a 
devil leading a man by a chain. At the church- 
yard the devil stopt, and the chain broke in two 
when the man entered the church. He was 
shriven, and then came out and passed by the 
devil, who was unable to see him. The Hermit 
asked the devil what he was waiting for, and he 
said, 4 My prisoner, whom I’ve long led about in a 
chain.' The Hermit then asks the man about his 
life* and he soys that while going to church he felt 
burdened with an old sin; but he was shriven, 
and then he felt wondrously light. 

•The French Tale of how the Christian Slave 
lived in Adultery with his Pagan Mistress ; and 
how, by Confession and promising to leave off, he 
blinded the Devil, and prevented him from know- 
ing anything about his sin. (At the bottom of 
pp. 381, 382, 383 ) 

4 The Eyghete Grace hat Shryfte jyueb . .381-4 

ow the benefit of confession is continuous. As oft 
as you go to it, it raises you from your sin : there- 
fore renew it continually. Baptism draws us out. 
of Adam's sin, but Shrift cleanses us every day 382 
anew. Isaiah counsels men in sin k to sing oft 
worship unto heaven's king.' This song means 383 
true shrift, l 12,276, for which God will give us 
everlasting joy ..... 384 
(9) 4 That J>ou falle nat in wanhope ’ . . 384-5 

God is more wroth with wanhope than with any other 
sin, 1. 12,296; for it assumes that sin can be greater 
than his mercy, and that he has not might to for* 

f ive a man’s sm, and so denies both his power and 
is mercy, 1. 12,308. Therefore 
I Don’t make your Shrift in despair like wretched Cain, 

1. 12,309; and Judas, 1. 12,316, who repented, 385 
I but had no trust in God’s mercy. 

Shrift and sorrow alone will not save a man, he 
must hope too, 1. 12,325-30. A holy man says, 
that God was more wroth with Judas for his 
despair than for his treason, 1. 12,331-6. 

Jesu, ful of mercy mylde, 

Fro wanhope vs alle shylde. 12,338 
(10) ‘That J»ou excuse nat hy synne* . . 385-8 

Don’t, like Adam and many people now, lay your 
sin on God. Adam said, 4 My wyfe made me by- 386 
gynne.’ See how he began to lie, and put on God 
his own folly, 1. 12,352. And laymen, who say it 
was all God's will, err much. For, if it was His 
will, why did He forbid Adam the tree P 1. 12,362. 
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It was not His will, but His sufferance : He left 
Adam his will free to save or ruin himself, 

1. 12,367-70; and he did wrong to put his mis- 
deeds on God, 

he my;t a forsake, and seyde nay ; 

hat when he toke hyt, he brake he lay. 387 

So Adam took the apple against the forbidding of 
God, and who dare say this was the will of God ? 

1. 12,386. 

And many now say that men cannot keep from sin 
and live chaste,!. 12,387-92. But I say that such 
lie openly, for, if a man was going to do lechery 
with a woman, he’d leave off if another could see 
him, 1. 12,393-8. 

All those who say they must sin, blame God for it. 

Why should He forbid a thing that must be done? 

That were folly. Such men are strong liars, and 
heap on God their own wrong-doing, 1. 12,401-410. 

11) 4 That hou make nat hy Synne lytyl to seme 1 . 388 

4 Diminution 1 is — i to make your sin seem little, and, 
n. 4 to make shedding of thy sin, 1 by confessing only 
your great sins, and not the little ones (or cir- 
cumstances, as clerks call them,) which are 4 pur- 
veyances 1 to the great sins, 1. 12,426. For you 
first purvey in thought how the great sin is to be 
wrought, then comes the will, then a sight, then 
speech, then watching, then gifts, and then the 
deed, 1. 12,427-36. 

As small sticks fire great stocks, so little sins kindle 
great ones; therefore shrive thee of these little 389 
sins, 1. 12,444. Hidden sin is like fire ; it will at 
last burn up its bearer, 1 12,447-50. If you show 
our sin here, it shall be hidden hereafter ; if you 
ide it here, it shall then be shown, I. 12,456. If 
one sin is hidden, none are forgiven, 1. 12,466. 

Well teach these clerks that the place where God 
shall dwell must be clean. He will hold his hostel 
where sin is shriven, 1. 12,472. He and the devil 
cannot be in one place together ; so be not mad, 
but choose God ..... 390 
(12) 4 That hou make no Skornyng (pretence) yn 
Shryfte 1 ...... 390 

Do not go to confession deceitfully, with no will to 
withdraw from sin, 1. 12,492. You jan never be 
absolved unless you will flee from sin, 1. 12,496. 

Do not think that the pretence of a false hypo- 
crite will set you free, I. 12,500. 

44 A lytyl tale y wyl jow telle. 11 

•The Tale of how the Devil came to be Shriven 390-394 

He went to a holy man, set himself down on his 
knees, 4 and tolde hys wykkednes ful bostely. 1 391 
44 I went up into the wind, wrecked 3,000 ships, 
and drowned folk without number. On land Ive 
done destruction with fire and slaughter, setting 
men at strife in towns ; and in all the seven mortal 
sins I delight, and in foul deeds of the flesh. 
Through Pride and Covetousness 10,000 men are 
damned for love of me, and I make ’em fall from 392 
one wickedness to worse. I cannot tell all the sin 
I have done, and shall do. Christ I don’t love a 
bit. The Commandments I never kept. Sacra- 
ments I never loved. But secret sins, Sacrilege 
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and Riot, those I like. Holy Chnrch I despise 
and defile,” 1. 12,564. 

The holy man wonders, seeing in the sinner no 
repentance or sign of contrition, and asks him, 

4 Hast thou any shame of thy sin P 1 4 No, where 393 
I did one, I wish I’d done twenty. 1 4 Then art 
thou a wicked devil. 1 4 So I am, 1 1. 12,580. 4 I 
conjure thee tell me why thou comest here to be 
shnyen. 1 4 1 see men come here whose souls are 
as black as pitch, and, when they are shriven, no 
sun is so bright as their souls are in God’s sight. 

I know that I am hideous and black, and I expect 
through my shrift to turn bright as they. 1 4 Thou 
art deceived, foul traitor ! Those changed men 
were repentant and are absolved; thence came 394 
the beauty of their souls. Thou hast no repent- 
ance, and shall be black and foul without end : 

4 A deuyl hou come ; to satan hou go, 

To hat sorowe hat hou come fro . 1 
He wente awey, alle for-lore, 

A deuyl as he was byfore. 12620 

Therefore, good men, know, that Shrift alone saves 
not, unless ye have good repentance, and assurance 
of forgiveness, and good will to abstain from the 
sins you’ve confessed, 1. 12,621-6. 

Gode graunte vs grace swyche shryfte to make, 

Ande for oure synnes wyche penaunce take, 12628 
pat we be neuer more a-teynt 
For fals shryuyng ne for feynt; 

But graunte vs alle vs self to jeme, 

And yn oure shryfte Iesu to queme. Amen. 

(End of the English “HAEDLYHG STEVE.") 
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